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Abstract 

This research explores the experiences of digital feminist artists in the production of digital 

feminist art. In doing this, I look at how digital feminist artists experience working within 

digital spaces and investigate the ways that digital feminist artists conceptualise their work in 

terms of its aesthetics and content. Working within a sociological feminist theoretical 

framework, influenced by postmodern feminist epistemology, this research uses a qualitative 

empirical approach. Through analysing unstructured online interviews with sixteen digital 

feminist artists who are women, this research makes three distinct theoretical contributions to 

the field of the sociology of art and feminist theory. Firstly, this research contributes to the 

construction of a specifically feminist sociology of art, expressing how digital spaces such as 

Instagram are central to this emerging field. Secondly, I develop a notion of resistance that 

speaks to contemporary experiences of the intersection of feminism and technology. Finally, I 

underscore the importance of embodiment to this understanding of resistance. This type of 

resistance is embodied, conscious, quiet, and embedded within digital feminist art practice.   
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Chapter 1: Introduction  

1.1 Context 

I began this research in late 2018. Earlier that year, I saw artist Molly Soda’s third solo 

exhibition since 2015, Me and My Gurls, at Annka Kultys gallery in London. This particular 

exhibition turned the gallery walls into a walk-in computer desktop which included GIFs, an 

archive of YouTube comments, and screenshots of websites. Inviting her audience into her 

desktop space, the artist blurred the lines between our digital and material identities and 

realities. Similarly in a previous exhibition, Comfort Zone (2016), she explored contemporary 

everyday digital experiences such as instant messaging, retweeting, and liking posts through 

video loops playing on pink TVs. Her work speaks to endless image circulation generated from 

social media and explores the entanglement with public and private identities particularly for 

young women.  

With lots of focus on confessional video loops created in her childhood bedroom in most of 

her work, she fulfils the cliched hyper-femininity of camgirl imagery whilst simultaneously 

disrupting it through typically non-feminine performances of the body such as growing body 

hair and drawing attention to menstruation. Proulx (2016, 116) notes how Soda’s work extends 

the work of her feminist forebearers who were concerned with performing their bodies in 

critique of mainstream representations of women’s bodies, but Soda provides a ‘relentless, 

linked-in imagery of herself that does not quite sit right – does not pass for normative or 

conventional’. This focus on how women’s bodies are experienced in digital cultures provides 

the grounding for her work to be read as examining the technological mediation of 

contemporary online feminisms. More specifically, Molly Soda has been described as a selfie 

feminist (Dean, 2016). Whilst sometimes a derogatory term to describe the assumed 

frivolousness of women’s experiences of contemporary digital cultures as shallow and 

individually serving (Freeman, 2016), selfie feminism or selfie feminists can also describe the 

social phenomenon of an internet-generation of women engaged in producing art that explores 

technologically mediated experiences of gender. It is this phenomenon that this research seeks 

to explore.  

My interest in Soda’s work originated from my women’s studies MA, where I was introduced 

to lots of feminist art in a feminist cultural activism module. Although I have had a 

longstanding interest in art, particularly art made by women, it was during my master’s degree 

that I developed a deeper awareness of the relationship between feminism and art and began to 
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understand the politics and the activism inherent to both the production of art and the work 

itself. In this module I also learnt of how technologies pose possibilities and challenges for 

women in constructing a feminist visual culture and wanted to explore the relationship between 

women and technology in contemporary contexts further. In seeing her work for the first time, 

years after graduating from my MA, I was struck by the ways in which Soda’s art speaks to 

contemporary experiences of womanhood whilst also being so reminiscent of earlier feminist 

art more usually associated with the feminist art movement (see Brodsky and Olin, 2008) which 

I had studied previously.  

Whilst not labelled explicitly as feminist work, Soda’s art explores themes such as women’s 

subjective experiences, expressing sexual politics, and utilising the body as subject, which are 

all central to the feminist art movement of the 1970s. The difference is that Soda’s work is not 

necessarily happening in conjunction with a broader social movement in the way that the 

feminist art movement happened alongside the women’s movement (Fields, 2012) and is 

therefore not read as overtly feminist in its approach. Instead, her work is attributed to a 

technological wave in which feminism increasingly becomes a digital aesthetic and perhaps 

less of a political ideal (Crepax, 2020). What this research seeks to explore is how feminisms 

do matter to women who produce art within a digital framework and outside of a broader social 

movement. Whilst my research here does not provide a reading of Molly Soda’s work, it does 

contribute to an understanding of a specific way of working in which she is situated. The 

intersection of feminism, art, and technology is where digital feminist artists exist, and 

conceptualising their experiences is essential in constructing an understanding of that very 

intersection, and how it matters to their gendered identities.  

An intersection between art and technology is becoming increasingly visible within the more 

traditional art world. For example, the Annka Kultys gallery, where Soda was represented from 

2015 to 2021, has become a leading platform for emerging digital artists since its opening in 

2015. Concerned with this intersection of digital technologies and art, the gallery hosts an 

online platform dedicated to showing digital art and NFTs (non-fungible tokens) and was the 

first gallery in the world to represent an artist who is a robot. More mainstream art institutions 

have also embraced the digital recently, particularly through COVID-19, where major art fairs 

such as Art Basel and Frieze Art produced digital galleries and digital exhibitions. Moreover, 

in 2021 Christies sold its first NFT, Beeple’s (2007 – 2021) Everydays: The First 5000 Days, 

for $69 million and has since invested into giving platforms to newer digital artists (Chow, 

2021). This emergence happened as my research was ongoing, and whilst my research does 
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not speak directly to the ways in which art institutions are responding to digital art, it is helpful 

in noting the timeliness and urgency of this research, as well as demonstrating the cultural 

context of which this research sits. Although more well-known digital artists who are women 

such as Molly Soda, Arvida Byström, or Petra Collins are recognised as artists and are visible 

as part of this contemporary digital art landscape, the majority of artists represented in these 

new digital spaces are established, white, and male (Gerlieb, 2021). Therefore, this emerging 

landscape arguably continues to reproduce gendered divisions.  

My research as detailed within this thesis highlights the feminism central to this intersection 

by exploring the emerging phenomenon of digital feminist art. In recognising the importance 

of technology to digital feminist artists’ everyday experiences, this research develops an 

account of how gender matters to artists embedded within this cultural sphere and demonstrates 

how feminist politics continue to underpin the production of women’s art within this 

contemporary digital context.  

Whilst this rise in popularity of using digital technology as a medium to create art is usually 

attributed to the conceptual art movement, Brodsky (2022) offers another link, the feminist art 

movement.  Digital artists whose practices are entwined with feminist theory and politics have 

been influential in shaping visual culture and has challenged the masculinism associated with 

technology (Brodsky, 2022). In considering the context of the relationship between feminism, 

art, and technology in order to situate my own sample of digital feminist artists within a history 

of feminist art practice, it is important to recognise this relationship between the feminist art 

movement and the rise of digital technology because this is intrinsic to the practices of feminist 

digital artists, and has shaped feminist theorising and politics.  

There is a longstanding history of feminist artists working with new media technologies, 

exploring the potential value of technology for feminist activism amid a backdrop of 

cyberfeminist thinking. Brodsky (2022, 1) highlights that between the 1960 and 1970s in 

particular, ‘feminist artists both repurposed traditional art disciplines and sought out new art 

forms to express an aesthetic based on women’s experience’. Feminist theorising therefore 

played a very important role in the development of digital art, and feminist digital art 

contributed to the development of feminist thinking and organising. Moreover, in documenting 

an emerging relationship between feminist artists and new media technologies, Flanagan and 

Looui (2007, 182) identify that the field of emerging feminist art activism is characterised by 

‘some single-authored politically engaged works of cyberart by women artists, as well as work 
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by collectives where women work from the inside of institutions and collective entities to 

contribute to a larger voice and to foster a broader sense of social equity and inclusion’. This 

following section will highlight some of these works, exploring the practices of feminist artists 

who have engaged with digital technologies in their work to navigate the complex relationship 

between digital technologies and feminist politics.  

Early feminist art focusing on technology and the internet often did so in conversation with 

cyberfeminism, which intertwined feminist artists and theorists (Brodsky, 2022). 

Cyberfeminism is important throughout this thesis, particularly section 2.4 of the literature 

review and in chapter seven, but I will briefly outline it now as to provide further context and 

meaning to understanding feminist artist’s relationship with technologies. Cyberfeminism as a 

theoretical perspective emerging in the 1990s has been used as a way to think about and 

investigate how technologies, and particularly internet and new media technologies, matter to 

gender (see Haraway, 1985, 1991; Plant, 1997). Cyberfeminism has also been a liberatory ideal 

for some feminist thinkers who understand technologies as being central to the breakdown of 

contemporary gender boundaries (Braidotti, 1996) and as a space of possibilities to address the 

complexities of social life created by technologies themselves (Wilding, 1998). Whilst 

questions surrounding the liberatory potential of cyberfeminism remain, it is important to 

acknowledge the importance of cyberfeminist ideas in the production of feminist art because 

they are central to feminist theorising surrounding digital technologies and so have a direct 

relationship to the art produced.  

VNS Matrix, comprising of four Australian artists: Virginia Barratt, Francesca da Rimini, 

Julianne Pierce, and Josephine Starrs, was one of the earliest cyberfeminist collectives to name 

themselves as such. They worked with code to create art that embraced technology and the 

internet as a site of power for women. In being some of the first artists to attach the terms cyber 

and feminism together to signify a specific artistic identity, VNS Matrix used the language of 

technology and subverted it, recognising and challenging male dominated popular culture 

(Way, 2016). Da Rimini (1996) notes how the collective originally began with an interest in 

creating pornography for women, but quickly moved into focusing on how women were being 

represented through technologies as fetishized and cliched bodies rendered mostly invisible in 

wider popular culture. Beginning with their manifesto, Cyberfeminist Manifesto for the 21st 

Century (1992), they highlighted women’s bodies as a site of disruption towards patriarchal 

technology and techno-culture. Brodsky (2022) notes how VNS Matrix used the language of 

feminist theory and paired it with slang terminology surrounding women’s anatomy to create 
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an explicit and aggressive depiction of women’s sexuality in order to directly oppose the 

masculinism associated with technology. The manifesto is therefore about women’s pleasure, 

with the critical aim to ‘marginalise masculinity’s hold on technology by delineating 

computing in and through the female body and female pleasure’ (Way, 2016, 189).  

Similar to NS Matrix but more intersectional in their approach (Brodsky, 2022), subRosa is a 

feminist art collective founded by Faith Wilding and Hyla Willia which was originally 

organised as a reading group to research and theorise feminist concerns such as technology and 

embodiment (Wilding and Willis, 2016). This collective of cyberfeminists worked with new 

media art since 1998 to explore many social and political issues through a feminist lens 

proposing to make visible the effects of the relationship between gender and technology. 

SubRosa’s manifesto (1998) states that subRosa is a ‘reproducible cyberfeminist cell of cultural 

researchers committed to combining art, activism, and politics to explore and critique the 

intersections of the new information and biotechnologies in women’s bodies, lives, and work’. 

In line with this manifesto their art and activism always explores the intersections of the 

environment, biology, and political, social, and cultural systems (Brodsky, 2022).  

In their first net art project entitled SmartMom (1999) subRosa members used a satirical 

feminist appraoch to examine and respond to new reproductive technologies such as IVF and 

surrogacy by creating a SmartMom website. In direct response to the Defense Advanced 

Research Project Agency’s Smart T-shirt technology, subRosa proposed an adaptation of the 

Smart T-shirt aimed at civilian women to control and servile their pregnant bodies. One of the 

images in this project features military style Smart clothing which is work by a female torso. 

Way (2016) identifies how the straps on the T-shirt are evocative of surveillance technologies 

designed for the military. She also notes how in covering the breasts and stomach on the female 

torso, this work highlights the ways in which patriarchal social structures and institutions value 

women as only bodies with the potential to reproduce, that need to be controlled. In this way 

the net art project demonstrated how by repurposing technologies, it is possible to ‘literally 

harness productive and reproductive female labor’ (Wilding and Willis, 2016, 4). SubRosa’s 

work then makes the links between women’s experiences of their bodies and medical 

technologies, and their activism in this area challenges the necessity and the ethics of viewing 

women’s bodies as sites of technological surveillance and control when it comes to 

reproduction. In doing this, their art demonstrates the broader politics of cyberfeminism. 
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As well as artist activist collectives, the context of digital feminist art is characterised by a 

wider effort towards community building and organising amongst cyberfeminists. With goals 

of organising cyberfeminists to work for creating a feminist environment on the net, the First 

Cyberfeminist International conference took place in Kassel, Germany, in 1997. Around thirty 

women participated, in response to an open invitation to attend on the FACES listserv, in eight 

days of discussions, work, and organising. The conference focused heavily on helping women 

to develop their careers, setting up mailing lists to ensure that women could stay connected and 

communicate with each other, and reshaping cyberfeminism into something more concerned 

with networking and education over the earlier confrontational work such as that from VNS 

Matrix (Brodsky, 2020). This mutation of cyberfeminism was born from new organisations 

such as the Old Boys Network (influential in organising the First Cyberfeminist International) 

disagreeing with the methods of VNS Matrix due to the controversy they caused with their 

confrontational style and taboo language (Brodsky, 2022). Reflecting on the conference 

experience, one of the founders Faith Wilding (1998) notes that ‘the chief gains from the CI 

discussions were trust, friendship, a deeper understanding and tolerance of differences; the 

ability to sustain discussions about controversial and divisive issues without group rupture; and 

mutual education about issues of women immersed in technology, as well as a clearer 

understanding of the terrain for cyberfeminist intervention’. Networks like this remain 

important for feminist digital artists today. For example FACES is still an online community 

which seeks to connect women in media culture. Since its founding in 1997 to answer the 

question of where the women in technology are, it now has over 400 women who participate 

in a listserv to promote events, exhibitions, and publications relevant to women in media and 

technology (Brodsky, 2022).  

Throughout this section I have contextualised earlier feminist digital art practices, and 

highlighted the deep-seated relationship between feminist thinking and digital technology. I 

have demonstrated here how feminist artists have challenged binary thinking and masculinism 

within technology and digital spaces, and how cyberfeminism continues to be central to how 

we can understand feminist digital art practices. In considering my research, this section offers 

an understanding of a legacy of feminist art practice that my sample of digital feminist artists 

are part of and think through in their work. My research contributes to this discussion by 

examining contemporary experiences of digital feminist artists, specifically thinking about how 

social media platforms such as Instagram can be conceptualised through this lens. 
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1.2 Research overview 

This research explores the practices and experiences of digital feminist artists in their 

production of digital feminist art. Within this, I explore the experiences of working within 

digital spaces and specifically on digital platforms such as Instagram, as well as exploring the 

relationships that digital feminist artists have with the work that they produce in terms of its 

contents and aesthetics. Through online interviews with sixteen digital feminist artists, this 

research makes three main theoretical contributions to the field. Firstly, I contribute to the 

development of a specifically feminist sociology of art, demonstrating how digital spaces and 

especially Instagram are central to this emerging field. Secondly, I develop an account of 

resistance that is relevant to digital feminist visual cultures. This resistance is quiet, conscious, 

embedded within art practice, and happening alongside, but importantly outside of, broader 

feminist movements. Thirdly, I highlight the importance of embodiment to this type of 

resistance and contribute to cyberfeminist literature in exploring the relevance of traditional 

ideas within contemporary art contexts, outlining how embodiment is a negotiation of tensions. 

These contributions are important and valuable because they continue to develop debates 

within specific fields whilst also bringing together these disciplines in order to explore an 

emerging, contemporary art making practice and type of feminism that is happening across 

digital platforms. Ultimately this research brings about a way of conceptualising resistance as 

it relates to both art and feminism in digital spaces.  

I frame this research broadly within feminist theory and the sociology of art, drawing on 

cyberfeminist literature to underscore the feminist politics inherent to the experience of 

working within digital spaces (see Haraway, 1985; Plant, 1997). Such a framing means that my 

research has its foundations within a sociological understanding of art production, which places 

art as a social process grounded in collective social action (Becker, 2008). A sociological 

underpinning also allows, as the literature review will demonstrate further, that art production 

be understood as a cultural phenomenon (Wolff, 1981). This framing will be important to this 

research as is ensures that the parameters are broad enough to explore the production of digital 

feminist art as both a social and cultural phenomenon, rather than conceptualising of this 

experience as an individualised, or essential practice.  

Feminist theory is embedded within this sociological framework for the research and serves as 

a strong foundation from which to critically explore the gendered elements of the experiences 

of digital feminist artists. Feminist art history and criticism, along with feminist theories of 

aesthetics (see Nochlin, 1988; Parker and Pollock, 2013) are a useful and necessary grounding 
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for my research as they offer further clarity surrounding the binaries that structure both art 

spaces and gendered social and cultural life more broadly. The feminism that binds this 

research is necessary not only because it structures an underpinning for the topic of study, but 

also because it is central to the lives of the women involved in this research as participants, and 

is also central to the way in which the research itself has been conceived of and how it has been 

designed. The women involved are themselves embedded within academic and popular 

feminist discourses in their everyday lives as women, and in their professional lives as artists. 

It is therefore crucial that the approach to the research supports the critique of power within the 

production of digital feminist art, in the same way that digital feminist artists themselves are 

entwined within these critiques in their own lives.  

This theoretical framework therefore also works to set the foundation for the ontological, 

epistemic, and methodological approach that I take within this research. Beginning from 

considerations of feminist ontology and epistemology, this research is necessarily empirical. I 

use qualitative methods in order to construct an account of the experiences of digital feminist 

artists to address the four central aims of the research. The aims are: 

 1: to critically examine the role of digital technologies within women’s art practice and 

participation 

2: to identify ways in which women’s digital art engages with feminisms to challenge political 

and cultural constructions of the body 

3: to draw from feminist epistemologies to critique and challenge institutional notions of doing 

sociological research  

4: to explore how women’s digital art constructs and changes contemporary feminist activisms. 

These aims have been developed through a reflexive, feminist approach to research and are the 

final iteration of four years of work. They stemmed initially from consultation with literature 

through identifying common important themes and some gaps in knowledge, and my continued 

engagement with literature throughout the analysis also informs the aims and scope of the 

research. The aims have also been developed through discussions with digital feminist artists 

in interviews. My reflexive approach allows for a continuous revision of aims and the ability 

for participants to have a more central position in terms of the research about their experiences 

poses a further challenge to traditional ways of working on research within an academic setting. 

I will discuss this desire for feminist disruption further in section 1.5 of this chapter. The aims 
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are therefore not fixed or linear in their development, rather they move with the research and 

speak to the fluidity of a feminist approach which is of central importance to the research. 

These aims also represent a specific moment in time in regards to feminism and digital art 

production, and it is this contemporary moment and this emerging intersection that these aims 

seek to explore.  

Working in conversation with these aims is important because they frame the ways in which 

the outcomes of this research can contribute to knowledge more widely. Achieving these aims 

is important because it means that this research can make contributions to the sociology of art 

and feminist theory, whilst also making contributions to the development of a specifically 

feminist sociology of art. Specifically, as will be discussed in the following section, the 

outcomes of this research will contribute to thinking about a sociological approach to art and 

culture from a feminist position, and will also add to work within feminist thinking surrounding 

the role of art in women’s experiences of digital cultures and embodiment.   

Chapters three and four will detail the ontological, epistemic, and methodological approach 

much more thoroughly, but here it is important to introduce the methods that I use to address 

the aims of the project in order to demonstrate from the outset how this research happened and 

how the methodological approach in itself further contributes towards the central aims. Within 

this research I used unstructured online interviews with sixteen digital feminist artists. The 

interviews were all conducted over Skype or FaceTime and each lasted between one and three 

hours, and due to the geographical locations of the participants, the interviews took place at 

various times both during the day and evenings. Interviews were arranged and conducted across 

a six-month period in which I worked reflexively with participants, answering questions about 

the interview process, conducting the actual interviews, and reflecting on the transcripts with 

the participants. The interviews were each audio recorded and transcribed with the consent of 

participants, and then coded through a reflexive process of thematic analysis.  

The choice to use unstructured interviews was conscious and specific to the aims of challenging 

traditional ways of doing social research, as they allow for much greater freedom and 

reflexivity within the interview process as well as the analysis. Deciding to conduct online 

interviews was both a theoretical and functional choice. It was important to me, as a researcher, 

that the ways in which data were gathered was authentic as possible to the topics in which we 

were exploring. Being feminist artists who worked in digital ways, it felt only appropriate to 

experience digital space in our communications. At the same time, working on this research 
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through COVID-19 meant that practical restrictions over the interview process were also at the 

forefront of decision making. Whilst I had decided to use online interviews prior to the 

pandemic, the choice proved appropriate in the face of global restrictions and the continued 

safety of everyone involved in the research process. Moreover, the women who participated in 

my research through interviews are located across the world which meant that it would have 

been financially and practically difficult to navigate in person interviews.  

Within this research I have defined digital feminist artists, as will be explored in more detail 

through the literature review and methodology chapters, as artists who work with and for 

feminist themes which have been identified as exploring bodies, embodiment, sexualities, 

gender identities, and gendered experiences, and who use digital methods to produce and/or 

exhibit their work. I will argue in chapter four that digital feminist artists can be considered a 

specific hidden population, and following from this idea, I use theoretical purposive sampling 

to gather participants who ultimately have taken part in this research. This type of sampling 

manifested in a reflexive approach to two major phases of sampling which I initially designed. 

Each phase consisted of searching online for exhibitions and artist websites and sending out 

email invitations to participate in the research. Following this sampling process, sixteen women 

agreed to take part in this research, and it is their voices and their experiences which this 

research centres upon. Through a thematic analysis of the interviews, I discuss three 

interrelated themes: Instagram, representation, and space. These three themes organise the 

discussions into separate chapters, and whilst they can be read as standalone, it is important to 

note that the themes are entwined and should be considered holistically.  

1.3 Contributions to knowledge  

In conducting this research to meet the aims mentioned previously, I make three main 

theoretical contributions to knowledge within the field of sociology of art, which contributes 

to the development of a specifically feminist sociology of art. As a result of my analysis and 

engagement with these critical discussions, this research makes three main theoretical 

contributions to knowledge across disciplines. These theoretical contributions centre on the 

themes of technology and art production, resistance, and embodiment. These contributions are 

discussed across the themes of Instagram, representation, and space which frame the three 

analysis chapters.  

Firstly, looking towards the theoretical contributions of this research, in relation to technology 

and art production I offer the notion that Instagram is a specific site where feminist resistance 
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happens, and within this I suggest Instagram is beginning to replicate tenets of the traditional 

art world particularly through its censorship policies. This is done through the platform being 

used as a negotiated exhibition space, and the continuous negotiation of censorship within the 

platform highlights the type of resistive practice that happens at the intersection of feminism, 

digital space, and art. Recognising that Instagram is a current platform where feminist art is 

happening in itself contributes to understanding a changing landscape of the production of 

digital feminist art. As Instagram is a social media site, this is not a typical space for the 

production and consumption of art to be happening, and so this tells us that digital feminist 

artists are working outside of traditional art spaces, where resistance towards both the art world 

and the types of art they are making are enacted. This merging of feminism, art, and technology 

brings about new ways of thinking about how technology matters to art production especially 

when working with feminism, and allows for a conceptualisation of technology as a space for 

a new type of feminism and feminist aesthetic.  

Instagram as an exhibition space is a significant contribution to the current literature because 

it addresses a gap in knowledge and allows a further conceptualisation of the relationship 

between art production and technology more broadly. The literature review will demonstrate 

how current literature does not yet extensively approach feminist art and its relationship to 

technology in a sociological way, so this analysis of how technology mediates the production 

of art for digital feminist artists’ works alongside current literature in developing a more in-

depth feminist sociology of art. This is important because it solidifies interdisciplinary ties 

between the sociology of art and feminist art history. Recognising and being situated within 

this interdisciplinary field means that this research can contribute to identifying the changing 

experiences of digital feminist artists within future research and explore how their experiences 

are situated and negotiated within the social world.  

Moreover, my claims over how Instagram specifically is beginning to replicate traditional art 

world ideologies allows for a contemporary re-reading of cyberfeminist texts, which makes a 

contribution to feminist theory beyond thinking about art. Through a complex negotiation with 

Instagram policies and community guidelines, I argue that digital feminist artists resist 

boundaries which structure both the space, their bodies, and the production of their art. Reading 

this through cyberfeminist literature, my work challenges ideas that technology offers freedom 

from the materiality of the body for women, and that those digital spaces provide new and 

alternative ways of imagining gender. Whilst these dreams of disembodiment are played with 

through the production of digital feminist art, I argue that (dis)embodiment is a much more 
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complex experience for digital feminist artists, and so cyberfeminist imaginings may not be 

able to be fully realised within contemporary digital art settings, particularly as platforms such 

as Instagram take on patriarchal institutional ideologies. Therefore, my research is engaged 

with and asks new questions of cyberfeminism. Doing this is necessary because it challenges 

the ways in which feminism can be articulated and experienced both theoretically and 

materially when considering technology. My re-engagement with cyberfeminism within this 

research contributes to a revival of thinking about how feminist theory can address the multiple 

complex ways in which women experience contemporary digital spaces.  

Secondly, the nature of resistance itself makes a contribution to feminist literature. Through 

the research, I develop a narrative of resistance as something quiet, a continuous and conscious 

practice which is embodied by digital feminist artists. Resistance is something that is happening 

at the intersection of feminism and digital spaces, and is deeply implicated in the negotiation 

of bodies, representation, and digital spaces for digital feminist artists. This resistance is about 

an awareness of boundaries and a conscious effort to challenge them through art production to 

contribute to a wider feminist politics. Through a detailed focus on how digital feminist artists 

experience the production of their work, I argue that resistance here can be conceptualised as 

an everyday practice of carving out spaces of comfort which acts as a subtle rebellion towards 

patriarchal ideologies. This particular idea about how resistance is enacted and embodied is an 

important contribution to feminist theory because it challenges what resistance means for 

feminist politics, and reinforces the notion that power is generated through the construction of 

alternative ways of knowing about feminism and art.  

My argument about the ways in which resistance happens for digital feminist artists is an 

important contribution to knowledge because it challenges and reframes what resistance can 

mean for feminism. Literature exploring the relationship between feminism and technology 

discuss ways in which digital platforms can be useful for feminist consciousness raising, and 

allow more global feminist alliances to be formed, meaning that technology can be utilised by 

feminist movements to spearhead feminist activism and politics (Rehman, 2017; Bayfield, 

2020; Matich, 2019; Clark-Parsons, 2018). Whilst these contributions are necessary and so 

valuable, my research here develops a different account of feminism’s relationship to digital 

platforms which works alongside this literature to construct a broader picture of how 

technology can matter to feminism in contemporary contexts, particularly around the 

production of digital feminist art. In focusing on the everyday, embodied experiences of digital 

platforms and specifically Instagram, this research offers an account of feminism beyond, but 
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in relation to, feminist movements. This resistance is concerned with how digital feminist 

artists live with and through their feminism, and how they approach the production of their 

work and their experiences of digital spaces through this feminism. This is not to say that 

feminism is an individual pursuit or experience, and indeed the women involved in this research 

relate their feminism to wider feminist politics, but my research recognises that feminist 

resistance is an embodied and often deeply personal practice.  

Finally, the third contribution to knowledge that I make with this research is concerned with 

embodiment. I argue throughout the thesis that digital feminist artists construct alternative 

feminist visual cultures through their engagement with Instagram, and this stems from a 

conscious engagement with their own sense of embodiment. Through efforts to challenge the 

male gaze and incorporate a more female gaze in the production of their work, engaging with 

subjectivity is central to how digital feminist artists navigate and experience embodiment. The 

ways in which digital feminist artists describe their relationship to their work and to the spaces 

that they inhabit online demonstrates their resistance towards patriarchal binaries which 

structure gender based on the materiality of the body. In highlighting their own subjectivity 

within their art, the digital feminist artists here spotlight the oppression that exists within 

essentialist thinking, and also shows how gender is a fluxing sense of embodiment which can 

flow between online and offline spaces. This resistance to binaries which contribute to a 

patriarchal social order is central to how digital feminist artists engage with the production of 

their work.  

These ideas around embodiment are particularly important as they make a further contribution 

to cyberfeminist literature. Through a thorough dialogue between my analysis and 

cyberfeminist literature, I demonstrate that embodiment moves beyond a gender binary and 

beyond corporeality through feminist resistance. This matters because it means that 

embodiment can be understood as something that moves across offline and online spaces. For 

cyberfeminism, this is important because it means that it is possible to realise the liberatory 

potential of digital space for women but without the necessity of disembodiment. Through 

digital feminist art and the construction of an alternative feminist visual culture, digital feminist 

artists resist the idea that digital liberation can only happen through disembodiment. 

Embedding subjectivity into their production of art means that digital feminist artists resist 

binaries surrounding gender and the body, as well as those which structure online and offline 

spaces.  
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1.4 Rationale  

Firstly, this research is necessary and important because it contributes to the development of a 

feminist sociology of art. Whilst developing a specific notion of resistance in order to 

contribute to the development of a feminist sociology of art is one of the main contributions 

that this research makes overall, the need to develop a feminist approach to thinking 

sociologically about art is also one of the main justifications for the necessity of this research.  

The theoretical framework in which I situate and contextualise this work means that the 

research engages with multiple intersecting fields and seeks to speak to that intersection in 

order to make contributions to a specifically feminist sociology of art as an interdisciplinary 

field. In doing this, I am responding to Howson’s (2005) call for a more developed feminist 

sociological approach to art, in which she argues that any feminist analysis of art must engage 

with the social and move beyond a sole focus on the textual qualities of art. By acknowledging 

the material and symbolic influence that feminist movements have had on feminist art 

production and consumption, she notes how social and political ideologies are deeply entwined 

with the production of feminist art. Therefore, it is imperative that a feminist approach to a 

sociological study of art must work from the space beyond the text, taking gender as a point of 

material, social, and political significance within feminist art production. She states that ‘this 

space beyond the text – occupied by relations, practices, thoughts, feelings, actions – is 

excluded from current feminist approaches to the analysis and interpretation of women’s art… 

a sociologically informed feminist approach begins from this space beyond the text, and 

proceeds by acknowledging its own contribution both to the production of women’s art itself 

and to the identification of the latter as an object of feminist inquiry’ (Howson, 2005, 56). In 

addressing this desire for a more sociologically informed feminism and a more feminist 

informed sociology, my research contributes to the development of a feminist sociology of art 

by engaging with practices, thoughts, feelings, and actions that digital feminist artists are 

engaged with, that are often excluded from feminist approaches to art. My research will delve 

further into how gender matters within these structures and will work to establish ways in which 

feminism can contribute to the narratives inherent to the discipline, whilst also offering a 

necessary troubling of dominant masculine narratives particularly when understanding 

women’s lives and experiences, as well as ways of doing sociological research. 

This contribution is valuable because it allows the development of theoretical tools which will 

be useful to further research into feminist art practice. This is particularly useful in the context 

of the emerging relationship between feminist art practice and technology. Existing research 
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which uses a critical feminist approach to understanding the emerging intersection of feminist 

art practice and technology make significant contributions to a feminist sociology of art which 

my current research can work alongside and continue developing further. Olszanowski (2014) 

for example, focuses on the self-imaging practices of women artists who use Instagram. In her 

qualitative work with three women and discursive analysis of a selection of their self-images, 

Olszanowski (2014) explores the tactics that these women have for circumventing censorship 

on Instagram. She discusses how her participants use a range of techniques including 

privatising their Instagram accounts, obscuring and distorting images of bodies, and timed 

removals of Instagram posts to demonstrate how women are navigating art production in the 

context of digital platforms. In doing this work she constructs a new conceptual framework 

from which to consider the nature of censorship and its relationship to women, particularly 

their bodies. Developing the concept of ‘sensorship’ (Olszanowski, 2014, 83), she generates a 

theoretical tool for thinking about the emerging relationship between art, women, and 

technology, which is useful in challenging the increasingly normative ways in which 

censorship happens for women and for digital feminist artists. My research is therefore 

important because it further contributes to this development of theoretical tools with which to 

think about the negotiation of feminism and technology through art production.  

Where Olszanowski (2014) focuses on censorship and the notion of sentio-aestehtics, my 

research develops an account of resistance as it relates to digital feminist artists. This 

contribution is important because it sheds light on how women are navigating both feminism 

and digital spaces, and also highlights the centrality of feminist politics within forms of 

resistance. Continuing to develop this theoretical toolkit further contributes to a feminist 

sociology of art because it foregrounds women’s experiences and their politics into 

understanding and conceptualising art production and aesthetics.  

Secondly, this research is important because it provides insight into a contemporary cultural 

phenomenon. Beginning this research, I recognised an increasing resurgence of attention being 

paid to feminist art in general within museum and gallery spaces, and within everyday life more 

broadly. My research is important because it further explores this re-engagement with feminist 

art whilst identifying its more contemporary components. Fields (2012, 2) recognises this trend 

and writes about how, at her time of writing, during the past five years ‘a number of major 

exhibitions in the United States and Europe have reassessed the innovations, impact, and legacy 

of the feminist art movement’. She goes on to discuss a number of exhibitions which have 

illuminated work originating from the feminist art movement and describes how they are 
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attempting to change the narrative surrounding feminist art being ignored and forgotten. Fields 

(2012) offers up the fact that Judy Chicago’s The Dinner Party (1974-1979) has been made a 

permanent installation at the Sackler Centre for Feminist Art in New York as evidence for this, 

alongside Wack! Art and the Feminist Revolution (Butler & Mark, 2007), the first institutional 

exhibition which examines work developed through feminism, developed by MOCA curator 

Connie Butler. Whilst Fields (2012) examines the potential that this institutional resurgence of 

interest in feminist art holds, she is also wary of the extent to which this attention can impact 

narratives of art history, and the extent that it can affect meaningful dialogue, or material 

changes, for the lives of feminist artists who sit outside of the institutional structures.  

Wilson (2008) also recognises a resurgence in interest surrounding feminist art, particularly 

attributing it to remedying institutional failings regarding women artists. She too discusses the 

impact that Wack! and the wider reignition of feminist art within the institution might have. 

Speaking specifically about the Museum of Modern Art’s (MoMA) first feminist conference 

entitled The Feminist Future: Theory and Practice in the Visual Arts, Wilson (2008) notes how, 

although emerging from decades of art, theory, activism, and scholarship, the conference fell 

victim to repeating problematic tenets of feminist thinking such as ethnocentrism and 

essentialism. Although she notes how the conference alongside exhibitions such as Wack! and 

Global Feminisms tries to remedy past mistakes, they often fall short of capturing the 

complexities of the experiences of artists engaged with feminist activism both during the 

feminist art movement as well as today. She positions this resurgence of feminist art within the 

institution as a retrospective and suggests that whilst this work is vital in bringing attention to 

feminist art, artists who are working on feminist engaged practices today are existing in the 

shadows of what is being heralded as the feminist revolution. Their feminist futures, Wilson 

(2008) argues, are difficult because they exist within a world that is unfriendly to feminism 

politically but also celebratory of feminist histories. ‘There is a very real difficulty in being a 

daughter of “art and the feminist revolution” without the revolution’ Wilson (2008, 327) writes, 

noting how feminist artists now often do not feel that they are living through, or with, a feminist 

revolution as their predecessors were, and because of this, their work is taking different 

directions. 

My research as detailed in this thesis cannot make attempts to rectify the array of challenges 

posed by this trend in revisiting the feminist art movement, and as this is empirical work, I 

cannot make claims which exist beyond the scope of experience of the women who participate 

in the research. My research is also not a review of artists’ work or of any exhibitions, nor is it 
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an attempt to construct arguments pertaining to the quality of such reengagements with feminist 

art, so I cannot make claims towards how institutions manage digital feminist art. However, 

what my research will do is explore the experiences of those artists that Wilson (2008) 

described. Those who are making feminist art, who are engaged with feminisms without the 

revolution. My research here acknowledges the legacy of the feminist art movement and will 

explore its relevance both in terms of its politics and its aesthetics in relation to the experiences 

of digital feminist artists, whilst asking how and if those narratives of feminist art history matter 

to digital ways of art making practices. In doing this, my research is important because it 

recognises both a past and future of feminist art, and the specific focus on digital feminist artists 

is a necessary contribution in developing an account and an understanding of how feminism 

shapes, and is shaped by, contemporary digital feminist ways of producing art.  

The digital aspect of this research speaks to the changing nature of feminist art within society, 

and an exploration into how feminist artists experience the digital is another necessary task that 

this research works towards. Following increasing awareness of feminism and feminist art both 

within the institution and outside, digital feminist art has also increasingly been recognised by 

multiple arts and culture platforms as a notable new social phenomenon. In 2014, for Dazed 

magazine, Steph Kretowicz identified ten feminist artists who worked digitally and coined the 

term ‘digifeminist artist’. In doing so she wrote of the nebulousness of this type of art, noting 

how digifeminist artists work between the real and the virtual, ultimately functioning beyond 

binaries and across boundaries. Such ambiguity sets the premise for this work to be central to 

contemporary feminist politics, and Kretowicz asserts that digifeminist artists ‘are feminist 

because of their audacity to self-mediate – to make themselves visible from the margins 

through the noise of Web 2.0 hegemony.’ 

Feminist resistance then is at the heart of digital feminist art making. Moreover, Helms (2020) 

does similar work in identifying women digital artists who are subverting both art world 

narratives and patriarchal narratives. Helms (2020) discussed the work of artist Gretchen 

Andrew, who uses search engine algorithms to propel her work to the top of search engine 

searches and hack major art world events. She does this to purposefully disrupt the art scene 

which has historically ignored and devalued women’s work, and her digital skills cut through 

the masculinisation of digital culture more broadly. Helms (2020) recognises Andrew’s work 

as a feminist disruption of digital culture which aims to challenge boundaries surrounding 

modernity and authenticity within art institutions whilst also championing women’s work and 

voices. Similarly, Lombardo (2021) compiled a list of feminist digital creators for Design 
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Matters’ Magazine. In her list, she featured women artists who are visible on social media, and 

urges readers to follow these accounts because they move beyond simple aesthetics and engage 

with feminist politics. This connection between aesthetics, social media, and feminism is 

highlighted by Lombardo (2021) as being a space for inclusivity, equality, body positivity, and 

community.  

This being said, digital feminist art is not only happening from the margins, but is also 

beginning to be increasingly embraced by the art world. Vartanian (2020) wrote about nine 

women who are ruling the digital art world for TheArtGorgeous Magazine, listing an array of 

women from artists to gallery sales directors, to art Instagram account founders. In doing this, 

Vartanian (2020) highlights how digital cultures and art institutions are intertwined and 

connected, and she places feminist politics at the core of this relationship, spotlighting the 

feminist empowerment that is heralded as being central to this revival of feminism within the 

relationship between art and technology.  

It is this emerging intersection between feminism, art, and technology that my research will 

explore. It is necessary to research this intersection because of the increasing recognition that 

it is garnering as demonstrated. My research here will offer an academic, empirical approach 

to this new social phenomenon, grounded within sociological and feminist theory, and will 

contribute to the wider discipline an understanding to discourses within an emerging field of 

research. My research is also important because it provides insight into the lives and the 

experiences of digital feminist artists. Because of the nature of this arena of cultural and social 

life, it is crucial to explore and understand the experiences of the women who are producing 

this work, as their experiences are central to the ever-changing ways in which art is 

conceptualised and theorised. Furthermore, the experiences of digital feminist artists are also 

central to the contemporary constructions of the body and embodiment within contemporary 

digital cultures. Whilst much of their work, as will be discussed in the analysis chapters, 

engages with bodies in multiple different ways and is therefore actively producing ways of 

knowing about bodies, digital feminist artists are also women with their own bodies which 

mediate their navigation through production and their existence in digital spaces. The 

complexities inherent to their involvement in this cultural phenomenon make this an urgent 

and timely area of study.  
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1.5 Resistance  

Resistance is at the heart of this research. Whilst I have demonstrated how my notion of 

feminist resistance is one of the main contributions to knowledge that I make through this 

research, I also want to highlight how resistance plays, and has played, an essential role in the 

production of this work. From its design, my intentional methodological choices, my 

motivations for doing the work, to the tensions that I have felt throughout the process, I have 

enacted and embodied a sense of resistance that is central to my feminism which reaches far 

beyond the scope of this particular project. This section introduces and outlines some of the 

main choices that I have made which shape this thesis and which also contribute to the overall 

sense of resistance that this research demonstrates. In doing this, I highlight the value of my 

research beyond the contributions to knowledge.  

My feminist approach to research is not just an academic position that I have adopted for the 

sake of the project, rather it is central to my way of being in the world and therefore the only 

position that I can take within research. The desire to challenge, critique, and construct 

alternative ways of knowing within this research is all part of a commitment to doing feminist 

work beyond the confines of academia. As such, throughout the process there have been 

tensions between being a feminist and existing within an academic setting, and these tensions 

frame my experiences as a researcher, and they also frame the research detailed here. Whilst I 

will discuss my reflections on the research process in more detail in chapter four, it is important 

to note here that the complexities inherent to being a feminist situated within academia have 

shaped the ways in which I have conducted the research, and I have navigated these tensions 

through a conscious resistance in my approach to working.  

I draw mainly from traditional theoretical texts throughout the thesis where possible. The 

absence of contemporary literature is an intentional choice inherent to my feminist politics. 

Engaging and re-engaging with traditional feminist theory is a conscious rejection of ideals of 

progress inherent to a positivist ontology which is a clear focus of research in an academic 

setting mediated through markers of success and failure. Santos (2014) notes how citation 

metrics and winning grant money serve as some of the main criteria for academic success, and 

that these metrics are built upon positivist ontology. She goes on to discuss how within the 

field of gender studies, researchers have to engage in constant legitimisation and validation to 

prove intellectual legitimacy as a discipline, and this often means proving that the discipline is 

capable of producing new knowledges. As such, my choice to engage with older texts is a 

political choice which functions to disrupt an obsession with new and novel arguments within 
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academia as a marker of individual success. Instead, a re-engagement with older, more 

traditional texts highlights their value, and works to construct feminist knowledge as a 

continuous discourse which can be useful in making sense of contemporary experiences. The 

value in this looking to more traditional feminist texts in my work is that I recognise these texts 

as knowledges that are situated and partial, but that are also legitimate sources of knowledge 

which can continue to make sense of contemporary experiences.  

Furthermore, a conscious re-imagining of traditional feminist theory offers a critique of how 

feminism is perceived more broadly within the academy. The idea that feminism has happened 

in particular waves presents feminist knowledge as a linear form of progression. Describing 

feminism happening in waves holds feminist knowledge as a relic of a revolution rather than a 

way of conceptualising social and political life more widely. Boyle (2015) argues that to keep 

feminism at this critical distance within academia is to limit its potential for meaning making 

in contemporary settings. She goes on to note how perhaps it is true that academia works by 

developing one theory to supersede another, but this is not how feminism works, nor is it how 

feminism should work. The wave analogy is unhelpful because it suggests that feminism is 

something that has been done, that is completed. However, as Boyle (2015, 887) urges ‘it is 

the nature of scholarship – but, particularly, of feminist scholarship – that the insights of the 

past need to be continually rediscovered’. A return to traditional scholarship then challenges 

what it means to produce new or novel arguments, and this resists the linear ways of working 

with theory. In my research, the use of more traditional texts is a way of continually 

rediscovering the past. In this, I am not claiming a history that I was not part of, particularly 

thinking about what is named feminism’s second wave, but I am disrupting the notion that 

those theoretical arguments are completed, highlighting the continued importance of feminist 

theory in conceptualising contemporary social life.  

I also make the deliberate decision to engage mainly with texts written by women. There is a 

longstanding tradition within feminist scholarship that recognises the power and the politics of 

citation as an act of feminist resistance, and my work contributes to that scholarship by 

continuing to cite women’s work as an act of resistance towards the reproduction of patriarchal 

knowledges. Citation practices uphold the dominance of white, heterosexual men across 

disciplines (Ahmed, 2013; Maude, 2014), so choosing to cite women’s work is not only an 

ethical feminist performance, but it also actively disrupts white heteromasculinism (Mott and 

Cockayne, 2017). White heteromasculinism dominates the social sciences as a discipline and 

area of knowledge production. White heteromasculinism works from bell hooks’ (1984) 
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concept of the ‘neo-colonial white supremacist capitalist patriarchy’ and describes the 

intersectional system of oppression which bolsters the status of white, able bodied, 

heterosexual, cisgendered men whilst marginalising voices which do not fit that category (Mott 

and Cockayne, 2017). A careful consideration of who to cite is important because it challenges 

the types of knowledges that are produced which influences what it is possible to know, who 

can be knowers, and who is excluded from such discourses. My citing women is demonstrative 

of my contribution to the reproduction of feminist narratives within the discipline (Ahmed, 

2013) and of my resistance towards reproducing narratives that are exclusionary and assumed 

objective. In this sense, my choices around citation practices can be read as a furthering of the 

resistive power that this research holds central.  

My approach to methodology is also guided by feminist principles and therefore contributes to 

this overall sense of resistance to the ways in which knowledges are produced within the 

academy. I use a reflexive and flexible approach when working with participants to challenge 

the relationship between researcher and researched in terms of uneven power. I am conscious 

that the women who took part in this research are themselves legitimate knowers who actively 

produce understandings of their own experiences, and I want to recognise their own claims to 

knowledges that are produced about themselves. Because of this, I initially aimed to co-produce 

this research with participants, including them in the design of the research and in the analysis. 

Whilst this would have made significant claims in relation to resisting heteropatriarchal ways 

of producing knowledge, and would have felt more valuable to me, the constraints of a PhD 

programme meant that I was unable to carry this out. Instead, I chose unstructured online 

interviews, and found ways for participants to be involved with the research beyond the 

interviews that would not compromise my programme. I spent a long time emailing during the 

recruitment phase to build rapport with participants, we spent a good proportion of the 

interviews speaking about the research on a broad scale, and I sent back transcripts to 

participants which they were able to add to or reconsider their ideas. Doing these small acts 

meant that I could conceive of this project as research with digital feminist artists, rather than 

research about them. Although these are small methodological choices, they contribute to the 

wider ways in which I want to consciously construct knowledges which resist positivistic 

notions of what is possible to know. This approach also works to centre women’s marginal and 

partial experiences as legitimate sources of knowingness.  
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1.5 Definitions of key terms  

 Throughout the thesis I refer to key terms such as feminism and feminist, representation, 

resistance, digital, and embodiment. In this section I will define each of these key terms in 

relation to how I understand and use them in this research: 

1.5.1 Feminism  

I use feminism as a term to describe both a social movement and also a critical theoretical 

perspective. This is not to say that feminism as a social movement is separate from feminism 

as a theoretical perspective, rather that they intertwine and inform each other. As Hines (2020) 

notes, the development of feminism as theory in the west happened alongside the emergence 

of the feminist social and political movement during the late 60s. In this way, I engage with 

feminism as activism in that it works towards challenging unequal social structures and 

improving the lives of women. In my research here I work from a feminist perspective, 

recognising that there is an inherent politics to feminist theorising.  

I understand and use feminism in this thesis as a critical project, meaning that feminism as a 

theoretical critical approach allows me to interrogate social life through a particular social 

constructionist lens to actively analyse and understand women’s experiences (Scholz, 2010). 

Regarding feminism as a theoretical perspective, although I acknowledge that there is no 

unified notion of feminism, I use the term to refer to a set of ideas about social life which 

highlight the ways in which women are subordinate to men within an unequal social structure. 

Taking gender as a key site of oppression, I use term feminism in my work to recognise how 

patriarchy is central to a political, social, and cultural imbalance of power which is socially 

produced, reproduced, and maintained (Richardson, 2020). Gender is therefore a social division 

rather than a difference between people. Viewing gender as a social division means that 

feminism examines how the reproduction of gender differences within social life is connected 

to wider social structures and institutions that produce inequalities between women and men 

(Abbott, 2013). This being said, feminism as a concept must incorporate difference. As 

discussed throughout the thesis, woman or women is not a universal category and so feminism 

as a concept, and as is used here, must be intersectional. Introduced by Kimberlé Crenshaw 

(1991) intersectionality refers to how our multiple identities and sites of oppression are 

compounded by one another to form overlapping systems of oppression and domination. As 

such, our experiences of discrimination and oppression are the result of our unique and 

overlapping social identities. Intersectionality therefore offers a way of thinking about how 
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multiple forms of inequality are routed through each other (Grabham, 2009) and systematically 

interweave and give shape to each other (Taylor, Hines, & Casey, 2010).  

Feminism is therefore understood and used within my research here as a critical tool to examine 

the lives and experiences of digital feminist artists, and to explore how these experiences are 

shaped and mediated through notions of power and oppression.  

1.5.2 Representation 

Following on from this notion that there is no unified notion of woman, or of feminism, it is 

important to carefully outline how I can understand the idea of representation in my research. 

The women who participated in my research discuss ideas of representation and so this forms 

a key theme in my analysis, and whilst there are discussions of how digital feminist artists in 

this sample work to represent women’s experiences or bodies, this is not based on an 

essentialist assumption about the universalism of womanhood. Butler (1990, 3) critiques 

feminist theory on the basis that it has historically assumed that ‘there is some existing identity, 

understood through the category of women, who not only initiates feminist interests and goals 

within discourse, but constitutes the subject for whom political representation is sought’. So, 

whilst representation is a central theme here and has a complex relationship to feminist 

thinking, it is important to outline how I work with the concept of representation in this work.  

Borrowing from cultural studies, I understand representation to refer to how meanings are 

produced and exchanged through language between people within a culture (Hall, 1997). 

Representation is therefore the process by which we make sense of experiences, people, 

objects, and events, and how we symbolise and express that sense to others in a way that the 

meanings can be understood. Hall (1997) outlines how there are two processes referred to as 

systems of representation involved in the production of meaning of concepts. The first process 

is the system, where everything is associated with a group of concepts which, without them, it 

would not be possible for us to interpret meaning in the world. This is a complex process 

whereby concepts are arranged into multiple systems of classifications and distinctions. 

Language is the second system of representation when it comes to constructing meanings, 

where the concepts need to be expressed into a words, sounds, or images that the culture can 

understand. These images, words, and sounds, often referred to as signs, represent the concepts 

that make up a shared conceptual map within a given culture (Du Gay, 1997). All signs that 

are then organised and categorised in relation to other signs express a language with meaning.  
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Within my research, I take a constructionist approach to understanding representation, which 

means that I recognise that language is socially shaped and cannot be fixed in its meaning (Hall, 

1997). Moreover, I acknowledge how we construct meanings through representational systems, 

and that meanings do not simply just exist. Rather ‘it is social actors who use the conceptual 

systems of their culture and the linguistic and other representational systems to construct 

meaning, to make the world meaningful and to communicate about that world meaningfully to 

others’ (Hall, 1997, 11). This approach to representation within my research means that when 

discussing representation in terms of the experiences of digital feminist artists, I can 

conceptualise this as a way of meaning making. This is particularly important when considering 

how digital feminist artists in this sample use representation as a tool for resistance to dominant 

ways of knowing within patriarchal social structures.   

 1.5.3 Resistance 

With the notion of resistance, I refer to how power and oppression are challenged and 

negotiated. Resistance in this regard has been central to feminism as a social movement and as 

a theoretical perspective as feminism is concerned with actively challenging gendered relations 

of power enmeshed with oppressive ideologies, policies, cultural practices, and social 

structures (Ikavalko & Kantola, 2017). Resistance in this way has a relationship with power, 

and we cannot separate the two, as power relations are always shaping different forms of 

resistance.  

In looking to power to help conceptualise resistance, Foucault (1991) outlines how discipline 

should be considered one mechanism of power that works to regulate people by inscribing 

norms. Through complex systems of surveillance and punishment, self-disciplinary practices 

emerge which reinforce the notion that difference to the regulated norm is punishable and 

therefore inferior. This is key to much feminist theorising which explores the complexity of 

norms which govern and regulate women’s subjectivities as well as the punishments 

experienced by those who sit outside of such norms (Butler, 1990). Discussing this articulation 

of power, Johansson and Lilja (2013, 269) identify resistance as ‘a response to power from 

“below”; a subaltern practice that can challenge, negotiate, and undermine power. Moreover, 

while resistance is a response to power, it might also be parasitic on power and/or nourish as 

well as undermine it’. Disciplinary power could therefore be resisted by challenging and 

negotiating norms, and by rejecting self-disciplinary practices which are often heavily 

gendered. This definition is how resistance is understood and used within my research. 

Resistance is considered as always in relation to power, and through the concepts of challenge 
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and struggle too. Thomas and Davies (2005, 720) emphasise the importance of the inclusion 

of ‘low level’ forms of resistance which encapsulates struggle and challenge. This definition is 

something that I work with in my research as digital feminist artists in my sample routinely 

practice resistance in this way. 

Looking more specifically at the relationship between feminism, art, and resistance, Forte 

(1988) examines how resistance can be understood in women’s performance art, and I draw on 

her work here to highlight how important resistance is in thinking not only about feminism, but 

also about feminist art practice. She also defines resistance from a Foucauldian perspective, 

detailing how resistance involves struggles over questioning the status of the regulated 

individual whilst at the same time asserting the right to be different. She writes about resistance 

in terms of representation, about how these struggles over regulation are focused on opposing 

gendered representations which are imposed upon us, stating that ‘women’s performance art is 

a powerful manifestation of this struggle, as a resistance to the economic and ideological 

violence done to women.’ (Forte, 1988, 232). Further, Forte (1988) recognises how resistance 

can also be a negotiation, and rejection, of disciplinary powers for women performance artists. 

Within this, she suggests that women performance artists in particular are embroiled in feminist 

resistance towards patriarchal ideologies by searching for alternative discourses to make sense 

of their experiences outside of a patriarchal framework.  

Within my research I begin from this position, recognising how resistance is always in 

conversation with power, and the work of resistance is characterised by struggle, challenge, 

and negotiation. Whilst resistance has been conceptualised in terms of women’s performance 

art, my research here explores resistance from the standpoint of digital feminist artists to 

contribute to defining resistance, especially in relation to feminism.  

1.5.4 Digital  

Within this research I use the term digital to refer to both the technologies and platforms that 

digital feminist artists use for their work, and also the broader digital culture in which they are 

embedded. The mediums and techniques used by my sample of digital feminist artists are all 

digital, and encompass digital photography, augmented reality, digital drawing and illustration, 

digital collage, and 3D animation. Digital in this technical definition is the opposite of 

analogue, because there is no one-to-one correspondence with what is being depicted in the 

image(s) being produced. With digital technologies such as digital photography, patterns of 

light are converted into binary code, which is converted into different outputs. This code then 
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can be produced, reproduced, duplicated, and materialised in many different ways (Cubitt, 

2006). It is this mutability that give digital technology its defining quality (Rose, 2021). Way 

(2016) notes how the art world defines digital art by conflating technology with digital 

computing, hardware, and software, and so recognising digital as a term that encapsulates 

computer technology and internet technologies mirrors the artworld’s own perception (see also 

Ensmenger, 2012 and Wands, 2006).  

In reference to digital technologies and digital spaces, I begin from the position that the digital 

is not absent from meaning making. Rather the digital is central to the production of meaning 

within social life, in that it actively contributes to the construction of subjectivities and 

ideologies, and visual culture more broadly (Jones, 2006). Hayles (1999) identifies how the 

growth of digital technologies gives us new ways to consider what it means to be human, 

arguing that we are becoming posthuman due to the increases in flows of information between 

technologies, humans, and animals. She notes how these flows of information are so deeply 

interconnected and always co-evolving, and this alerts us to the possibility of new ways of 

knowing about the body. In discussing digital art specifically, Hansen (2004) argues that the 

body becomes a key processor of information when it comes to digital images, furthering the 

notion that digital technologies are central to our embodied experiences.  

For women, digital spaces and digital technologies have been noted as integral to the 

production of the self. In discussing how feminist artists navigate Instagram censorship 

policies, Olszanowski (2014, 9) suggest that a ‘link between imaging technologies and 

conceptions of the self is at the heart of the ways in which women use these technologies as 

tactics that in turn shape their subjectivity’. Similarly to Farman (2012) who argues that digital 

technologies and digital media (such as Instagram) are central to the production of new or 

alternative bodies, Olszanowski (2014) suggests that women are active producers of bodies and 

space and ultimately community, through their embodied and complex relationship with digital 

technologies and digital platforms. I, too, use the term digital in my work to refer to the complex 

ways in which subjectivity and embodiment are navigated and negotiated to construct 

alternative digital cultures and ways of knowing.  

1.5.5 Embodiment  

Following an increasing interest in the experiences of the body and embodiment from 

sociologists since the 1990s, my research is interested in the social constructions of the body 

and how the social body itself is experienced. This turn to embodiment emerges in line with a 
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feminist tradition of rejecting cartesian mind/body dualisms, where the mind is awarded the 

more significant role in understanding social life. The body in sociology has therefore been 

considered an absent presence (Shilling, 1993) as the body has historically been bound to the 

disciplines of biology and medicine, considered an opposite of the social. The concept of 

embodiment then offers an understanding of how bodies are social, and how they are central 

to understanding how selves are experienced and produced through interactive, social 

processes (Shilling, 2013). Embodiment, or a notion of an embodied self, takes into account 

the feelings, thoughts, and experiences of people to challenge the dualism between mind and 

body, and to express how central the experience of the body is to understanding the social 

world. As Woodward (2020) highlights, embodiment is fluid and fluxing, it works to challenge 

cartesian dualism, and is inextricably linked to how we can understand selves. Working from 

a feminist perspective, which is the perspective I take within this research, Woodward (2020) 

notes how gender and sexuality are embodied in multiple complex ways, which mean that a 

fixed binary for understanding gender is impossible.  

 I work with the concept of embodiment in this research to explore and further challenge 

dualisms from a feminist perspective. Women have historically been reduced to the fleshiness, 

or the biology, of their bodies and this cartesian association of the body with irrationality, 

emotion, and femaleness has resulted in material structural inequalities for women (Young, 

2005). Feminists have explored the possibilities of technology in troubling these injustices, for 

example Donna Haraway (1991) offers the concept of the cyborg to show how boundaries 

around flesh and technology and people and things can be blurred or merged into one. 

Similarly, Sunden (2001) explores how cyberfeminist dreams of a disembodied utopia can 

contribute to alternate ways of understanding bodies in relation to technology. More thorough 

and detailed discussions of embodiment in relation to cyberfeminist literature are more 

prominent throughout chapter seven. I highlight some of these ideas here because embodiment 

is central to these discussions, and I explore them in the thesis through the lens of embodiment, 

in that I use the concept to examine how boundaries are blurred and crossed, to consider how 

materiality matters across digital spaces for my sample of digital feminist artists, and the 

implications of this for feminist theory more broadly.  

1.6 Thesis structure  

Before moving on to begin reviewing literature in order to situate my research, I firstly want 

to outline the structure of the thesis to demonstrate how the aims are explored and how the 

arguments are developed.  
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In the following chapter, chapter two, I review literature from across the broad fields of the 

sociology of art and feminist art history and aesthetics. Within this, I also look to feminist 

sociological theory and digital sociology, especially to think through women’s historic 

relationship with technologies. Through evaluating literature within these different areas of 

study, I begin to contextualise and situate my own research at their intersection. In this chapter, 

I also identify the need for a further development of a specifically feminist sociology of art, 

which brings together tenets of each section of the literature review. Engaging with literature 

in this chapter helps me to identify some central themes that enable the construction of the main 

aims of the research, specifically in thinking about constructions and experiences of the body 

and embodiment, as well as identifying the need for considering how digital art practice relates 

to wider feminist activisms. Moreover, engaging with the literature in chapter two allows me 

to recognise key themes that I develop throughout the analysis. For example, whilst the notion 

of resistance is central to my own analysis, the foundations of feminist resistance are rooted 

within previous feminist scholarship. As well as resistance, considerations of embodiment are 

also grounded in foundational cyberfeminist texts, and so the literature review allows me to set 

the groundwork for my future analysis as well as contributing to structuring the aims of the 

project.  

Chapter three, Feminist ways of knowing, explores feminist epistemology which forms a 

guiding principle of this research, and is something that is carried through beyond the 

methodological framework. These discussions follow on from considerations of epistemic 

positions across all of the theoretical areas that I draw from within the literature review, and 

also works to provide context for the following methodology chapter. In chapter three I 

evaluate different feminist epistemological positions such as feminist empiricism, standpoint 

theory, and postmodernism. This discussion about what it is possible to know and the ways in 

which we know them is important because it sets a grounding for the way that I approach all 

aspects of methodology, as well as how I approach analysing data and ultimately influences 

the types of arguments that I make throughout. This chapter also works to provide a 

justification for the adoption of postmodern feminism, with the influence of feminist 

standpoints, as the epistemological position in my research. 

After this, in chapter four, I outline and discuss the methodological approach and the methods 

used for this research. Every methodological decision is presented as a conscious choice which 

highlights my commitment to feminist ways of working and seeks to further challenge the 

values that sociological research holds. This chapter details the design of the research, the 
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sampling methods used, reflections on unstructured online interviews, ethical considerations, 

thematic analysis, and reflections on the research process overall. I include in this chapter a 

careful consideration of how digital feminist artists should be seen as a hidden population, and 

I also argue that online unstructured interviewing can be utilised as a specifically feminist 

approach.  

Chapter five, Instagram as feminist resistance, is the first of three discussion chapters which 

explore my thematic analysis of the interviews that I conducted. In this chapter I highlight 

Instagram as a site of feminist resistance for digital feminist artists, and I detail the ways in 

which the interviewees navigate tensions experienced on Instagram through their production 

of digital feminist art. Within this, I express how they often use Instagram to exhibit and share 

their art, which works to challenge boundaries and destabilises knowledges inherent to the art 

world as a patriarchal institution. Within this, digital feminist artists create new ways of 

knowing about art by making women’s work visible and deinstitutionalising art spaces. This 

being said, this chapter also explores the ways in which Instagram adopts and reinforces 

censorship which in turn makes it represent more traditional art institutions. The censorship 

that digital feminist artists experience on Instagram restricts the scope of their feminist 

resistance, and this is a continuous struggle. Censorship is grappled with further in this chapter, 

and I use the space to hear how these digital feminist artists navigate the tension within their 

work and within their use of Instagram, ultimately spotlighting their conscious acts of rebellion 

through working within the tensions.  

In chapter six, Representations in digital feminist art, I continue to develop an account of 

resistance as experienced by digital feminist artists. In this chapter I analyse how the body 

plays a significant role in the production of digital feminist art both in terms of representing 

bodies in the work, and also in the ways that digital feminist artists relate to their work through 

their own experiences of materiality. More specifically, I look to how digital feminist artists 

reclaim the female nude and work to construct a feminist visual language from which to 

represent and think about the body. I also discuss the possibilities for a female gaze in this 

chapter, outlining how digital feminist artists consider and develop their specific female gaze(s) 

in their work. I organise this into two main themes, thinking firstly about how digital feminist 

artists represent the male nude in order to resist and reclaim the body from patriarchal 

ideologies, and also through thinking about how a female gaze is regulated in digital spaces. 

The discussions here continue to develop an account of the tensions and the binaries that 
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structure the experiences of digital feminist artists and further highlights the ways in which 

feminist resistance is enacted by digital feminist artists.  

Chapter seven, Navigating digital spaces, constructs a more focused analysis of how digital 

spaces themselves are experienced by digital feminist artists particularly in relation to 

embodiment. Again, I explore the tensions inherent to online spaces, and express the ways in 

which online spaces can be experienced as both liberatory spaces and spaces of fear for digital 

feminist artists. I also delve into ideas around the gendered nature of digital space, 

demonstrating how digital feminist artists have differing ideas pertaining to the internet being 

a gendered or genderless place, and grapple with their own positioning in relation to these 

ideas. I present the concept of the avatar in this chapter, which demonstrates how digital 

feminist artists work consciously with concepts of embodiment in their practice to make visible 

the fluidity of gendered embodiment, challenging binaries surrounding gender and the body. 

This chapter takes on a deeper critical engagement with cyberfeminist texts and I situate my 

research within this literature more fully throughout this chapter. I contribute to traditional 

feminist theorising of online spaces by arguing that, for digital feminist artists, online spaces 

are increasingly beginning to replicate city spaces which threatens the liberatory potential of 

the space for women and for feminism on a wider scale.  

In chapter eight, Conclusions, I draw together the discussions and ideas that arise throughout 

the thesis so far. I begin this chapter with reflecting on the aims of the research and how I have 

gone about researching them, situating my research within wider feminist sociological 

literature. Moving on, I then detail the three main theoretical contributions that this research 

makes to wider literature, specifically thinking about technology and art production, the notion 

of resistance, and embodiment. I also outline the contributions that this work makes to feminist 

methodologies, particularly highlighting the success of using online interviews to research 

experiences of digital spaces for women. I also reflect on the value and limitations of my 

research within this chapter, and I end this chapter by considering the directions that this 

research can take into the future.  
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Chapter 2: Literature review  

2.1 Introduction 

This research project is situated within both the sociology of art and feminist theory. The 

theoretical backdrop for this research is therefore interdisciplinary, engaging primarily in 

sociological and feminist theories, and also working across art historical narratives and digital 

sociology. In reviewing literature from these related fields, I will highlight the necessity for a 

distinctly feminist sociology of art, which can bring together tenets from the sociology of art 

and feminist art history to develop a critical study of the context of contemporary, digital 

feminist art production from the standpoint of digital feminist artists.  

In section 2.2 I outline major debates within the sociology of art. Sociologists have not always 

incorporated the arts into their theorising of social life. As Zolberg (1990) clearly articulates, 

many sociologists have rejected the study of art and aesthetics, assuming that those questions 

were dealt with in other disciplines, namely philosophy, history, and literary criticism. She 

concluded that before the 1970s, the majority of social scientists who dealt with questions of 

art and aesthetics were ‘viewed as intellectuals in a broad sense or as radicals, but not really 

proper sociologists’ (Zolberg, 1990, 51). A shift in the discipline came about through the 

publication of two seminal texts: Becker’s (2008) Art Worlds, and Bourdieu’s (1984) 

Distinction. These works serve as foundational texts particularly within American and 

European sociology, but whilst Becker’s work situates art within social organisation rather than 

aesthetics, grounding the concept of art within the social realm, Bourdieu’s work highlights the 

need for unmasking illusions in that a sociology of art is akin to psychoanalysis. This section 

outlines both of these approaches to the sociology of art, and considers how sociology as a 

discipline can effectively incorporate the study of art with a particular focus on feminist art. In 

doing this, I will look to a range of other approaches to the sociology of art including Heinich’s 

(1998) interpretive approach to de la Fuente’s (2007, 2010) new sociology of art. Through 

reviewing this literature, I highlight the necessity to incorporate a feminist theoretical lens to 

contribute to the development of a specifically feminist sociology of art.  

Following this, in section 2.3 I further underscore the importance of embedding feminist theory 

into this research by looking to feminist art history and feminist aesthetics. Feminist approaches 

to art worlds, similarly to Becker (2008) and Bourdieu (1984), outline art as a structural sphere 

which produces and reproduces gendered inequalities. Parker and Pollock (2013) are 

instrumental in developing this approach from a critique of art history. Feminist perspectives 
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have been present within art history and within cultural and visual studies, but as Howson 

(2005) points out, a specific feminist sociology of art is not necessarily fully articulated as a 

discipline. Howson (2005) highlights how feminist theorising relating to art falls into two 

categories; the structural context as to how women produce visual art, and the art itself which 

focuses on the politics of representation particularly surrounding the body. Whilst both of these 

have been integral in developing a feminist approach to art, there remains scope to develop a 

specific feminist sociology of art with a particular focus on the digital. 

Finally in section 2.4 I focus more heavily on the relationship between feminism, technology, 

and art. In this section I will discuss the challenges that digital art poses to art as an institution, 

and explore its relationship to feminism and feminist art through a shared epistemology of art 

production. This section grapples with definitions surrounding digital art, and notes how the 

disruptive nature of digital art in both its elusive form and style becomes central to the ways in 

which digital art can be known (Drucker 2013). Similarities are drawn between the production 

of a digital art history and the history of women’s relationship to technology more broadly. I 

explore cyberfeminist ideas such as Wajcman’s (2010) notion that technology is in itself 

inherently gendered, acting as a patriarchal social force which limits women’s possibilities and 

controls their bodies. In critiquing this approach, I engage with Plant’s (1997) ideas focused 

on understanding the alliance between women and technology, and outline the usefulness in 

thinking about how her work can contribute to a dissolution of boundaries between women and 

technology. This section also looks to Haraway’s (1985) notion of the cyborg, exploring the 

pleasure in blurring dichotomies to engender a postgendered reality. Following these 

discussions, I focus further on how cyberfeminism has influenced the production of feminist 

art both in practice and in style, and move beyond this to conceptualise the ways in which 

digital technologies rely on a specific feminist aesthetic to construct both feminist communities 

and a specific feminist visual culture. This section ultimately highlights dominant narratives 

regarding the relationship between women, technology, and art, and I argue that within this 

work, my research can contribute the experiences of digital feminist artists in relation to how 

they position themselves in relation to the binaries which structure digital spaces and digital 

art.  

2.2 The sociology of art  

Becker (2008) understands artistic work to be the joint activity of a large amount of people. 

The continuous cooperation of work becomes routine, and these patterns of activity make up 

what he calls an ‘art world’.  Art worlds include both the production and consumption of art 
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and encompass every activity necessary for the continuation of the art world, from the 

formulation of an idea of what the work will be, to the training required for the work to be 

performed, the distribution of resources or equipment necessary to the work, and the response 

and appreciation of the work. To maintain the stability of an art world, each person involved 

in the participation of the production of art has a ‘bundle of tasks’ specific to them, their skillset, 

and role within the production. This means that all art is supported by an extensive division of 

labour and responsibility. This is most obvious in performances, where there is a clear 

distinction between who wrote the scripts, who wrote the music, who plays the music, who 

does the acting, who manages the stage, who creates props, costumes, and make-up, who makes 

and sells tickets, and who responds with emotion and a shared culture of knowing how to 

respond to theatre.  

Divisions of labour are much less overt in works of art which are considered individual such 

as painting or poetry, where it is assumed that the artist imagines the idea and carries out the 

work to produce a finished product. However, there is a reliance on manufacturers to create the 

canvas, the pencils, the paint and so on. And more importantly, the artwork needs to be received 

with an intelligent and emotional response from someone, an audience. This constant 

collaborative process, the art world, is bound in shared cultures of meaning which make 

artwork appear as it finally does. Artwork does not have to occur in these terms; it would still 

exist if parts of the collaboration were missing. If nobody admired the work, it would still exist 

as a part of the art world, but in a different context. Sometimes books do not get published, 

they are not distributed by publishers, but they are still books, and they are still the result of a 

process of activities which now exists in a different way. Art can exist in many different forms. 

It is this structured collective network that is coined an ‘art world’. The importance of this work 

has been consciously well documented within the Sociology of art, and Becker is considered 

an influential theorist within the study of culture (Kaufman, 2004; Katz, 2006). This is because 

his analysis shifts from a focus on the individual as artist to an understanding of the network 

of people who work to produce and maintain an art world. Not only does this offer an extensive 

reading of how artistic production happens on a very pragmatic and explicit level, it also 

develops an understanding of the intricacies of cultural life.  

Concluding that social actors participating in an art world refer to current conventions to 

organise their cooperation, Becker (2008) rests his theory on collective beliefs which work to 

structure action, which in turn governs how art worlds function and produce artistic work. 

Acord and Denora (2008, 225), when thinking through the concept of conventions in Becker’s 



34 

 

work, discern that individual action is ‘structured by an appeal (deliberate or unconscious) to 

these shared conventions – the implicit culture of the field’. Similarities can be drawn between 

Bourdieu’s (1993) concept of artistic fields and Becker’s (2008) concept of art worlds when 

understanding notions of structure and conventions. Bourdieu distinguishes a field as a 

theoretical space made up of objective relations which is different to social relationships. A 

field is therefore a system of social positions which are structured by relations of power and a 

struggle for capital (power) amongst members within the field. Fields are constant sites of 

struggle between the dominant and dominated where certain groups of social actors can 

structure the field to ensure their group maintains a position of privilege and power. The success 

which is considered most powerful is more conceptual than material, and consists of capital 

which can include social, cultural, economic and symbolic. Objective relations structure social 

relationships, they are the underlying forces of any cultural sphere. In this sense, people 

involved in the same theoretical field are there due to their structured relationship to economic 

and cultural resources. Social actors within these cultural arenas are open to take positions 

within the field, a space of possibility, which structures cultural activity.  

According to Bourdieu, actors are most likely to pursue cultural and social activity with others 

who are socially similar to themselves, forming solid social relations. When actors are close in 

the field, their habitus is similar, and so they are drawn to each other and the shared activities 

associated with that specific field. The theoretical space of a field is made up of taste, which is 

a comment on the structure of social relations rather than social relationships between actors 

and is a feature of habitus. Taste ‘unites and separates’ (Bourdieu, 1984, 49) social actors. As 

taste is one the products, the manifested preferences, of the conditions associated with a 

specific class, it unites those who are the product of the same conditions. In doing this, taste 

also allows the distinguishing of these preferences from all others. As the foundation of habitus, 

taste becomes something that feels natural and intrinsic to groups of people, and can account 

for the rejection of the tastes of others on the basis that they appear unnatural. This presents a 

structural barrier between classes.  

 In discussing art, Bourdieu (1984) uses the concept of taste to understand aesthetic sensibilities 

between social classes, expressing how art is produced within the possibilities of the cultural 

field. Using class as a structure of social relations, people in middle classes have early access 

to art within their cultural field, so possess the correct knowledge and capital relevant to be a 

powerful social actor within the cultural field, whereas lower classes give away their social 

position through their lack of knowledge and the ‘mistakes they make in the game of high 
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culture’ (Prior, 2005, 124). For example, not understanding, or being aware of, a particular 

reference in a piece of art reveals a social origin which has failed to equip the social actor with 

the means to handle high culture appropriately, highlighting a lack of belonging which comes 

from the structures of habitus. A work of art will only have meaning when it is viewed through 

the gaze of someone who possesses the cultural capital to understand the codes in which the 

work was produced. Taste, the appreciation of works of art, rests on a history of shared 

knowledge of the field, the objective relations of class. In this sense, the categories employed 

to appreciate artwork are historically bound in a twofold relationship by their ability to grasp 

taste but also by their power generated by cultural capital, to reinstate those very categorisations 

of art marked by taste. Actors distinguish themselves from others by the distinctions they make 

through taste, they distinguish between the beautiful and the ugly, and these dispositions of 

taste rest on the habitus of social actors (Bourdieu, 1984).  

The similarity between Becker and Bourdieu stem from both standpoints viewing art 

production and reproduction as occurring through some kind of shared code of knowingness 

amongst social actors in the field or network. Similar to the notion of habitus, conventions refer 

to the deeply engrained routinisation of cooperation of a network of social actors, and they both 

acknowledge how the embodiment of these conventions is required to maintain participation 

and negotiation of fields or worlds. However, Bottero and Crossley (2011) point out how 

Becker rejects any emphasis on social structure, preferring an interactionist approach to art 

worlds. A general critique of Interactionism is that it neglects to answer or reflect on questions 

of structural power, and Bourdieu does negate this criticism with a strong focus on structural 

underlying relations in the concept of fields. However, the notion of fields is also problematic 

as it does not account for how objective relations actually come into play. Through a purely 

structural lens, it is difficult to understand how these relations are generated in the first place 

due to the lack of agency awarded to social actors. Without an account for relationships, the 

theory lacks a thorough understanding of the mechanisms which generate similarities within 

habitus. This being said, one strong implication of Bourdieu’s work is that today it can be used 

to promote the systematic need to make equal the social, economic, and educational differences 

spanning fields. This is because of the focus specifically on perception and consumption of art. 

Through understanding art consumption as a structural division of social actors, Bourdieu 

points to the ways in which art museums become cultural meeting places for the reproduction 

of shared codes and knowledge, a place to reinstate and unconsciously practice habitus. In The 

Love of Art, Bourdieu and Darbel (1991) outline how the acquisition of cultural capital is a 
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long and complex process of learning bound by social structures, which begins within the 

family and education. This allows a reading of his work to understand how art spaces can 

reinforce class divisions and ultimately legitimate social and cultural inequalities, shedding 

light on how social structures could be changed to allow for greater participation and access to 

art and art spaces.  

Whilst Becker and Bourdieu have occupied a dominant position within the sociology of art, 

and are generally agreed to be two of the most influential paradigms within the field (de la 

Fuente, 2007), Zolberg (1990) points towards the difficulties of merging sociology and the arts. 

In her important work, Zolberg (1990) argues that the antagonistic relationship between 

aestheticians and sociologists is characterised by different approaches to the epistemic position 

of art objects and artists. She suggests that aestheticians consider art as occupying a position 

of uniqueness, whereas sociologists assume a regularity of art as they place it in the realm of 

the everyday rather than the sublime. Prior to Bourdieu’s (1993, 139) assertion that ‘sociology 

and art do not make good bedfellows’, Zolberg (1990) argues for a dissolution of boundaries 

between art specialists and sociologists, suggesting that each one has much to learn from one 

another. With this, she attempts a reconciliation between Becker and Bourdieu, between 

ethnomethodology and structuralism, by indicating the complementary positions between the 

two. In her view, neither Becker’s art world nor Bourdieu’s field are absolute, but they can 

complement each other. This is because Becker works from a micro level position of social 

interactions whereas Bourdieu stresses the importance of social structures from a macro 

perspective. Zolberg (1990, 214) concludes that ‘merely assuming that the arts reflect their 

society is a virtual cliché that provides little illumination of the complex relationship between 

culture and society. Contextualisation has to be interpreted richly and in depth. This entails 

paying attention to micro and macro levels of society: considering structure and agency 

encompassing cultural values as well as material interests. Only then can production, 

dissemination, and reception of the arts be fruitfully observed over time and across societal 

boundaries’.    

Moreover, although Bourdieu does offer an account of difference based on class, there is a 

significant lack from both Bourdieu and Becker of focus on the complex web of structural and 

social inequalities which are all intersecting to produce very individualised experiences of art 

worlds. We need a more nuanced conception of the intersections of class, gender, sexuality, 

ethnicity, and age within art worlds to create an updated version of these theories of culture 

and art. But simply stating that these theories are outdated would be an inadequate criticism. 
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There have been huge changes in the ways that art is produced and consumed. Fyfe and 

Macdonald (1996) acknowledge that art museums have changed drastically over the last 

century and should not be read purely as spaces of social reproduction. The availability of 

technology has changed the way that art is produced and disseminated, and the rise of 

community based outreach programmes utilising the arts (Ulbricht, 2015) have all contributed 

to a culture which is conscious of widening participation, and an art world which is notably 

making changes to rectify the limitations of structural social access to art. Bourdieu and Becker 

cannot have foreseen these modernising changes, which is why Prior (2005, 135) calls for a 

warping of Bourdieu’s ideas. He concludes that: 

 ‘we need a Bourdieu whose categories can keep up with an accelerated modernity, a 

modernity maximised, a modernity where cultural forms are more mobile, institutions 

more permeable, and where the embodied inequalities of gender, class, and ethnicity 

are relatively durable but also frequently reconstructed’.  

This would mean maintaining the strong elements of structure within Bourdieu’s work, but 

stretching concepts such as habitus to encompass multiple identities and examine how well 

these tangles of old and new concepts can interrogate experiences of art perception. Prior’s 

(2005) work is reminiscent of Zolberg’s (1990) here in that he is calling for a sociological study 

of art which encompasses both structure and agency, whilst including the need for a sociology 

of art which is sympathetic to technological and social changes.  

This warping of ideas is particularly pertinent when considering the epistemic position from 

which a sociology of art is positioned. The structural elements of sociological work on art have 

been heavily challenged particularly by Nathalie Heinich (1998), who argues that sociology 

comes from an inadequate epistemic standpoint to fully comprehend the world of arts. In 

considering the role of the artist, Heinich (1998) analysed artists through the French Revolution 

to more contemporary times, and she concludes that the role of the artist has changed radically 

over time. She demonstrates how artists have changed and shifted within different regimes in 

order to replace the aristocrats who lost their position of privilege during the revolution, 

because elite status is no longer assumed through birth, but is instead achieved through merit 

and talent. Heinich (1998) charts this shift through different regimes, describing how artists 

now occupy the regime of vocation which means that the artist is no longer conceptualised as 

an artisan or craftsperson, rather they are a creator by vocation and their products, their artwork, 

is expected to be unique and innovative. Because this regime of artist has come to replace 
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aristocrats, this shift in regimes is argued to be democratic. However, Heinich (1998) argues 

that this regime is defined by singularity which is in opposition to the world of artists and 

therefore not democratic in nature. For Heinich (1998), this interpretation serves to question 

value systems more broadly, noting how within modern societies the field of art is only one 

area that has experienced such a tension between notions of excellence and equality.  

There is a political underpinning to Heinich’s (1998) theorisations, in that she engages with 

ideas of how inequality appears to be rooted within democratic systems, particularly given the 

necessity for modern societies to include privileged elites. The field of art then is noticeable as 

an example of what can be the result of contradictory value systems existing within the same 

social context. Where Heinich’s (1998) epistemic standpoint means that she herself does not 

subscribe to a particular value system, this prompts her to question the values of sociology as 

it pertains to the study of art. Danko (2008, 248) notes how Heinich’s (1998) work ‘is in fact 

also a work of political sociology for it questions the place of excellence and singularity in a 

democratic society based on the value of equality’.  

Moving away from Zolberg’s (1990) suggestion of incorporating both micro and macro 

approaches to the study of art, Heinich (1998) proposes an internal only position which studies 

art from the approach of what art does to sociology, flipping the sociological tradition of what 

sociology does to art (Zolberg, 1990). By working to overthrow the tensions present between 

sociology and the arts, Heinich (1998) promotes an epistemic change and paradigm shift, 

moving away from the sociology of art to the sociology from art. Doing this would direct 

sociological inquiry into the uniqueness of artists and their work. Heinich (1998) favours an 

interpretivist approach which rejects the sociological study of art objects themselves, preferring 

to interpret the representations, actions, and interactions of artists with other social actors 

related to the field. This is the basis of her methodological critique of sociology, rejecting the 

value of revealing and critiquing structures of domination. Through this work she distances her 

own approach from that of Bourdieu’s critical sociology, and instead leans towards the 

sociology of criticism which requires an inductive, pragmatic, and interpretive approach to 

doing sociology. 

According to Heinich (1998), sociologists should work to describe how value systems are 

defined, constructed, and reconstructed by actors, rather than aiming to reveal the structures of 

that value system. In emphasising this epistemic shift in how sociology can and should study 

the arts, Heinich’s (1998) most controversial idea is her categorical refusal to include works of 
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art in any analysis or interpretive work. Although Danko (2008) points towards two ways in 

which Heinich (1998) does include works of art: through a pragmatic perspective which 

describes what art does as opposed to what it means, and through the use of work as 

documentary materials, the sentiment of her statements in this sense are to make clear that 

sociologists are not, and should not, be art critics, so should not study from the epistemic 

position which makes value judgements on artworks themselves. Heinich (1998) 

conceptualised much of her work within French sociology, and wrote predominantly during 

the ‘quarrel of contemporary art’ (Danko, 2008, 250) which dominated French theorising of 

art during the 1990s. This debate saw two opposing ideas about art, those who understood 

contemporary art as too heavily commercial, and those who viewed this type of criticism as 

conservative. So, whilst her ideas appear not to be so influential in the grand narrative of the 

sociology of art, her arguments must be heard in context. By making attempts to position 

sociology as a discipline that can encourage social actors to better understand each other 

through engaging in describing their value systems rather than disputing the values of others, 

she sought to provide a route out of the debate entirely (Danko, 2008). From this epistemic 

position, the methodologies used to approach art from a sociological perspective would not be 

valuable or accurate enough to properly study the uniqueness associated with art. As such, 

Heinich asserts that sociologists should reinvent methods in order to analyse the world of art 

from within its regime of uniqueness rather than from a position of regularity.  

This paradigm shift towards sociology from art has been met with criticism. Although Heinich 

proposed a paradigm shift in order to solve the incompatibility between sociology and the arts 

by incorporating the social construction of art and the artistic viewpoint alone, her disregard 

for artworks themselves brought about disagreement within the field. Serrao (2017) argues that 

artworks can be a legitimate source of knowledge for sociological study because they are 

interpretations of particular social realities. This follows from Zolberg (1990) who points to 

how by neglecting to incorporate the artwork into analytic frameworks, sociologists run a risk 

of being too reductive with their approach to art worlds.  

In avoiding a reductive approach, a proposed ‘New Sociology of Art’ (de la Fuente, 2007, 409) 

emerged which asks questions of the traditional approaches to the sociological study of art. 

These questions are engaged in considering the extent to which the sociology of art is a 

fundamentally different approach to that of art history or aesthetics and philosophy. Moreover, 

this new sociology of art also questions how a sociology of art can possibly ignore artwork 

itself and focus only on the context of which the piece exists. The new sociology of art is an 
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attempt to consolidate the distinct sociological approach to art whilst also recognising that a 

productive dialogue between sociology and other disciplines can generate new types of 

sociological knowledges about art. Engaging in dialogue with other disciplines such as art 

history and aesthetics can benefit sociology of art by allowing the analysis of artworks to be 

studied sociologically. Therefore, a new sociology of art would engage with both the aesthetic 

value of artwork whilst also paying attention to the social contexts in which they are produced 

and consumed.  

This thinking is furthered by Eyerman (2016) and McCormick (2015) who work from a 

nonreductive stance which helps to make shifts within the field. Their work moves beyond the 

epistemic dichotomies between a standpoint from the work of artists and a standpoint of the 

audience. This position makes an important contribution to the sociology of art in that it 

presents artworks as agentic objects themselves. Placing art into a sociological analysis does 

not mean, as Alexander and Bowler (2018, 327) argue: 

A return to the reification of the work of art as transcendent, free-floating object or artist 

as isolated genius; the production and experience of aesthetic-cultural objects are 

always rooted in time and place, as are discourses on art at a given historical juncture. 

Placing meaning at the centre of sociological analysis underscores the argument that 

the sociology of art cannot be limited to institutional analysis alone 

In their empirical case study of the nude in late 19th century art they conclude that a full 

sociological analysis can only be fully realised when artwork itself is included in that analysis.  

Janet Wolff (1981) makes a specific case for understanding artwork through its sociological 

context and framework. In her seminal text, The Social Production of Art, she provides what I 

would suggest is an underpinning for the development of a new sociology of art as described 

by de la Fuente (2007). Wolff does this by making the case that the arts have to be understood 

as historically and socially situated and produced, and not as descending from creative genius. 

Art is inherently a social product which emerges from within social structures and is embedded 

within cultural relations. Throughout her discussions, Wolff (1981) argues that art is a very 

complex construction of numerous social and historical factors. Not only is art embedded 

within social structures, but it actively constitutes them too, beyond representing social life, art 

and artists produce social life through ideological structures which organises social relations. 

She describes how the discipline of sociology has historically made a clear distinction between 

structure and agency, allowing art to sit within the realm of aesthetics, and of subjective creator. 
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Wolff (1981) draws attention to this divide, and exposes how the artist as a subject has 

historically never been understood as someone who is themselves constituted within an 

ideological process. She argues that replacing the language around art and artist with terms 

such as cultural product and cultural producer, encourages us to conceptualise art as something 

which is situated socially and culturally. Placing art within the social sphere of culture also 

promotes the mutual interdependence between structure and agency, where cultural producers 

are no longer bound to being understood as the effect of structure with no agency, nor are they 

conceived of as articulations of individualised creative genius. Similarly, cultural products are 

also highlighted to be complex products of changing economic, social, and ideological factors 

rather than ahistorical, transcendent, universal fact positioned as unanalysable.  

Although constructing a clearly defined sociology of art, Wolff (1981) does not diminish the 

role of aesthetics in theorising art. A sociology of art must pay attention to both the study of 

practices and institutions, as well as the study of aesthetics. In section 2.3 I will explore the 

notion of aesthetics in more depth, particularly focusing on feminist theorising of aesthetics 

and feminist art history. Reviewing Wolff’s (1981) work here lays the groundwork for this 

following section and underlines the importance of thinking through aesthetics to conduct a 

sociological analysis throughout the project. Returning to Wolff (1981), she argues that 

sociology has much to offer the field of aesthetics. Sociology can expose that there is nothing 

sacred about the aesthetic realm, noting that the opposite is true, in that sociology articulates 

the historical construction of the very discipline of aesthetics. Whilst sociology has much to 

say regarding the epistemic position of the field of aesthetics, Wolff (1981) urges that art and 

aesthetics are not simply reduced into one another to form a sociology of art, rather she suggests 

that we view art and aesthetics as two distinct fields which each have historical significance 

but that also share a contingent realm. Aesthetics are therefore not bound to the social or the 

ideological, but they also do not sit independent of social or ideological positions either. Wolff 

(1981) argues that aesthetics is tied to value judgements, but these values are embedded within 

social, political, and ideological value systems, so there cannot be a possible pure aesthetic 

consciousness. What sociology can do here, is accentuate its critique of value-freedom that 

aesthetics promotes and that characterises much of art history. A sociological focus can, in this 

sense, allow us to see how ‘art always encodes values and ideology, and that art criticism itself, 

though operating within a relatively autonomous discourse, is never innocent of the political 

and ideological processes in which that discourse has been constituted’ (Wolff, 1981, 143). 
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The sociology of art in this way develops a perspective on cultural production which is 

inclusive of producers, consumers, and the products themselves.  

Wolff (1981) subscribes to a theorising of culture which focuses on activities such as literature, 

music, and the visual arts in order to illuminate the ways in which the arts are embedded within 

the social world. In this sense, she argues for the understanding of art as something that is 

deeply entwined with social life. Similarly to Becker (2008) and Bourdieu (1993), Wolff (1981) 

subscribes to a distinctive vision of a sociological study of art, enrobing art practices, the 

audience, artists, and artwork into a study of cultural and social life, rather than viewing art as 

a unique experience sitting outside of culture.  

Hanquinet and Savage (2016) champion the idea that the sociology of culture, as a discipline, 

should be concerned with both the aesthetic and the social. In avoiding an approach that sees 

the sociology of culture as a small and specific sub-discipline of sociology which is concerned 

with literature, music, or art respectively, they advocate for a sociology of the arts which will 

integrate everyday experiences of arts into a wider theorisation of cultural and sociological 

concerns. As such, art is placed within the broader sphere of social and cultural contexts, which 

simultaneously explicates artwork from itself and underscores the importance of social 

relations within the arts more generally. Hanquinet and Savage (2016) argue that aesthetics is 

constantly implicated in, and emerges from, social interactions and relationships. They suggest 

that a sociological approach to arts and culture allows us to move away from traditional 

theorisations of the individual artist and individual works of art, and into a reflexive and fluid 

understanding of the interconnectedness of social life and culture.  

Whilst the arts can be understood as a core component within discourse on social and cultural 

life, and it is possible to approach art through its context in the social, this does not simply 

mean that the arts are not an institutional force within social life. There remain distinctions 

within social life between the arts and popular culture, and this contributes to the ways in which 

culture structures social relations. Williams (1956, 1985) outlined a foundational account of 

the construction of high culture. He details how the concept of culture emerged from the 

challenges associated with industrialisation, art was heralded as a counterbalance to increasing 

urbanisation. Culture served as a distinctive sacred realm, a critical reaction to the growth of 

capitalism and market principles. The emergence of high culture through this distinction 

signified a superior form of culture, and as such became institutionalised. Cultural institutions 

such as galleries and museums furthered the institutionalisation of highbrow arts, or high 
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culture, within society (Levine, 1990). This being said, the boundaries between art and popular 

culture have blurred because of the connections that have been drawn between the themes of 

premodern fine art and popular mass culture such as emotionalism, violence and eroticism 

(Duncum, 2014). This blurring of boundaries is perhaps most noticeable when looking into art 

institutions and spaces. Returning to some ideas from Bourdieu, museums and galleries are 

considered to be sacred spaces, symbolic beacons of high culture, where the architecture and 

the display settings are symbolic of high culture which can be distinguished from popular 

culture. However, museums and galleries have changed drastically to allow for greater access 

to such spaces, making art spaces political institutions of education. The coding of art spaces 

as both high culture and sites of moral betterment (Duncan, 1995) is something that Bourdieu 

and Darbel (1991) conceptualised, arguing that although art museums can be free and open 

access, this does not mean that people from lower classes will attend. For Bourdieu and Darbel 

(1991) the low attendance was testament to lower classes not having the cultural capital 

necessary to decode gallery spaces. Instead, they found these spaces daunting and the exhibits 

irrelevant. Whilst these ideas of museum spaces still account for some experiences, it is 

important to broaden the scope of art spaces.  

Prior (2005) observes the emergence of a newer middle class, for example, with a much more 

postmodern conceptualisation of visual culture. This means that the boundaries of what is high 

culture and what is popular culture are less fixed and stable. Wynne and O’Connor (1998) 

suggest that urban regeneration and anesthetisation have promised city space as both consumer 

playground and heavily gentrified residential space, which facilitates the consumption 

practices of an emerging and a growing middle class which meshes high and low culture, 

destabilising the boundaries between notions of class and cultural capital. This blurring of 

boundaries allows a meshing of the aesthetic and the commercial, so much so that art then 

becomes a factor of commercial life and is less of an aesthetic institution and more of a 

consumerist and commercial one. 

 Highlighting this concept, Joy et al (2014) explored how luxury brand stores become art 

institutions. They produce the concept of the ‘M(Art) World’, which defines ‘a market that 

contains art within its very identity’ (Joy et al, 2014, 347). The focus is on luxury fashion brand 

Louis Vuitton, looking at how these luxury stores are becoming increasingly hybrid 

institutions, part shop and part gallery. The relationship between fashion and art are historical 

and well documented, with debates around if fashion, clothing and its design and production 

in particular, can be considered art. This is due to fashion being popularly understood as 
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superficial and driven by the consumerism inherent to popular culture (Mores, 2006). This is 

considered to be in direct opposition to fine art, which is viewed as classic, timeless, and elitist 

(Oakley Smith and Kubler, 2013). Samborska (2017) understands the relationship between 

fashion and art to be that of other/identical where fashion has historically been considered the 

other of art, due to it being perceived as lacking substance despite the skills and practical rigour 

demonstrated throughout the design and production of fashion. This perception, coupled with 

the notion that fashion is intrinsically commercially motivated, mean that art worlds and 

fashion worlds have existed in separate categories where art is the more noble enterprise with 

longevity, and fashion is the commodity fuelled by popular culture and constant cycles of 

production and consumption (Oakley Smith and Kubler, 2013).  

However, as Gregory (2014) importantly notes, the dualistic relationship between the same-

but-different worlds has always been commercially lucrative. More recently there has been a 

very public and overt fusion between art and fashion. Art galleries and museums are 

increasingly keen to curate exhibitions focused on fashion designers of luxury brands. As well 

as this, artists are collaborating with fashion houses to stage performances; performance artist 

Vanessa Beecroft created a performance piece for a Louis Vuitton store opening in Paris 

whereby models were placed on the shelves next to the designer products. This type of 

performance makes the lines between art and marketing, and consumption and appreciation 

much more ambiguous than ever before. In this view, Samborska (2017) concludes that the 

other has now got a clear advantage over the identical, that art needs the fashion industry in 

order to appeal to a vast consumer culture. Whilst this provides an exciting view of the ongoing 

relationship between art and fashion, it is also important to explore the social and cultural 

elements of this merging of spaces and worlds.  

As Schroeder (2002) notes, consumer culture has become a visual culture, where the need to 

combine aesthetics with the mundane is of growing importance especially within the luxury 

brand industry. Joy et al (2014) conducted an ethnographic study in a Louis Vuitton flagship 

store and found that customers routinely experienced the physical space of the store as a gallery 

space. Through the architecture of the space, often designed by high profile interior designers, 

the light installations that are part of the finish of the stores, the ‘wasted space’ of the stores, 

and the displaying of products that are for sale next to commissioned artworks, all create the 

sensory experience of being in a museum. Everything within the space is presented as art, as 

an experience with aesthetic value, but the context has changed. Now, these values are 

enshrined in the branding of luxury. Art is therefore central to the structure of luxury branding, 
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luxury stores become art institutions through the consumption of space as well as products, and 

the blurring of what is consumable. This is not a new concept, the retail industry has used visual 

merchandising to inscribe products with values in order for them to appear more desirable since 

the nineteenth century (Featherstone, 1991; Parker, 2003). Luxury brands need to sell more 

than their products in order to thrive within the market, they need to sell their brand, and aim 

to sell an experience to their customers. It is this sense of experience that blurs the boundary 

between luxury brand products and art. The experience of the stores, and the commodities 

themselves take on a symbolic role of signifiers of wealth and taste (Berthon, 2009), which 

leads Okonkwo (2007) to note that luxury is art. Looking to marketing literature has been useful 

in understanding the very explicit consumerist merging of art and popular culture, but this 

focuses specifically on luxury brands, and whilst this provides an interesting reading into 

culture and class, perhaps the more appropriate line of enquiry for this project is a more feminist 

understanding of art and visual culture, as this points towards a narrower focus on how gender 

is structured within art worlds.  

In this section I have reviewed the sociology of art as a discipline, and mapped major 

developments and trends within the field. Most notably from this discussion is the argument 

that art is a social practice which is embedded within social, political, and cultural relations. 

For example, Becker (2008) and Wolff (1981) position art as something inherently social, 

removing the connotation of the artists as an individual sitting outside of social life. Whilst 

much of the work here focuses on the discipline of sociology, on how it is possible and 

productive to think sociologically about art, I have also pinpointed structural inequalities that 

have been studied within the field. Much of Bourdieu’s work, for example, highlights how 

class is organised through the concept of taste, and how this is practiced through art institutions. 

Each of these approaches make a significant contribution to understanding how a sociology of 

art can conceptualise structural inequalities, and I have drawn from Zolberg (1990) and de la 

Fuente (2007) to evaluate the usefulness of these approaches for this particular project. With 

this, I have constructed a space for this research within this discipline, working from this 

sociological position and extending it to encompass women’s contemporary experiences of 

digital art practice.  

For my research, although class is undoubtedly an intersecting factor in understanding gender, 

the focus lies in gendered experiences. Therefore, the following section will discuss literature 

with an explicit focus on gender in relation to art in order to build on the foundation that the 

sociology of art provides. To do this, I will look to feminist art history and the critiques that it 
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makes of art historical narratives. I will also look to feminist aesthetic theories to further 

articulate a position for this project to stand within and work from. Art history and aesthetics 

have been referred to throughout this first section, and the following section will pick up on 

these ideas and highlight their importance to the foundations of this research, placing gender 

at the forefront of developing a feminist sociology of art.  

2.3 Feminist art history & aesthetics  

Linda Nochlin’s (1988) radical essay, Why Are There No Great Women Artists?, called 

attention to art history and in doing so, reshaped the feminist project happening within the arts 

at the time. Nochlin (1988) understood that social institutions, including galleries and 

museums, had limited women’s access to any type of formal training in the arts. Not only this, 

but she also argued that social attitudes had constructed women as passive and subservient, 

meaning that this further restricted access to art. Her argument stands as provocative because 

she declared that there simply had not been any great women artists because of this lack of 

institutional and social access to art spaces, and this argument seemingly worked against 

feminist protest at the time which sought to unearth forgotten names and stories of women 

artists as a way of reclaiming art history. As feminism at the time worked to resist the notion 

that there had been no great women artists, Nochlin (1988) did not resist, but offered a critique 

of the institution itself. Her essay is positioned as a starting point to begin critiquing the 

ideology of art history as a discipline. This work unlocked the canon for feminist thinking in 

relation to art, by incorporating gender into its critical analysis of art history, feminism had the 

power to then move forward with shifting the paradigm to develop an account of institutional 

hegemony.  

Further challenging traditional art historical ways of knowing, Parker and Pollock’s (2013) 

crucial critique offers an understanding of art historical narratives as inherently sexist. They 

argue that the ways in which art history is written ignore much artistic work produced by 

women. Within the twentieth century there has been an overwhelming silence on the artistic 

pursuits and activities of women, and the ways that this narrative is written as a discipline gives 

the impression that women have always been absent from the cultural and artistic sphere. They 

suggest that despite an actual increase in women making art during the twentieth century, there 

remains a common assumption that art, and culture more broadly, is a sphere dominated by 

men and masculine ideals. As such, they understood art history as a discursive formation 

whereby the privileged discourses surrounding art serve a symbolic purpose of that value and 

reproduce Eurocentric and patriarchal ideology, and that this discourse is embedded within and 
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maintained through the institutions of both museums and the academy. In this way art, as both 

object and narrative, becomes synonymous with western masculine epistemology.  

Whilst highlighting how women’s creative pursuits have been largely ignored by art history, 

Parker and Pollock (2013) urge that this is too simplistic a reading of the field, and argue that 

a more thorough questioning of the field of art as a male dominated sphere is needed. 

Throughout their work, they explore how the term ‘artist’ has become synonymous with 

masculinity and with this, notions of greatness and genius. Offering the alternate in the binary 

of sex, woman becomes synonymous with constructions of femininity. Although femininity is 

located and lived within embodied women’s lives, femininity in its relationship to power is 

experienced through institutions and through structures which exclude femininity from the 

realm of dominance. This type of dominance, they argue, generates power through exclusions 

of the spheres of dominance within art institutions. Power operates through ‘the discursive 

systems through which the world we live in is represented by and to us’ (114).  

Our access to these discursive systems produces ways of knowing about ourselves and our 

abilities to use the discourses of particular cultures serves to maintain the boundaries of that 

culture. As such, Parker and Pollock (2013) determine that language and discourse is never 

neutral, rather: 

 ‘the language of a particular culture prescribes in advance positions from which to 

speak: language is not a neutral vehicle for expression of pre-existent meanings but a 

system of signs, a signifying practice by which meaning is produced by the positioning 

of a speaker and receiver. Furthermore, language embodies symbolically the laws, 

relations and divisions of a particular culture. Thus, while language is the means by 

which we speak ourselves and communicate to others, on a deeper level it also controls 

what can be said, or even thought, and by whom’ (114).  

Therefore, the exclusion to art spaces that women face constitutes the ways in which women 

can speak and represent themselves, as this is managed through representations and through 

culture.  

This concept of culture as a discursive system of power is also articulated by Shulamith 

Firestone (1979) who argued that women have an indirect relationship to culture. She suggests 

that women inspire culture, in that the muse was always female. She argues that women 

produce the conditions for culture to exist, women are in direct contact with their lived 

experiences whereas men are wrapped up in the process of reproducing reality so therefore 
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cannot live it as women do. Firestone (1970) asserts that where women have contributed to 

culture as a producer rather than as inspiration, they have had to produce their work on male 

terms because they have to compete as males. This is because culture is determined from a 

masculinised perspective, the view of women is a view shaped by men, so women cannot 

necessarily achieve an authentic picture of their own realities through culture and cultural 

practices. 

Returning to Janet Wolff’s (1990) work, in her text Feminine Sentences: Essays on Women 

and Culture, she too discussed the ways in which women have been absent from most accounts 

of sociological analysis of culture. However, unlike Firestone’s assertation that women cannot 

conceive of an authentic definition of their own reality within the cultural sphere, writing 

mainly about literature Wolff (1990) suggests that through the process of writing, women can 

literally write themselves into culture by defining their own particular lives and identities from 

within a patriarchal culture. She argues that what is defined as women’s art depends on ideas 

about women’s knowledge, and that any exploration of how women can write themselves into 

culture must stem from a discussion of aesthetics and epistemology. In essence, her argument 

is that there cannot be textual analysis without a sociological analysis, and she highlights this 

in her critique of earlier feminist writing.  

Wolff (1990) traces feminist work in cultural studies, outlining how feminism has highlighted 

the ways in which production, representation, and reception of the arts is masculinised within 

a patriarchal culture. From this position of exclusion, she considers the possibility of a different 

culture defined by, and produced from the standpoint of, women’s experiences. She argues that 

the institutional organisation of knowledge works to marginalise women which reinforces 

gender inequality throughout society, and that a study of women’s engagement with arts must 

be sociological in so that it can conceptualise the social and cultural context that reinforces a 

gendered division. The production of knowledge about women and feminist epistemologies 

will be discussed in greater detail in chapter three, but as I move forward to discuss feminist 

theories of aesthetics it is worth noting the importance of epistemology to developing a 

sociological account of digital feminist art practice. Whilst feminist aesthetic theories lay a 

solid foundation for this research in understanding how gender is negotiated through culture, I 

remain mindful that this must be in conversation with epistemology in order to produce a 

feminist sociology.  
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Many feminist writers have rejected the notion that a specific feminist aesthetic exists (see for 

example Felski, 1989; Nochlin 1988). In this sense, it is important both within the discipline 

more broadly and within my research, to distinguish between feminist aesthetics as a concept 

itself, and the concept of A feminist aesthetic based on ideas of a specific female sensibility 

(Garber, 1992; see also Mercedes, 1998). Feminist aesthetics then, refers to the ways in which 

feminism has allowed a lens to reconceptualise aesthetic inquiry. Feminist theory highlights 

the historical and social contexts which inform and shape classic tenets of aesthetics such as 

quality, form, and beauty. Feminist aesthetic theory promotes the idea that art is not gender 

neutral, rather gender does affect how art is produced and understood. Moreover, Mercedes 

(1998) argues that feminist aesthetic theory highlights how art objects themselves do not have 

an inherent value, but that value is constructed through a masculinised western culture and 

aesthetic tradition. So, feminist aesthetic theory reconceptualises and constructs new ways of 

knowing about the production of art, the art object, and the artist by challenging and 

reconfiguring masculinist language and culture surrounding art. In this way, aesthetic value is 

formulated around context, meaning, and relations between social actors.  

This reconceptualization of masculinist aesthetic value is not only theoretical or 

epistemological, but it is embodied in feminist artistic practice as well. Traditions of feminist 

art are built upon seeking to challenge the exclusion of women’s perspectives and experiences 

from art worlds, by reconfiguring patriarchal and masculinist depictions of women in art which 

contribute to the stereotype of women as always sexual, always passive. Furthermore, feminist 

art aims to reconfigure these stereotypical representations by constructing representations of 

women that parody traditional representations, reframing them with a feminist consciousness, 

or by deconstructing the ideals of femininity as valued by a masculinist tradition within art. 

This is particularly present within representations of the body, which makes for a large 

proportion of feminist art.  

Garber (1992) outlines how through the application of feminist theory to philosophy, traditional 

notions of aesthetics such as objectivity were able to be challenged from a critical perspective. 

She organises the work of feminist thinkers in aesthetics into three major ways of thinking for 

establishing a feminist aesthetic that have been present within feminist theorising of aesthetics: 

female sensibility, a criterion to evaluate art, and responses to art by viewers.  

Firstly, Garber identifies female sensibility as central to constructing a feminist aesthetic. 

Female sensibility emerges from the questioning of if there is a specific type of art that women 
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make. Lucy Lippard (1976) initially posed this question, and she subsequently suggested that 

art by women often engages with a central focus in the form of circles or ovals to signify 

emptiness, a clear autobiographical emphasis, and sensuous forms. This visual form of 

expression of difference from a masculinist view represents attempts by feminist artists, 

particularly from the 1970s, to reimagine traditional depictions of women in art and embed a 

specific female subjectivity into artworks. Central core imagery, or vaginal iconography, 

depicted using circles and ovals as described by Lippard (1976) offered a radical feminine 

aesthetic that was obviously defiant to a patriarchal art world. Moore (2013) discusses changes 

that have happened within feminist aesthetics, and outlines how central core imagery was used 

to define women’s work as something markedly different from men’s, and that this style creates 

a framework which can allow for a reversal of the ways that women are seen within culture 

more broadly. In establishing the very thing that marks women as different to men, and thus 

making their work less valuable, vaginal iconography establishes an ownership and centring of 

difference, of the ways of being in the world as women. Vaginal iconography is often 

understood and categorised as erotic art, but critic Barbara Rose (1974) argued that it is not 

necessarily about sexual desire or pleasure at all, and instead it is about challenging the ways 

in which women are medicalised and pathologized within society. She goes on to conclude that 

vaginal imagery used throughout the 1970s feminist art movement was effectively propaganda 

for sexual equality.  

Whilst much of this work at the time was not framed around overt sexuality, Middleman (2013) 

directs attention to Hannah Wilke’s sculptures which dealt with female sexuality before the 

rise of the feminist art movement. Middleman (2013) argues that Hannah Wilke’s sculptures 

defied traditional erotic art aesthetics which had previously been defined by men, and that her 

work constituted a radical feminist critique of heterosexuality. She challenged the aesthetic 

conventions of sexuality as well as gender. This destabilisation through the sculptures 

challenged assumptions about women because it was produced from the experiences of women 

and generated alternative ways of visualising sexuality from women’s perspectives. Hannah 

Wilke created sexually ambiguous sculptures, where they can be read as androgynous sexual 

forms. Middleman (2013) points to how this sexual ambiguity created by a woman destabilised 

the foundations of erotic aesthetics as this usually emphasised the female body as an erotic 

object of desire. In creating erotic work that defied the binaries between male/female and 

phallic/vaginal, she queers the notions of the erotic as it relates to both aesthetics and also the 

ordering of heterosexual social relations.  
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Whilst this search for a female sensibility within art production and consumption highlighted 

the masculinist and patriarchal perspective in much of art history and art criticism, it was 

challenged due to its essentialising nature. Waugh (1990) argues that working from the position 

of female sensibility only reinforces binary categories which reinforces, rather than challenges, 

a dichotomy of opposites in males and females. A female sensibility, she warns, reinscribes 

traditional ways of being a woman. Raven (1987) argues that a female sensibility can be useful 

without reinforcing prescriptive gender roles through being consciously introduced as a direct 

challenge to the ways that art worlds value the experiences of men over women. The idea of 

consciousness is important here as it points to a feminist politics which has the potential to 

disrupt traditional narratives. In this sense, the characteristics of women’s art do not necessarily 

speak to ideas about nature, but they do speak to a certain political consciousness surrounding 

sexual difference in art. 

Ecker (1985) arrives at similar conclusions, and makes a clear distinction between a female 

sensibility that would describe all women’s artistic characteristics and feminist approaches to 

creating art that are imbued with a conscious feminist politics. In this sense, through a 

conscious engagement with feminist politics, a female sensibility can be understood as a way 

that feminist artists can construct a feminist aesthetic that poses a challenge to traditional ways 

of knowing. Furthermore, Robinson (1995) argues that the feminine, whilst it is part of 

experiencing the body, is not essential to the body, but rather the feminine is mediated through 

the body and through representations of the body. So even in the cases of vaginal iconography 

where there is a direct relationship to female biology and femininity, the artworks that were 

produced are in themselves representations which exist outside of the body. As such, the 

meanings of these representations of femininity expressed through a marked sexual difference 

to men are malleable and fluid, existing as a representation of an experience and not necessarily 

a representation of biological determinism.  

Another way that feminist art constructs a specific aesthetic is through contesting traditional 

artistic aesthetics grounded in notions of beauty and pleasure. Meagher (2003) outlines an 

aesthetics of disgust which she argues challenges conventional representations of beauty that 

pervade embodied experiences and everyday lives of women. With a direct focus on the artist 

Jenny Saville’s work, Meagher (2003) suggests that the bodies that Saville depicts are 

completely different to the bodies that are valued as aesthetically beautiful because they 

transcend the refined and evenly proportioned representations of the female nude seen in 

traditional painting. The female nude, particularly in painting, is emblematic of high culture 
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and a classic aesthetic of beauty whereby the body is depicted as ‘ideal, perfect, the object of 

contemplation and delectation’ (Nead, 1990, 333). As discussed previously in the section 

focused on feminist art history, Nead (1990) understands the female nude as both at the centre 

and the margins of high culture because she occupies a space of taste within art historical 

discourse where the nude epitomises Renaissance idealism, but also sits upon the boundary of 

pornography, so is always under threat of crossing that boundary. Within art historical 

discourses, the nude acts as a paradigm of western high culture which values aesthetic pleasure. 

Returning to Meagher (2003), this aesthetic pleasure is challenged through the distortion of 

bodies that Saville paints. She argues that Saville’s work provokes the emergence of an 

aesthetics of disgust that generates different and newer ways of thinking about feminine 

embodiment, particularly focusing on the problem of experiencing the self as a site of disgust.  

In setting out to disrupt the classical style of the female nude, Saville paints large scale distorted 

bodies with unsettling proportions. According to Meagher (2003) this unsettling, unnerving 

and visceral difficulty with confronting Saville’s work is crucial to the formulation of an 

aesthetics of disgust. She argues that disgust has a physicality which offers an opportunity to 

pay closer attention to the body, which can serve as a reminder of how women embody social 

contexts and cultural expectations set out by representations. In representing a certain type of 

femininity, one that is embedded within cultures of aesthetic beauty framed by the binary of 

beautiful and disgusting, Meagher (2003) argues that Saville represents the disparity between 

how women feel about their bodies and how their bodies are perceived by others. Milner (1997, 

4) articulates this same idea through asserting that Saville paints bodies that are ‘the feminine 

idea of the feminine’ meaning that an aesthetics of disgust begins from the subjectivity of 

experiencing the body as a woman embedded within visual culture. In this way, an aesthetics 

of disgust reverses the classic female nude grounded in the passive display of the body for 

aesthetic pleasure for a masculinist audience. This makes disgust part of a clearly defined 

feminist aesthetic particularly for Meagher (2003) who concludes that disgust, because of its 

social, physical, and subjective meanings, works well for developing a feminist aesthetic 

because it both challenges tradition whilst simultaneously providing opportunities to explore 

something other than beauty or purity as they relate to representations of the body.  

Secondly, Garber (1992) outlines how the criteria for evaluating art is an important theme in 

thinking through feminism and aesthetics. She discusses how the criteria for evaluating art are 

not universal nor are they neutral in their value judgements. These criteria used to define which 

art is good and which is bad represent the specific tastes and values of a small section of social 



53 

 

life, and this usually comprises of a masculine social elite. Devereaux (1990) argues that there 

needs to be a willingness to reconsider and rethink the values that are held in order to make 

evaluations, and a willingness to understand and critique why value is placed on those 

particular criteria. She points out how gender must be a factor in the consideration of evaluation 

criteria and this can be seen in how painting is a medium perceived to have a higher value than 

textile work, which is valued only as craft (Silvers, 1990). Garber (1992) goes on to conclude 

that the criteria for defining the value of art has been overlooked when considering art made 

by women from within the context of women’s lives. In this way, the value placed on art should 

be inclusive of the context in which it was produced and consumed rather than a purely 

aesthetic evaluation which stems from a patriarchal social elite.   

The response of the viewer is the third area that Garber (1992) discusses in relation to major 

trends within feminist aesthetic theory. Devereaux (1990) notes how art audiences are always 

gendered, and that the viewing of art can never be neutral because of this. The work done within 

feminist aesthetics allows an understanding of how viewers respond to pieces of art, as well as 

how these responses shape understandings of, and reactions to, women in social life. The most 

notable study into understanding the viewer and their responses is John Berger’s (1972, 47) 

Ways of Seeing. In his third chapter focusing on representations of women in art, he argues that 

‘men act and women appear’ which symbolises the theory of the male gaze. This simplification 

of his ideas refers to the ways in which women are always represented as passive bodies which 

are surveyed by men, they are defined by their ways of being looked at as opposed to being the 

person who looks. Within this, he suggests that women who view art or representations of 

women, begin to view themselves as an object in that same way that men view them. Women 

are continuously presented with images of their own gender, and so this means that women 

look upon themselves as men do, regulating their bodies in ways that meet a standard set by a 

male gaze. Berger (1972) argues that women must continuously watch themselves because 

from childhood they have been encouraged to survey themselves in a way that objectifies them. 

This reproduction of a binary between men and women, surveyor and surveyed perpetuates a 

dominant social order where one position is privileged over another. Devereaux (1990) asserts 

that this male gaze acts as a mechanism of oppression which elevates men to the more superior 

status of spectators, meaning that they will always hold an objectifying gaze over women.  

Laura Mulvey’s (1975) essay entitled Visual Pleasure and Narrative Cinema is useful to 

discussions here. Her essay theorises viewer responses to film, and ultimately argues that film 

has been produced with the pleasure of a male viewer in mind. This text works to expose and 
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understand how patriarchal society structures film, and how this contributes to a dichotomy 

whereby women are looked at and men are active in looking at women. She discusses the 

symbolic order, which rests upon the idea of natural sexual difference that attributes power to 

men. As such, women become the fundamental object of the gaze. Mulvey discusses the 

concept of scopophilia, which refers to the ways in which film provides the viewer with a 

specific pleasure in the act of looking at a person as an object of eroticism. Originally 

articulated by Freud, scopophilia is focused on a desire to take part in the active process of 

looking specifically at bodily areas or acts that are considered forbidden, the active looking 

then transforms the object of the gaze into an object of erotic pleasure. Mainstream film 

positions the audience within a scopohilic lens, so that they engage with the erotic pleasure in 

viewing. In applying this theory to the role that women play in film, Mulvey (1975) argues that 

women are characterised by their to-be-looked-at-ness because they are continuously framed 

as the object of erotic desire both for the viewing audience and other characters. Men in film 

provide an active narrative that viewers should identify with, and this means that when viewing 

film, viewers will take on the gaze of the active male regardless of their own gender. As such, 

as viewers, we all take on the position of a male gaze.  

Writing within the context of feminism’s second wave, Mulvey’s (1975) work is often 

considered within academic feminism as a relic of feminist theory, as something that holds 

historic significance for feminist film theory as somewhat of a manifesto but not something 

that necessarily has a lasting grip on contemporary visual culture (Fuery, 2017). Boyle (2015) 

reflects on this thinking, and offers her own thoughts about the usefulness of Visual Pleasure 

and Narrative Cinema. She asserts that this text should not simply be an institutional memory, 

instead preferring to consider Mulvey’s work as a tool for feminist thinking and ‘agitating’ 

(887) now and in the future, allowing second wave texts to be reconsidered and 

reconceptualised to produce continuous feminist knowledges. Similarly, Mackay (2015) 

suggests that it is useful to think about feminism’s second wave as a set of tools which are 

continually moving and shifting, where foundational texts are negotiated with contemporary 

generations. As such, the usefulness of Mulvey’s work, and many of the accompanying works 

in this chapter, to this project is that they offer a tool to think with, and construct different, 

feminist knowledges.  

Although Mulvey’s work on the gaze is important in that it provides an account of how viewing 

art is a specifically gendered experience and thus has influential scope within feminist 

aesthetics as well as within the social history of art, other scholars reject the assertion that a 
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female gaze cannot exist. Mulvey (1975) has been criticised for her model of the male gaze 

being overly simplistic in her discussion of masculinity and femininity, often being accused of 

relying on essentialist ideas equating men with masculinity and women with femininity. As 

well as this, she also relied upon a heterosexual framework for her ideas surrounding desire, 

where this assumed framework may not apply to some spectators who sit outside of this 

heterosexual framework. Furthermore, Mulvey’s (1975) neglect of the specific pleasures that 

women spectators experience is highlighted as a flaw in her work, as this leaves little space for 

women’s agency within looking (Freeland, 2012).  

This question surrounding the existence or possibility of a female gaze was taken up by 

Jacobsson (1999) who focused on the film Fatal Attraction (1987). She argues that Fatal 

Attraction (1987) provides the possibility of a female gaze, but that audience desires read the 

film in a more traditional way of the male gaze. In constructing this argument, Jacobsson (1999) 

presents the idea that the object of desire in this particular film is a man, and the viewers 

experience this desire from the woman’s perspective. However, as the narrative develops, the 

woman gradually becomes the object of desire meaning that the audience can re-establish a 

dominant social narrative through identifying with a male gaze. Jacobsson (1999) concludes 

that a female gaze only serves to reinforce a male gaze through the objectification of the very 

desire a female character might have, she notes that the unconscious pressures of the structural 

demands of a male gaze mean that the fear of changes in the dichotomy of desire are projected 

onto representations of women, and managed through women characters being embedded 

within narratives that force them into the norms of objectification.  

Beyond film theory, the idea of a female gaze within visual culture is a troubling and 

challenging concept. In looking specifically to photography, Jansen (2017) collected stories 

from multiple women who are photographers to attempt to locate criteria for a specific female 

gaze. Whilst she presents the idea that being a woman behind the camera offers a femininity 

that differs from that of a masculinist, voyeuristic viewpoint, this does little to move beyond 

the binary of male and female. Stacey (1994) argues that if a female gaze is possible, it needs 

to exist beyond the binary, beyond the erotic fetishization of representations of women. In this 

way, it is not enough to simply reverse the gaze and apply an erotic lens to men’s bodies, rather 

she emphasises the need for multiple levels of identification with representations of women in 

order to de-eroticise those depictions. Similarly, Doane (1982) argues that a female gaze cannot 

have the capacity to participate in the fetishist pleasures in the way that a heterosexual male 

gaze is set up for. This is because the gap between women as spectators and women as objects 
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of the gaze cannot be located, the female spectator has an over-presence in an image, for she is 

the image. Returning to Stacey (1994), she concludes that a dependence on psychoanalytic 

models of the gaze, such as Mulvey’s, is actually immobilising for feminists working to locate 

a female gaze. Overall, she calls for more diversity and more complexity within the concept of 

the gaze to fully encapsulate women’s negotiation with spectatorship beyond psychoanalytic 

terms.  

Taking on this idea of complexity, Izharuddin (2015, 138) distinguishes two main features of 

a female gaze. Firstly, she proposes that the ‘female gaze coheres at the site of the exchange of 

looks by women that precipitate an event in a dramatic narrative’, and secondly, a female gaze 

can only be possible when it refers to the hypothetical idea of looking, rather than the empirical. 

In her analysis of horror films, she discerns that the female gaze that operates in horror films 

provide momentary pleasures of identification with female characters because as a genre, 

horror permits the exploration and expression of female sexual desire which gives spectators a 

sense of active agency (see also Williams, 1984). However, Izharuddin (2015) also asserts that 

this pleasure in the gaze is disrupted by women being presented as abject, and this cuts through 

the female gaze to perform boundary maintenance work to balance women’s sexual 

transgression with traditional gendered social order.  

Blanchard (2020) paints a similarly complex picture of the female gaze in her study of Chinese 

women’s artwork. In seeking to locate and define female subjectivity, Blanchard (2020) points 

to how the artists that she worked with construct a specific subjectivity arising from their 

complex negotiation of being women in contemporary social life. In her work she shows her 

participants to be much more than the objects of a patriarchal voyeuristic male gaze, 

highlighting their agency as both producers of images as well as their identities beyond the 

body. For example, one artist works to create a fuller picture of womanhood in her work by 

focusing on women who are rarely the object of a patriarchal male gaze such as older women, 

and she also depicts women in their workplaces, underscoring the women’s complexities 

beyond being desirable. Further, Blanchard (2020) focuses on another artist who represents sex 

workers through her artwork. This artist focuses on how sex workers interact with themselves 

through presenting their mirror images, of women looking at themselves, so that the spectator 

of her work sees sex workers as they see themselves as opposed to how men see them. This 

takes away the element of desire because the gaze is exactly that of the women. Ultimately 

Blanchard (2020) does not locate a specific female gaze, but she does outline the possibilities 

for a more complex reading of gender in relation to how viewers respond to art.  
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In this section I have demonstrated how feminist art history and aesthetics have exposed art as 

institutionally sexist, and how this has impacted the experiences of women who produce art. 

Exploring this literature has highlighted the need for feminist theorising within this research 

because it builds a solid foundation for an exclusive focus on women’s experiences within 

digital art production. Whilst this section has demonstrated the different ways in which feminist 

art historians have characterised feminist ways of knowing about art, including how art is 

viewed in gendered ways and how the feminist art movement brought about a specific feminist 

aesthetic to challenge dominant ways of knowing about women who make art, it is also 

important for my research to draw attention to the more contemporary contexts in which 

women produce art. Digital technologies and the rise of the internet have impacted both 

feminism as a social movement as well as feminist approaches to art production and 

consumption. In moving on to begin thinking though how the digital shapes feminist art 

production and aesthetics, in the following section I will outline how feminist artists continue 

to construct specific feminist aesthetics which are imbued with feminine subjectivity but also 

speak to a broader framework of technology.  

2.4 Feminism, technology, and digital art   

As discussed previously, the sociology of art works within a framework of sociology whilst 

also resisting and challenging that very framework through highlighting the social life of art 

objects themselves as well as working from the standpoint of artists. Because of these tensions 

within the field, as discussed in the previous sections, Gilbert (2018) asserts that the sociology 

of art has much to offer in terms of theorising and interpreting the emergence of a specific 

digital sociology. She uses the framework of sociology to consider ways of thinking about how 

the rise of a digital age might impact the ways in which we conceptualise and analyse art and 

art production. Moreover, she asks the question of how digital art, as a specific medium, reflects 

the changes caused by a new digital age. In looking to the sub discipline of digital sociology, 

Gilbert (2018) notes that there are similarities between the sociology of art and digital 

sociology. Outlining the production of culture approach to art, as well as how art reproduces 

social structures, Gilbert (2018) presents the notion that the sociology of art provides rich 

ground on which to develop thinking in relation to digital art practice.  

Digital art is a medium with both a contested origin and a contested title. Although the birth of 

digital art can be understood as stemming from a far-reaching asynchronous history, it is also 

theorised that digital art emerged from a more structured history of developing technological 

media such as photography and video (Paul, 2008; Gilbert, 2018). Digital art is also referred to 
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as new media art which defines the broad spectrum of art that engages with new media 

technologies, acting as a tool to categorise a whole genre of art (Tribe, 2006). However, Gilbert 

(2018) asserts that using a general term loses the specificity of the medium, the digital aspect. 

She proposes the use of the term digital art, as this refers specifically to art which has an 

electronic component such as computer or cybernetic art, and which is also distributed or 

exhibited in digital spaces. In this way, digital art is associated with computer technologies in 

the way that it is created using mixed media where it can be distributed and reproduced within 

digital technologies. Further, Gilbert (2018) asserts that the use of digital art, as a term, has 

made its way into mainstream art discourses with galleries, art schools, and funding bodies 

adopting the term.  

In New Media in the White Cube and Beyond, Christiane Paul (2008) describes how new media 

art, or digital art, challenges the workings of the traditional art world, even though institutions 

have taken on the concept of digital art. She suggests that digital artists themselves pose a 

challenge to traditional ways of working within the arts which ultimately changes 

understandings and practices surrounding art production. This is because digital artists rarely 

subscribe to traditional ways of being an artist, which hinges on the notion of the isolated man, 

instead preferring a more dynamic approach. This causes curatorial challenges as digital art is 

less about an object, and more about a process of being an artist engaged in production. Whilst 

recognising that digital art poses a problem for art institutions, Paul (2008) highlights that art 

institutions have much to learn from digital artists, particularly focusing on process over the 

objects themselves. Digital art brings to the institution values of collaboration, participation, 

variability, and customisable dimensions, all of which pose a challenge to traditional ways of 

knowing about what art is, and the role of the artist in both art worlds and everyday life.  

This alternative approach to art mediated through the digital, both in theory and practice, 

mirrors the impact of feminism and feminist art. As noted in the previous section the direction 

of art history was upended with feminist theorising, along with Marxist, psychoanalysis, and 

critical studies, highlighting the binary thinking inherent to traditional art worlds. As Drucker 

(2013, 5 - 6) outlines: 

 The ideological values of artworks were unmasked, their participation in the 

hegemonic order exposed, their existence as discursive formations, social agents, and 

desiring machines became as much the topic of discussion as their iconography, style, 

formal elements, compositional features, or technique had been for an earlier generation 
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These types of epistemic issues that provoked such a critical challenge for art history can be 

seen between digital art and traditional art worlds. Although Drucker (2013) argues that in 

order for a similar shift within the discipline to happen between digital art and traditional art 

worlds, there must be a clear demonstration of how digital art changes the ways that we can 

understand art, she urges that new research questions must be asked to fully conceptualise how 

the digital reconfigures the ways in which it is possible to think about art, artists, and aesthetics. 

 In doing this work, Drucker (2013) ultimately grapples with a definition of what exactly a 

digital art history can be. She provides a definition which stems from a definitive separation of 

digital art history and digitized art history. Digitized art history refers to an early phase of art 

making using digital platforms that she argues should be overthrown, and digital art history 

defines the production of knowledge about technology, which she suggests is the direction that 

should be taken moving forward. The rhetoric of digital art history is therefore occupied mostly 

with highlighting the ‘disruptive potential of the “digital turn” that has resulted from the 

opportunities offered by technical advances, computational methods, and digital media for the 

production of new knowledge’ (Rodriguez-Ortega, 2019, 2). This new knowledge asks 

different questions of art history, and also provides responses to the identified problems of art 

history such as its inherent biases and assumptions. Overall, this narrative produces a positive 

reading of technology which implies that technology is progressive in that it gives to us an 

improved position from which to see more clearly, thus producing better, and different, ways 

of knowing. Therefore, with the speed of which the digital continues to innovate art making 

and art knowledges, Drucker (2013) concludes that digital art history is the vital step forward 

for art history. If art historians do not recognise the gravity of technology’s influence of the 

ways in which art can be known and understood, then she argues that they will have to cede 

authority on knowledge of digital art to other fields entirely.  

Rodriguez-Ortega (2019) also takes on this discussion of the evolution of a digital art history. 

Whilst recognising the importance of Drucker’s (2013) definitional work, she argues that since 

a post-digital society is more fully realised at her time of writing, this rhetoric needs to be re-

examined. She argues that because technology is no longer understood as a disruptive force in 

the breakdown of binaries surrounding before and after technology, digital art history cannot 

be known as an entirely positive outcome of the digital turn. The multiple complexities that 

make up a post digital society mean that lines between digital and non-digital begin to blur and 

the distinction between them is less apparent and less significant. Because of this, she asserts 

that we should be focusing questions on what art history means within a post-digital era, rather 
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than asking the question of what digital art history actually is. The binaries that classify 

Drucker’s (2013) work simply do not pertain to a contemporary experience of technology. In 

updating Drucker’s (2013) questions, Rodrigues-Ortega (2019) proposes the idea of thinking 

of digital art history as a series of epistemological and methodological shifts from the use of 

technology as tools of art production, to practices that provoke more of an epistemic challenge. 

Ultimately, she argues that it is not necessarily technology itself that offers a radical troubling 

of art history, instead it is the ‘process of interpenetration in which some things are retained, 

some are let go, some are reformulated, and some emerge as new questions. Thus, what we are 

witnessing is a tension between continuities and discontinuities, sometimes in harmony and 

other times in conflict’ (Rodriguez-Ortega, 2019, 2).   

This epistemic dialogue surrounding digital art, and technology more broadly, is reminiscent 

of narratives around women’s relationship to technology. Although digital art may not have 

completely disrupted art historical knowledges, the relationship between digital spaces and 

feminism has made significant contributions to broader feminist theory which is foregrounded 

in the relationship between women and technology. Similarly to Rodriguez-Ortega’s (2019) 

note that technology is set within a particular epistemic context on the level of ideology and 

narrative, feminist thinking surrounding gender and technology is focused on the binaries 

inherent to that relationship. 

With its origins of use based in military operations, technology in an epistemological sense 

constructs binaries inherent to feminist critique. Wajcman (2010) charts this critique and draws 

together the approaches to understanding the links between gender and technology, 

emphasising the interconnectedness of different feminisms across time.  She begins by 

exploring the role of technology in producing culture, emphasising how women’s access to 

technology has been historically denied in a structural sense. She notes that traditionally 

technology is assumed to consist of industrial machinery and war weapons, the assumption 

evading the technologies that are embedded within everyday lives and practices. The way that 

technology is defined in these terms positions it amongst traditionally male activities and thus 

masculinises its use. Wajcman (2010) identifies how this masculine view of technology rests 

upon cultural constructions of gender, which form binary oppositions between culture and 

nature, rationality and emotions, and masculinity and femininity. These binaries mean that 

technology’s association to masculinity is conceptualised as naturally occurring due to 

biological sexual differences, and this further privileges masculinity within the dichotomy.  
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Women, then, are excluded from narratives of technology, as their biological sex means that 

they are assumed not to possess the skill or attributes necessary to master technology. Feminist 

scholars such as Cockburn (1983) responded to this culture of technology which is embedded 

within masculinity. She explores how women have to sacrifice elements of their femininity in 

order to engage with technology that is coded as masculine. This, along with the ways that 

children are exposed to technology, and gendered roles within the workplace all contribute to 

the construction of men as technically competent and able, and women as technically 

incompetent. As such, Wajcman (2010) highlights a feminist approach to thinking about 

technology which emphasises the ways that technology shapes culture through social structures 

and institutions such as education and work, reproducing binaries which perpetuate masculine 

ideology. She concludes this section by noting how feminist work asserts that women are not 

the problem, that women are not naturally less capable of working with technology, but that 

institutions should be reshaped and changed to accommodate women. This perspective 

emphasises how technology shapes gendered experiences and also how this culture continues 

to perpetuate binary understandings, continuously reinforcing the primacy of masculinity 

within the field of technology.  

A second way of thinking about the relationship between women and technology is through 

viewing technology as gendered in itself. Wajcman (2010) outlines how the trajectory of 

feminist thinking, whilst not linear, shifted from conceptualising technology in a structural 

sense, to thinking about technology in terms of artefacts themselves. This shift focused on how 

technology reflects divisions in gender and also the ways in which gender is embedded within 

technology. In writing about radical feminism, Wajcman (2010) explains how technology can 

be thought of as part of a patriarchal project of male domination over women. Radical feminists 

argued that technology, similar to science and medicine, works to control women, so they are 

opposed to the development of new technologies. Specifically in relation to reproductive 

technologies for example, Corea et al (1985) argue that reproductive technologies only serve 

to further control and exploit women’s bodies, and that the technology itself enacts male 

dominance over women’s bodies. This exemplifies the fears within 1980s feminism 

surrounding exploitation particularly of women’s bodies and following this Wajcman (2010) 

acknowledges that there was a push from within feminism to call for technology that focused 

on women’s values rather than men’s. Whilst this view is important in considering feminist 

ideas, it is also necessary to outline that a radical perspective also reinforces a gender binary in 

that it relies on essentialist ideas surrounding women.  
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Beyond concerns surrounding the body, socialist feminists focused on the relationship between 

technology, women, and work. As well as noting how industries construct gender binaries 

through technology, Cockburn (1985) argues that technology plays a central role in the 

construction of male power because masculinity is embedded within the machines themselves. 

This means that the machines of technology are not value free, but they are key to mediating 

gendered social relations. The machines of technology are therefore shaped socially to the 

exclusion of femininity, and the exclusion of women. In Brothers: Male Dominance and 

Technological Change, Cockburn (1985) focuses on the contrast between masculine technical 

abilities, which values skill and analytic thinking, and feminine skills which describe caring 

and intuition. With technology gendering roles within the workplace, it is possible to see how 

the relationship between capitalism and patriarchy was consistently reproduced, reinforcing 

binary thinking.  

In returning to discussing the digital, the rise in popularity of the internet through the 1990s 

brought about different ways of thinking about technology for feminists. Shifting from the 

pessimism associated with feminist responses to technology in the previous decade, the 1990s 

were characterised by positivity and enthusiasm surrounding the possibilities for women that 

the internet provides (Wajcman, 2010). Cyberfeminism surfaced as a space for critical 

engagement with the interconnectedness of women and the internet, and offered great scope 

for a sense of liberation for women. Although not quite definable as an object or a movement, 

cyberfeminism’s slipperiness is what gives it its politics, and is why it is so useful to feminism 

in considering women’s relationship to technology and specifically to the internet.  

Plant (1997) describes cyberfeminism as an alliance between women and machines, in that she 

sees a connectedness between women and machines as they both emerge and produce from 

within a male culture. She notes how this relationship, this intimate connection, is historical as 

much as it is cultural because women have always been the machine parts of social life through 

reproduction both biologically and through communications. Similarly, machine technologies, 

in their traditional use, are the tools which literally build cultures and reproduce workforces. 

Plant (1997) furthers her argument of this alliance between women and technology by stating 

that technology can be the foundation of liberation for women. Moreover, the radical spirit in 

which she develops her argument means that she understands the development of technology 

as a feminisation of culture itself, whereby technology can be at the forefront of dissolving the 

gender binary by feminising typically masculine ideals and identities. It is this experimental 

pursuit of femininity which Plant (1997) understands to be where liberation lies, suggesting 
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that although we have no real idea of what femininity is, the loss of identity that men have with 

machines and technology means that femininity must have a part to play in the dissolution of 

boundaries surrounding gender. As such, Plant’s (1997) work offers a blurring of boundaries 

between both men and women and humans and machines. As Wajcman (2010) observes within 

Plant’s work, where technologies used for industry had a patriarchal power, digital 

technologies allow a subversion of that very power, locating a space for the dissolution of 

binaries.  

Donna Haraway’s (1985) concept of the cyborg plays a crucial role in the field of cyberfeminist 

thinking which directly and overtly addresses binaries. In looking to the relationship between 

women and technology, the concept of the cyborg offers a blending between the organic, the 

human body, and the non-organic, the mechanical and technological. Haraway (1985) notes 

specifically that this hybrid between technology and the body and between the real and the 

virtual, is both reality as well as fiction in that it is essentially an illusion. The cyborg then is 

understood as a powerful political image which highlights how technology is part of what it 

means to be human, the cyborg represents embodiment which acts as a tool for subverting 

gender relations. Arguing against the dichotomies between male technology and female nature, 

Haraway (1985) uses the notion of the cyborg to enact an alternative vision of hybridity, where 

identities can be foregrounded in the concepts of embodiment and difference. This challenges 

and destabilises notions of the natural feminine, emphasising how the cyborg can be best 

understood as a discursive vehicle for subverting dichotomies, objectivity, and rationality.  

The cyborg is also a space of pleasure. Because the concept of the cyborg crosses boundaries 

between culture and nature, public and private, and men and women, it makes a postgenderness 

possible. Haraway (1985) notes how cyborg feminists must work from the position that there 

is no unity and no essentialism at all, and instead argue that possibilities for identity exist only 

within fractured and frayed accounts of identities. It is these fragments that exist only within 

embodied subjectivities, that can produce a reconstitution of bodies that are free from the 

constraints of constructed, rigid gender binaries. The fluidity inherent to this articulation is 

where pleasure is located for Haraway (1985), who urges that cyborgism is a weaving of 

eroticism and politics from the imagery of embodiment, so that bodies can be reconstituted.  

Cyberfeminist ideas, particularly the radical potential of liquefying the boundaries between 

technology and organism, have been prevalent in feminist art. Returning briefly to Plant (1996), 

it is necessary to underscore the importance of cyberfeminist theory in foregrounding 
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discussions surrounding art production here as it bridges feminist theory with feminist art 

practice. The two are not only linked by a feminist politics, but Plant (1996) argues that they 

also emerge from the same subversive energy. As cyberfeminists work to counteract and 

challenge power structures inherent to technology, she suggests that this is done in the same 

way that women artists work consciously with ideas of replication and simulation to subvert 

traditional representations. Digital media are sites where this meshing of cyberfeminist politics 

and feminist aesthetics emerge. Further, Kuni (1997, 13) offers a definition of cyberfeminism 

that incorporates Plant’s (1996) ideas, in her definition she proposes ‘cyberfeminist practice as 

both a political and aesthetic strategy’, adding that cyberfeminist practice is a strategy that 

works consciously with modes of replication and simulation instead of simply referencing 

traditional means of representation. In this way, beyond theory and beyond ideas, 

cyberfeminism is something that is practiced through digital art making. Digital art making 

takes on the projects of cyberfeminism in its conscious blurring of boundaries.  

Way (2016) identifies that from the mid-1980s to the early 1990s, artists started to engage with 

technology as a central focus in their work. In charting the feminist art collective in Australia, 

VNS Matrix, Way (2016) notes how the group began using the term cyberfeminist to attach 

their style with their politics, and so cyberfeminist became known to signify both a political 

affiliation and an artistic identity. Much of their art was embedded within feminist politics 

which mirror the imaginings of Plant and Haraway as discussed above, particularly surrounding 

the fluidity of the body and the potential for a genderless utopia through digital spaces. Way 

(2016) describes how VNS Matrix used an array of aesthetic techniques to engage in feminism 

through their work, and ultimately trouble binaries. They promoted alternate images of women 

to replace fetishist representations of women particularly in video games, doing this to draw 

attention to women’s agency and control over their own bodies. In many of their works, VNS 

Matrix used representations of women’s bodies in both text and image to highlight how digital 

technology is perpetually articulated through the gaze of white heterosexual masculinity.  

Similarly, they used an aesthetics of slime to signify the merging of femininity and technology. 

Where technology, as previously discussed, has historically been associated with masculinity 

and maleness this created the image of technology as itself masculine, so the internet and 

gaming in particular was perceived as a sterile environment on the basis that femininity is 

excluded. However, cyberfeminist artists worked from the basis that women’s bodies are 

sources of disorder and used representations of women’s bodies to act as a visual virus, 

contaminating the internet with feminine embodiment. They aimed, through aesthetics, to 
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‘hack the mainframe of a digital imaginary and insert into its matrix of production, the slime 

of a fantasised, feminine materiality that might corrode its hygienic operations’ (Munster, 2002, 

82). In doing this, they demonstrated Haraway’s (1985) alliance between femininity and the 

cyborg to transgress boundaries and reimagine those dichotomies mediated through digital 

cultures. As Munster (2002) suggests, this strategy of using visceral femininity as a tool of 

rebellion pushes further towards the dissolution of the technology and human distinction.  

Gear (2001) also grapples with the relationship between women artists and technology, and 

explores the aesthetic and political tactic employed by some feminist artists: the monstrous 

feminine. Gear (2001) outlines how cyberfeminist thinking is influential in cultivating a 

relationship between women, art, and technology. She emphasises that artists working on 

themes of the body and identity often work from within a framework of cyberfeminism because 

it offers a way of destabilising power within representation, and challenging notions of the 

fixed body. In developing her ideas on the monstrous feminine as an aesthetic strategy, she 

situates her work within cyberfeminist narratives as this provides a way of conceptualising the 

politics of the ‘proper/whole body’ (Gear, 2001, 321). In analysing work of the artist Linda 

Dement, Gear (2001) explains how Dement focuses the intention of her art onto contaminating 

the technology with femininity. She outlines how to do this Dement uses images of visceral, 

abject female excess which pose a direct challenge to cultural constructions of both women’s 

bodies and the slickness and purity of technology. The materiality of the body is overtly present 

as a running theme in Dement’s work, and the intensity of this materiality threatens to exceed 

boundaries. Further, Gear (2001) also describes how Dement does not depict whole bodies in 

her work, rather she cuts and chops up images into parts, creating what Gear (2001, 328) 

describes as ‘corporeal chaos’. Instead of presenting whole, contained bodies, she purposefully 

ruins and reassembles women’s body parts to speak to a broader politics of cyberfeminism. 

Ultimately, her violent and dangerous images place a visceral materiality into the purity of the 

internet, contaminating it not only with a monstrous femininity, but also a feminist politics.  

Outside of art and aesthetics, cyberfeminist ideas have permeated feminist research into digital 

cultures both on and offline. Focusing specifically on the ways that cyberfeminist literature has 

influenced research in relation to online, digital environments, Cyberspaces of their own: 

female fandoms online by Bury (2005) details her ethnographic work with female fandom 

spaces and tackles debates which emerged from cyberfeminist literature. She discusses the 

dream of disembodiment which characterises much of cyberfeminist thinking, where digital 

spaces rendered the body as a physical marker of identity irrelevant. However, Bury (2005) 
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asserts that if such a disembodiment did exist then this would have seriously limited women’s 

access to and participation in online spaces, particularly online fan forums. Outlining Bury’s 

(2005) work here, although a slight departure from the discussion of cyberfeminism and 

aesthetics, is useful in that it highlights how any form of engagement that women have with 

the digital is done through an embodied process of interacting with online spaces as well as 

other users of that space. In the case of female fandom communities, Bury (2005) notes how 

the substance of those communities are bound to the repetition of acts that members perform 

in order to continue their communities, therefore illuminating the notion that for women who 

engage with technologies, the negotiation of their identities both virtual and physical are 

mediated through embodiment.  

More contemporary research follows from this work and in charting the growing development 

of digital cultures and feminist participation within them, identifies social media as a space 

where feminisms can exist both in terms of forming community spaces as well as producing 

and consuming a specific feminist visual culture which includes feminist art. In this way, social 

media spaces are increasingly being understood as playing a central role in both feminist 

activism and the aestheticization of feminism. Crepax (2020) identifies Instagram as a site 

which hosts discourses of feminist aesthetics particularly pertaining to the body and femininity. 

She takes a detailed approach in outlining the characteristics of a developing feminist aesthetic 

happening on Instagram. One characteristic of a contemporary digital feminist aesthetic is what 

Crepax (2020, 76) calls a girly aesthetic. With this, she refers to an embracement of hyper 

femininity, including ‘rhinestones, glitter, sequins, lace, soft lighting, candy and pastel colours, 

pretty flowers, princess crowns, dreamy atmospheres and every shade of pink’. She asserts that 

feminist themes that are dealt with in feminist art such as the body and empowerment are 

revived within this new aesthetic.  

Within this type of reimagining, Crepax (2020) notices that the focus of feminist politics is 

often situated within the visual. She explains how feminism is mediated on Instagram 

specifically through a feminist aesthetic as described previously. There is an embodiment of 

this type of aesthetic too, and Crepax (2020) notes how images of girls and women appear on 

Instagram to be in line with such an aesthetic. She suggests that one of the values of this new 

aestheticization of feminism embedded within social media is that there is a reclaiming of hyper 

femininity as a politicised identity. Where hyper femininity is recast as valid and an identity to 

be taken seriously, this means that feminist aesthetics on Instagram can be seen as a possibility 

for subverting the male gaze. Crepax (2020) writes positively about the works of Petra Collins, 
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who is a feminist artist who is considered ‘Insta-famous’ (75), remarking that her work pushes 

towards a much broader and inclusive definition of femininity through creating within this girly 

aesthetic, which celebrates bodies that do not conform to normative standards of beauty. There 

is potential in Collins’ work, along with other Insta-famous feminist artists who construct a 

similar aesthetic on their Instagram, to contribute to feminist activisms particularly surrounding 

the body. This new girly aesthetic then, is central to feminist digital activisms on Instagram 

and has the potential to redefine femininity outside of dominant western beauty standards.  

This being said, Crepax (2020) also points towards the problematic connotations that come 

from this emergent feminist visibility on Instagram. Whilst the girly aesthetic has political 

potential for feminist activism as detailed above, Crepax (2020) also notes how this aesthetic 

carries within it a particular set of inherent contradictions which can be harmful for feminism 

more broadly. She warns that feminist art that subscribes to this aesthetic is in danger of 

reproducing harmful and exclusionary narratives. The identification of this girliness, this 

aesthetic type of femininity, is fuelled by concepts of youth. Many of the digital feminist artists 

that Crepax discusses, such as Collins and Arvida Byström work from the standpoint of a 

youthful femininity which emerges from processes of self-imaging and self-representation that 

is central to digital cultures such as Instagram. In focusing on problems that face young women 

and girls such as self-esteem, body image, and confidence, Crepax (2020) outlines how this 

subtly and accidently reproduces associations between desirable femininity and youthfulness. 

Whilst this aesthetic works to empower young girls and women through an identification with 

their identities, this type of work can also reproduce harmful discourses which assert that only 

young women can be desirable. Further, Crepax (2020, 77) explores how this girly aesthetic is 

usually embodied as a ‘woman-child Lolita’ which further problematises the aesthetic as it has 

the potential to betray the often-ambiguous tension between the oppositional reclaiming of 

youthful feminine sexuality and a patriarchal fixation on the infantilisation of women.  

Tensions surrounding the body and women’s sexuality are also part of feminist digital activism 

outside of the aesthetic that Crepax describes. Savolainen, Uitermark, and Boy (2022) discuss 

how feminist women who use Instagram use their femininity as activism through self-branding. 

In this way, breaking down norms surrounding gender and sexuality becomes part of a feminine 

identity and a way for women to use digital spaces to reclaim femininity as a resource. In this 

sense, the authors conclude that Instagram as a digital space can be useful as a platform to 

activate feminism surrounding sexuality. This being said, they too note the inherent tensions 

on Instagram between positions of resistance and compliance. They argue that it is this tension 
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that actually characterises feminist visibilities and activisms on social media. Whilst 

challenging norms surrounding gender and sexuality allows feminist Instagram users to 

contribute to feminist activisms, this can only be done moderately in order to maintain the 

social capital that comes from being a well-known Instagram feminist. As such, Savolainen, 

Uitermark, and Boy (2022) suggest that it is important to engage in a critical account of the 

emotional and aesthetic labour inherent to working on social media, especially when feminist 

discourse becomes part of a toolkit of self-branding.  

Whilst Savolainen, Uitermark, and Boy’s (2022) research is with feminist women Instagram 

users and so is useful in helping to understand how women experience digital platforms, this 

is not necessarily the same experience that digital feminist artists have, especially regarding 

the tensions surrounding women’s sexuality. Vitis and Gilmour (2017) do look at one feminist 

art project in their exploration of feminist resistance in relation to online sexual harassment. In 

their research, they focus on Anna Gensler’s Instagram art project entitled Instagranniepants 

in order to explore how women artists construct a creative resistance imbued with critical 

comedy in order to expose online sexual harassment. This type of Instagram art, they suggest, 

reappropriates and reinterprets language of cybercultures to challenge the ways in which 

women are represented and understood within public spaces, using these techniques to expose 

and punish sexual harassment.  

Anna Gensler’s project, Instagranniepants, is an Instagram account which is filled with satire 

drawings of nude men who have harassed the artist on dating apps such as Tinder. These 

drawings are accompanied by a quote, something that the men have said in a message to the 

artist in their communications with her on the dating app. The type of resistance here is different 

to how Crepax (2020) describes a growing Instagram aesthetic. Here, Vitis and Gilmour (2017) 

argue that Gensler uses comedy in her art, which invites audiences to ridicule, critically 

witness, and laugh at these drawings of these men. They further suggest that in creating this 

work, Gensler is illustrating how women can use the tools of the internet to their advantage, to 

bring about a sense of community informal justice for women that pose a direct challenge to 

the ways in which women are thought of as passive recipients of online sexual harassment. In 

doing the work to ‘objectify back’ (341), Gensler’s art aims to name and draw attention to 

perpetrators who usually are shielded by the namelessness of online spaces. This challenges 

the male gaze as it relates to both art and online spaces.  
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Whilst this research is important in contributing to the understanding of how different types of 

feminist activism are happening in digital spaces, and how art plays a central role in resisting 

narratives surrounding representations of women and also narratives of public spaces, there 

remains scope for research to further explore the experiences of the artists themselves as they 

navigate through working and existing on these digital platforms.  

Olszanowski’s (2014) research does begin to explore the experiences of feminist artists who 

also work with Instagram. In her research working with digital artists, she explores the practices 

that women artists use to navigate the ways that their work, and consequently their bodies, are 

regulated on Instagram. Her research is primarily concerned with women artists who use self-

imaging in their work, meaning that they use images of their own bodies in the work that they 

produce, making them both the subject and object simultaneously. She outlines that the three 

women have been affected by Instagram’s policies surrounding censorship, and argues that 

these women are in constant negotiation of censorship leading to some specific techniques 

which challenge censoring of the senses. A censoring of the senses, which Olszanowski (2014) 

names sensorship describes what is happening on a wider scale when Instagram censors certain 

images. Sensorship refers to a removal of the experience of senses when engaging with an 

image, as opposed to censorship which defines the removal of objectional images or content. 

To negate this sensorship, Olszanowski (2014) identifies three tactics that the women used, 

these include obscuring the body in images, privatising accounts, and using timed removal of 

images from accounts. Each of these techniques requires artists to be aware and consciously 

work this negotiation of sensorship into their practices, and is a specific aspect of working with 

Instagram. Ultimately, Olszanowski (2014) argues that because of this negotiation, women 

artists who use Instagram present fragmented and fractured versions of selves and of bodies, 

which are in part fragmented by sensorship. Regardless of this constant negotiation and 

invention of new tactics, she found that the women in her research wanted to stay on Instagram 

as opposed to moving to different platforms with less restrictions. Because of this ongoing 

relationship between artists and Instagram, Olszanowski (2014) highlights a new type of 

aesthetics that is emerging, sentio aesthetics, which refers to how the tactics of navigating 

sensorship produces a new type of feminist aesthetic which is imbued with self-censorship and 

the fragmentation of women’s bodies.  

Olszanowski’s (2014) work is important because it provides an alternative understanding of 

how digital platforms such as Instagram are inspiring, by choice or by necessity, a new feminist 

aesthetic. However, where Crepax (2020) identifies this aesthetic as a return to hyper 
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femininity, Olszanowski (2014) sees fragmentation and tension between artists and platforms 

forming the basis of a new aesthetic. Moreover, Vitis and Gilmour (2017) offer the different 

notion of humour as an emerging feminist sensibility and aesthetic which is happening through 

Instagram. Whilst these approaches differ and offer multiple possibilities for new feminist 

visibilities, they all point towards digital platforms being a space which is shaping 

contemporary feminist visual cultures and activisms. Whilst the research here documents the 

relationship between technology, art, and feminism, they all point towards the aesthetic value 

that this has. My research will work alongside this research to explore how digital feminist 

artists themselves are experiencing the production of this work. Therefore, my work is 

necessary because it provides insight into the lived and embodied ways in which technology 

matters for digital feminist artists, which moves beyond thinking about the aesthetic 

consequences to this intersection.  

2.5 Conclusion  

This chapter has brought together aspects of the fields of the sociology of art, feminist art 

history, and feminist theorising of technologies to demonstrate a need for research focusing on 

the production of digital feminist art. Such research can make contributions to each of these 

fields in turn, whilst also exploring emerging connections between them. Doing this will 

contribute to constructing a specific feminist sociology of art which understands how feminist 

artists experience production in contemporary digital settings, and how this contributes to 

feminist politics of embodiment.  

The sociology of art, as detailed in section 2.2 sets the foundation for this project by exploring 

how a sociological perspective offers scope for art to be understood as a process which is 

socially, culturally, and politically situated. It is useful to understand the art world as a social 

convention, the joint activity of multiple social actors because this provides a framework for 

conceptualising art as something happening beyond the artist as individual. The sociology of 

art, particularly Janet Wolff’s (1993) ideas, place the process of creating art and art objects 

themselves into a cultural realm. Therefore, the sociology of art is further helpful in articulating 

a clear ground from which to develop an understanding of the production of art as a cultural 

phenomenon which is embedded within social relations whilst simultaneously reproducing 

those very relations. My research here will expand on concepts from the sociology of art, 

aiming to develop a specific feminist sociology within the field. A feminist sociology of art 

will begin from the notion that art is a social process and product which is embedded within 

specifical social and cultural contexts, whilst pushing this further by paying attention to how 
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gender matters within this process, particularly within contemporary digital cultures. In 

highlighting the need for a gendered focus within the sociology of art, I am responding to 

Howson’s (2005) critique of the field. As she argues that there is no specific feminist sociology 

of art from which to fully articulate a field, she acknowledges the need for this area to be 

developed further. In agreeing with Howson (2005), my research can contribute to the 

development of a feminist sociology of art by exploring the ways in which digital spaces and 

cultures are experienced by feminist artists. This offers both a contribution to the sociology of 

art as a field, by engaging with the gendered politics of art production, strengthening the 

relationship between feminism and sociology within the field, and also develops a specific 

feminist sociology by contributing an understanding of how the digital intersects with gender.  

In looking to feminist art history and aesthetics to further ground this work in a feminist 

politics, I have demonstrated how feminisms have understood art both in terms of the process 

of creating art and art objects themselves. This section highlights the ways in which discourses 

of art history have been sexist, playing a central role in the reproduction of representations of 

binary notions of womanhood and femininity. I have also explored in this chapter how the 

feminist art movement challenges these ideas through aesthetic means, inserting the body and 

feminine sensibility into artmaking which poses a direct resistance towards dominant ways of 

knowing about the body particularly within art. Specific feminist aesthetic strategies were 

discussed in this chapter as playing a central role in asserting feminist art practices, and whilst 

the work of feminist art history and criticism is influential to this project, the focus of this 

research is located within the experiences of production.  This project will borrow from 

feminist art history as a discipline to consider how the practices and experiences of digital 

feminist artists contribute to feminist notions of resistance from outside of, but alongside, 

aesthetics. Whilst aesthetics will be important, the main focus here is on production and the 

experiences of production, of being, and how aesthetics is consciously thought about in the 

production process for digital feminist artists.  

In section 2.4 of this chapter, I have demonstrated how digital space offers new epistemic 

ground for exploring how feminist art is produced. Where the politics of cyberfeminism set an 

alternative agenda for a digital aesthetics foreground in theoretical dialogue surrounding 

women’s relationship to technology, there is a recent, noticeable shift in what digital spaces 

look like when produced within a feminist framework. This shift opens up space for this 

research, which will address how feminist art is produced within this context. Discussions of 

cyberfeminism in this section explore how feminism has conceptualised the internet and digital 



72 

 

spaces as spaces of feminist promise. The production of art within cyberfeminist narratives are 

emblematic of dreams of disembodiment, and they actively challenge binaries surrounding 

embodiment. Where cyberfeminist art has been theorised and explored in this way, my research 

can contribute to this field by working with feminist artists who produce digital art but who do 

not necessarily identify with cyberfeminist politics or aesthetics. The women involved in this 

research are embedded within digital cultures more broadly, and their work is often situated in 

more mainstream digital locations with a developing particular aesthetic as described by 

Crepax (2020). So, this research will work from within the tenets of cyberfeminist theory to 

understand contemporary uses and experiences of digital spaces for feminist artists, developing 

the extent to which cyberfeminism can be drawn upon to understand more contemporary 

engagements between women, art, and the internet particularly in relation to embodiment.  

Throughout this chapter as a whole, discussions are underscored by a consideration of 

epistemology. The ways in which knowledges are produced are central to feminist 

conceptualisations of art making, embodiment, and technology, and feminist theory more 

broadly. The following chapter continues to develop an understanding of feminist ways of 

knowing in order to establish the direction that this research takes in relation to an epistemic 

position. In highlighting the centrality of epistemology both within this literature and 

throughout this research, I aim to highlight the complexity of feminist thinking in order to fully 

articulate the position which digital feminist artists occupy and construct as well as the position 

from which I conduct this research.  
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Chapter 3: Feminist ways of knowing  

3.1 Introduction  

Before outlining specific methods which shape this project in the following chapter, it is 

important to explore the epistemological and methodological debates which surround feminist 

research in order to develop and set forth the perspectives which run through the project as a 

whole. This chapter details different feminist epistemological perspectives. It is important to 

consider differing perspectives of feminist ways of knowing because it solidifies a position 

within research and the broader academy, and fundamentally informs and underpins methods 

and ways of doing research. This consideration is important to my research as it aims to work 

with and contribute to ways of doing research in feminist ways, furthering the resistance central 

to my approach.  

Firstly, feminist empiricism is explored in relation to the production of masculinised 

knowledge and enlightenment thinking, challenging the way knowledge is produced though 

questioning how methods are used (Longino, 1990; Nelson, 1990; Anderson, 1995).  Secondly, 

there is a shift to contemplating the appropriateness of feminist standpoint theory especially in 

relation to the situatedness of knowledge (Hartstock, 1983; Harding, 1987, Wylie, 2003). This 

offers a view from the position of women and begins with their experiences as women. Next, 

the concept of difference is introduced by looking at postmodern feminist epistemology which 

begins from entirely different positions and proceeds in different directions, offering accounts 

of freedom from scientific methods by questioning the connections between reality, 

knowledge, and power (Ramazanoglu & Holland, 2002). This is helpful in highlighting how 

the perspective of feminist standpoints is preferred within this project and how postmodern 

thought is a powerful and important influence. Finally, an exploration of the epistemological 

basis of feminist art aesthetics and art practice helps to establish a direction for the narrative of 

the project which justifies a postmodern feminist perspective.  

Acknowledging the complexities embedded within feminist epistemological positions 

highlights the need to recognise issues of both materiality and difference. Evidently, the notion 

of feminism is not a uniform term (Osborne, 2001). There are contradictions and tensions 

inherent to its politics, and in understanding and appreciating the messiness of feminist research 

(Valentine, 2001; Billo & Hiemstra, 2013), we can begin thinking about epistemology from a 

position that challenges and deconstructs how knowledge is historically and socially produced, 

constructed, and shared. Different ways of knowing have characterised specific times and 
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places throughout history, and although different epistemological positions have flourished 

through different waves of feminism, I do not want to suggest a linear or progressive model of 

feminism as a political and theoretical movement, or as a finished product regarding 

epistemology. Rather, differing viewpoints exist simultaneously and are in conversation with 

each other, all positions are part of a continuing practical struggle over how we can know and 

how we can research (Evans & Chamberlain, 2014). Furthermore, Intemann (2010) suggests 

that much recent writing on feminist philosophies and epistemologies has been concerned with 

clarifying and strengthening different epistemological positions, and through exploring the 

nuances of feminist philosophies it is now unclear what differences actually exist in 

contemporary versions, especially regarding feminist empiricism and standpoint theory. 

Consequently, Intemann (2010, 779) concludes that each viewpoint has much to gain from 

each other, and that the strongest, most nuanced interpretations of each philosophical position 

‘are now in substantive agreement’. What follows is a separation of perspectives in order to 

discuss different points of view in detail. Whilst I accept this as a problematic way to present 

feminist ways of knowing, it seems appropriate to acknowledge each perspective in order to 

highlight struggles, tensions, and nuances in order to notice how differing approaches depend 

on each other, and construct a framework for my research which draws on such debates.   

Underpinning all positions is the notion that feminist epistemologies are forms of intellectual 

resistance (DeLauretis & White, 2007). Historically, knowledge of the academy has been 

pervasive and dominant within western culture since the seventeenth century, as new 

epistemological spaces were opened through the development of the new human sciences 

disciplines which relied upon ‘man’ as their object of knowledge (Foucault, 1973). Following 

this, governed by social structures imbued within patriarchal systems, ‘men have used their 

positions of power to define issues, structure language and develop theory’ (Letherby, 2003, 

20). As Oakley (1974) described, theories of social sciences are built upon a man’s relationship 

to his social world, a social world which is based on the division between public and private 

space. She goes on to argue that the founding fathers of sociology wrote theoretically in times 

where the separation of public and private space appeared natural and unchanging, and 

gendered norms followed suit. With men’s positions within social structures being firmly 

rooted in the public sphere, attempting to understand and theorise social life as a full and 

complete total society, is seemingly misguided and partial. This contributed to a somewhat 

continuing culture of the masculinised production of knowledge, whereby knowledge can be 

authorised, and only certain members of society can claim access to it, as in order to establish 
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rationality there has to be some concept of irrationality which ultimately rests on a gendered 

binary (Rose, 1993). With women’s historical exclusion from social institutions within the 

public domain – law, politics, and education – masculinised knowledge has been reproduced 

and legitimised, and is synonymous with authorised knowledge. In this sense, things that can 

be ‘known’ are only drawn from authorised knowledges rather than experiential knowledges, 

which are based on people’s everyday experience of their lives. Experiences are often ascribed 

to marginalised people, including women, and devalued due to their apparent association with 

the body and subsequent dissociation with the mind (Grosz, 1992).  

The value of scientific thought was born from enlightenment principles, which view 

objectivity, rationality, and reason as the fundamental basis of science as a way of knowing, 

and Science as a discipline (Ramazanoglu & Holland, 2002). If men and masculine knowledge 

is bound in notions of reason, then women and experiential knowledge becomes synonymous 

with non-reason because of the association of masculinity with the mind (Lloyd, 1984). 

Dichotomous relationships both consolidate and reproduce a history of gendered relations of 

power, and reason/non-reason sits alongside culture/nature, reason/emotion, 

objective/subjective, mind/body, public/private, and ultimately man/woman, whereby the latter 

is always dominated by the former, and the latter is consistently and systematically attributed 

to the feminine (Wajcman, 1991). In relation to epistemology then, sexist thinking has been 

marked as scientific thinking as reason becomes the distinction between men and women. The 

concept of reason allowed the legitimisation of knowledge to be foreground in ways of 

knowing about women and about the world from the position of men, which reinforces the 

notion that women do not have access to knowledge in an epistemic sense (Ramazanoglu & 

Holland, 2002). We only know women in masculine terms. The masculinisation of scientific 

reasoning institutionalises the legitimation of authority and authoritative knowledge and as a 

result, excludes certain subjects from the hierarchical institutions that grant such knowledges. 

(Bleier, 1986; Keller & Longino, 1996). Because women have been excluded from the 

production of knowledge, their experiences, their bodies, and their ways of knowing about the 

world are not represented and they cannot be known in the same way that women cannot be 

‘knowers’ (Leatherby, 2003). This coupled with all of the binary dualisms in which women are 

bound into means that women’s experiences are not considered part of the dominant scientific 

and objective construction of knowledge, and therefore cannot have any relation to truth. Also, 

women cannot pose a direct challenge to malestream ways of knowing because of the lack of 

power awarded to their feminine ways of knowing. Doing feminist research sheds light on the 
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power imbued within these discourses, recognising that knowing is a political activity (Code, 

1989, 2014). Masculine and ultimately dominant epistemology is ideological in that it 

maintains the subordination of women through their association with nature, the body, and 

subjectivity. Male defined epistemologies deny the experiences of women. As a form of 

resistance, feminism and feminist research is directly concerned with the inclusion of women’s 

personal and subjective experiences in differing institutions. To be a direct criticism of this 

type of knowledge produced, feminist epistemology aims to write women’s experiences and 

narratives into the academy and challenge notions of knowing through a masculinist 

perspective resting on enlightenment thinking, centring the lives of women in producing 

knowledges (Stanley & Wise, 1983; Delamont, 2003).  

3.2 Feminist empiricism  

Characterised by offering the option of a successor science project (Harding, 1986), feminist 

empiricism at first glance could be argued to challenge the way we think of knowledge through 

critiquing the methods used within scientific paradigms. Feminist empiricists deny that science 

has one set of unified aims, instead suggesting that methods vary depending on the context on 

the research (Intemann, 2010), so aim to develop a science with emancipatory goals to serve 

social purposes (Okrulik, 2003). Smart (1990) suggests that methods used under the name of 

science simply represents a world from the perspective of men, meaning that the notion of 

objectivity can actually just be labelled as sexism. This is because the questions that are asked 

and the things that are observed only reinforce the exclusion of women from narratives of social 

life.  Feminist empiricists argue for the recognition that science and scientific knowledge is 

socially located and always contextual (Longino, 1990). In this sense, feminist empiricists 

could do research from a different perspective with an awareness of gender biases within social 

research methods and processes so that evidence can be constructed holistically to include 

commonly held beliefs about sex and gender (Nelson, 1990). Because of the attention and 

acknowledgment drawn to these gendered and sexist elements of research, feminist empiricists 

offer new ways of doing research as a successor science and see this way of knowing as a good 

science (Campbell, 1998). Furthering this, Longino (1990) urges that when doing research, we 

should treat science as a practice rather than a product, ensuring that we do science as a 

feminist, meaning that we can practice science guided by the principles of living a feminist life. 

However, feminist empiricists do not promote any specific method or methodology, making it 

difficult to actually practice science according to established feminist tenets (Hundleby, 2012).  
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Some supporters of feminist empiricism maintain the viewpoint that a universal truth exists 

and is waiting to be discovered (see for example Abbott & Wallace, 1997; Millen, 1997) and 

the operationalisation of rationality and evidence provide standards for scientific testing 

(Hundelby, 2012). Alternatively, other feminist empiricists avoid the notion of truth, preferring 

empirical adequacy and the concept of values in order to reject the idea that knowledge exists 

outside of the knower and instead use objective scientific methods to test truths (Kuhn, 1977). 

Furthermore, contemporary ideas about feminist empiricism suggest that the position of 

objectivity lies within scientific communities rather than individuals. This is because individual 

scientific researchers are rarely likely to be able to acknowledge their own biases when framing 

research questions or posing hypotheses, so the onus of objectivity is placed within 

communities which should be made up of individuals with diverse values (Anderson, 2006; 

Solomon, 2006). When scientific communities are diverse, then the community will be better 

equipped to recognise the ways that values shape the reasoning of individual scientists and this 

will help eliminate bias (Longino, 1990). Avoiding the sexist bias inherent in masculinised 

knowledge is the aim of a feminism successor science from this perspective, and the interest 

lies in producing a good science that investigates social life through the social values that 

individuals embody. With this, there exists the need to acknowledge why research is carried 

out, by who, and who it is about; and in this sense feminist empiricism hints towards a political 

engagement with social research (Intemann, 2010) which in itself is a rejection of the notion 

of the knower as separate from the known.  

Although not directly working from an empiricist position, this project values the ways in 

which feminist empiricists used method as a means to recognise the politics and values of 

researchers. The notion that political matters affect how theories are generated has influenced 

this project by highlighting the importance of continuously exploring taken for granted values 

and has instilled the imperative for constant reflexivity. However, this project does not intend 

to produce a reflexive account in order to eliminate bias, rather reflexivity will be an ongoing 

process which is valuable to the data and subsequent analysis as it helps to ruminate about the 

workings and nuances of power within feminist collaborative research. Therefore, although 

promoting engagement with reflexive practice, this project cannot claim to be inspired by the 

philosophies of feminist empiricism. Also, there is little consensus as to which values are 

important or how we can measure them against each other within empiricist thinking 

(Hundelby, 2012). This perspective is not helpful in thinking through women’s digital art 

practice in a methodological way and is also unhelpful in that the empiricist goals of truth 
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finding and truth telling remain central, and this project aims to construct knowledges with 

participants and is not interested in producing epistemologically objective work. Thus, because 

of the reliance on science, feminist empiricism has been labelled ‘the least threatening of 

feminist epistemologies’ (Leatherby, 2003, 43).  

3.3 Feminist standpoint theory  

Perhaps posing a greater threat to traditional scientific ways of knowing is feminist standpoint. 

Feminist standpoint is a powerful area within debates around fusing feminist knowledge and 

women’s experiences with gendered social relationships. The production of knowledge comes 

from the standpoints of women wherever they live within unequal gendered social relations, 

exploring how women experience the world differently to men because of the unique position 

they hold in relation to a patriarchal social order (Ramazanolgu & Holland, 2002). In this sense, 

the notion of a women’s standpoint develops a political consciousness (see for example Collins, 

1991; Hartstock, 1983). Born from the perspective that the personal is political, standpoint 

theory asserts that experience should be the absolute starting point for any kind of knowledge 

production, and that social life needs to be understood from the perspective of women in their 

everyday, embodied lives (Smith, 1997). Enforcing the notion that politics and epistemology 

are indivisible, feminist standpoint centres women speaking about their experiences as women 

which directly results in different knowledges being produced about women and their gendered 

realities as they exist socially and politically. As such, Hekman (1997) points to how feminist 

standpoint theory has deconstructed the very tradition that it emerged from, this being 

enlightenment thinking. ‘Women speaking their truth’ (Hekman, 1997, 399) directly 

challenges and threatens enlightenment thinking through transforming the truths and the 

knowledges which had been defined through scientific thought, grounding knowledge in the 

knower and their experiences in relation to power. Although an influential aspect of feminist 

politics, feminist standpoint is not without debate or criticism amongst standpoint theorists (see 

for example Collins, 1997; Hartstock, 1997; Harding, 1997; Smith, 1997). The critical 

conversations around feminist standpoint are important to explore as they grapple with notions 

of the knower and knowing, and how gendered knowledge is produced, factors which are 

fundamental to this project.  

Reframing Marxist thinking, feminist standpoint theory observes that situatedness occupied by 

marginalised groups, in this case women, is central to knowledge which can be produced and 

experienced. Nancy Hartstock (1983) directly draws upon Marxist theories to discern that 

women occupy a better position than men to view the social world in its gendered and unequal 
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ways. She argues the case that women have an epistemic advantage, a central theme of feminist 

standpoint epistemology (Wylie, 2003), through their experiences of gender subordination.  

This is cast from the Marxist idea that workers have access to knowledge of the exploitative 

nature of capitalist systems in which they are positioned as unequal and subordinate. 

Knowledge from this position differs from the dominant knowledges on capitalist systems 

which are produced by people in positions of power and view capitalism as natural (Marx, 

1976).  In this sense, women experience the world differently to men because they are located 

within a different social relationship to exercises of power and a standpoint can be possible if 

women experience gendered material differences (Hartstock, 1983).  

The idea of material relations is central to Hartstock’s (1983) conceptualisation of women’s 

standpoint, again adopting Marxist theory, she argues that dominant ways of knowing about 

gender are patriarchal. This patriarchal knowledge serves to structure the material relations of 

gender in which all men and women are subject to. Therefore, the power attributed to this 

knowledge cannot be considered false as this is too simple a claim within such complex webs 

of power and knowledge. A feminist standpoint represents an achievement which rests upon 

the struggle to establish a feminist consciousness. This must be achieved by feminist theories 

understanding the essential gender relations which exist beneath patriarchal visions of gender 

in order to expose the real relations of gender subordination (Hartstock, 1983). Whilst this 

argument has been criticised for being essentialist, Hartstock (1983) maintains the position that 

real material relations of gender are essential in the sense that they are necessary for patriarchy 

to operate. The essential notions of gender relations according to this position are not bound to 

the body, or in being a woman, rather essentialism refers to material conditions of gender which 

can be discovered through raising a political feminist consciousness. Thus, Hartstock favours 

a realist epistemology in arguing that essential relations of power affect lives regardless of 

individuals being aware of those relations of power or not. From this, a standpoint can be 

understood as knowledge and a position which has been struggled for by women politically 

committed to challenging unequal gender relationships (Ramazanoglu & Holland, 2002).  

It is thought from this perspective that beginning to research from the standpoint of women 

will allow access to knowledge from the more privileged position of the oppressed (Hartstock, 

1997; Wylie, 2003). A marginalised standpoint is considered a privilege due to viewing society 

from that oppressed position, but also due to being able to see ways in which oppression 

happens, and who occupies positions of oppressor. This is not to say that the oppressed see 

more, or see in better ways, rather that situated knowledge emerges from a personal and 
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political struggle against oppressive relations of power (Millen, 1997). This distinct way of 

knowing assumes that by the virtue of being oppressed, all women share a universal experience 

(Hekman, 1997; Haack, 1998). Beginning to ‘know’ from the standpoint of women is argued 

to be able to generate less partial and fragmented accounts of a whole social order as it can be 

known from differing perspectives and is born from engaging in struggle to understand the 

experiences of how women’s lives have been known from a perspective that is not theirs 

(Harding, 1987, 1993). As an act of conscious resistance, feminist standpoint epistemology 

champions an approach which would lead to holistic and connected knowledge about the social 

world from the standpoint of women, and as direct opposition to the analytically produced 

forms of masculine knowledge about women. Thus, like feminist empiricism, feminist 

standpoint theory is a successor science with emancipatory goals. 

An alternative version of feminist standpoint rejects Hartstock’s (1983) concept of realism, that 

realities exist distinctly from the knower and a standpoint is a way of discovering them and 

coming into political consciousness, meaning that it would be impossible to conceive of 

women’s knowledge as privileged (Smith, 1997). Favouring the notion of actuality, Dorothy 

Smith (1997) argues that women’s standpoint takes into consideration realities which are 

constituted through social practices located in their lives. In other words, women’s standpoint 

is located within a complex web of social processes and knowledge constructions. This differs 

from Hartstock (1983) in that Smith (1997) opposes the idea that reality exists outside of 

consciousness and asserts that knowledge is continuously being brought into being through the 

experiences that women have within the social organisation of their lives as gendered beings. 

Accordingly, knowledge is a constant construction rather than something that pre-exists and 

governs experiences. In this, although both Hartstock (1983) and Smith (1997) understand 

experience as central to the production of knowledges around male power, Smith sees the issues 

of experience and reality as not opposing territories, and instead urges that when women speak 

about their experiences of being subordinated, then they produce knowledges that do not exist 

within dominant discourse. As a result, experiential knowledge cannot be considered to have a 

direct tie to reality or truth because this feminist knowledge is actively situated and embodied 

through living and knowing. With this, the concept of actuality encompasses the folding of 

concepts, theory, and discourse to exist within embodied experiences and it is these practices 

which constitute a women’s standpoint. This does not so much mean that nothing is real and 

that reality as a concept is obsolete within feminist thinking, but this position is about 

understanding that material differences structure social inequalities, but these realities are 
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socially produced, organised, and maintained and it is the experiences of these constructions 

which constitute a social reality from which women can claim a standpoint on knowledge 

(Stanley & Wise, 1993).  

This particular strand of standpoint theory is useful to my research as it emphasises the 

importance of women’s everyday experiences. As this project aims to construct knowledges 

with women about their experiences of producing digital feminist art, it is helpful to explore 

how we can think about the epistemic basis of knowledge production as it relates to feminist 

theory. Smith’s (1997) notion of actuality is useful to this project in grounding an epistemic 

basis for knowledge production which can consciously centre the lived, embodied experiences 

of women to construct narratives that do not depend on truth finding, but prefer to explore and 

critique the notion of truth as a discursive form of power. This being said, this position is similar 

to Hartstock (1983) in that it relies on women sharing some kind of common experience of 

gendered subordination. Not only does this emphasise the outdatedness of these theoretical 

positionings but also it highlights how knowledge from any version of a standpoint is fragile 

and needs further exploration incorporating the concept of difference. Purposefully 

incorporating ideas of difference would help to reconcile the debates of second wave feminism 

with more contemporary feminisms which advocate difference, as traditions of feminisms 

appear to be at odds over standpoint theory (Hekman, 1997). 

Focusing on commonalities between women in order to envision a standpoint has been 

challenged particularly from postmodern theorists and black feminist thought (see for example 

Collins, 1991; O’Brien Hallstein, 2000). The crux of the criticism is that the universalising of 

women’s experiences trivialises and obscures the experiences of marginalised women whose 

differences have roots in their classed, raced, and sexualised identities (Dougherty & Krone, 

2000). Therefore, thinking about women’s standpoint in terms of their commonalities actually 

serves to reinforce a universalisation of women’s experience, producing knowledge about 

women which does not represent the uniqueness of women and their differences from each 

other. The white, middle class woman takes the position of woman in this context meaning that 

the knowledges specific to different identities is not accounted for by the notion of a standpoint. 

All women do not experience their relationship to power in the same way, and whilst Hartstock 

(1983) does acknowledge that her vision of a standpoint may exclude lesbians and women of 

colour, she does not offer a way to be more inclusive of the knowledges which exist within 

these differences. Collins (1990) emphasises the importance of recognising the differences 

between women by foregrounding the notion that intersecting identities produce different 
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knowledges. To use her example, black women are marginalised from authoritative knowledge 

production as their knowledges about their identities do not simply arise from individual 

experiences. Their bodies and their gendered experiences are historically and socially specific 

meaning a standpoint cannot claim to be rooted in experience of gendered materiality.  

Furthering this, it is simplistic and irresponsible to consider that all women have a shared, 

unique experience of being an oppressed class, in the same way that assuming all men have 

equal access to dominant forms of being is unproductive within social science research. 

Different women benefit from different systems of levels of access to power, and gender is 

only one socially constructed and maintained element of experience. Women are also 

embedded within historical narratives that shape differing experiences of womanhood. For 

example, hooks (1984) notes that black women have been systematically exploited throughout 

history and white women benefit from this exploitation. Therefore, not only might black 

women be more likely to understand their gendered experiences as heavily racialised and more 

in line with the experience of black men who have less access to hegemonic modes of 

dominance; but this also highlights how there cannot be only one experience from the 

standpoint of women, as multiple factors shape being a woman. Leatherby (2003) argues that 

each woman has a unique form of womanhood and experiences the world through these 

multiple and fractured identities, any of these fragments of identity could arguably form a 

standpoint from which to understand and produce knowledge. 

Furthermore, claiming to have an epistemically privileged vision of the workings of gender 

based on a shared standpoint is problematic in that it simply replaces one dominant set of claims 

with another (Hirschmann, 1997). A standpoint reverses the identities associated with the 

dominant/oppressed dichotomy, and places women’s knowledge as more real because women 

have a greater access to the objective truths through their understanding of oppression. The 

suggestion that a feminist epistemological position and feminist knowledge can access the truth 

about gender is problematic in that it assumes that people without access to feminist theory are 

living under a false consciousness in understanding their masculinity or femininity to be natural 

(Ramazanoglu & Holland, 2002). Privileging one type of knowledge over another only serves 

to reinforce the idea that some knowledges are superior which is ultimately a tool of patriarchal 

control of relations of gender subordination. Cain (1986; 1990) argues that feminist theory does 

not need to lay claim to any kind of epistemological privilege because it needs to incorporate 

a diversity of women’s experiences. In this sense, knowledge produced from a feminist 
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standpoint should be more concerned with the political and potentially transformative 

relationship to power than constructing a dominant narrative.  

Feminist standpoint theory argues that scientific thinking, especially around objectivity, has 

been inaccurate with its claims made about women and therefore rejects the notion of 

objectivity provided by men within a masculinised system of knowing. However, standpoint 

theories remain invested in the production of scientific knowledge and maintain an importance 

in the concept of objectivity as a way of knowing truths (Harding, 1991). In this vein, some 

standpoint theorists support the notion that knowledge is a political act which cannot be 

separated from a person’s social location. Knowledge then arises from personal engagement 

with sites of political struggles over identity. Within traditional research practice, the claims to 

knowledge that are made cannot be labelled as objective because the values and identities of 

the researcher are hidden, meaning that there is no indication of where that knowledge came 

from. Harding (1993) argues that this way of doing research leads to weak objectivity, as a 

failure to interrogate social situations and the effects of social situations on our beliefs and 

values contributes to ‘a scientific and epistemologically disadvantaged’ (54) basis for 

producing knowledge. For Harding (1991, 1993), a strong objectivity recognises that all 

knowledge is socially situated and in order to be objective, researchers must critically evaluate 

social situations in order claim strong objectivity.  

Following this, engaging in a reflexive research process is considered to be a scientific 

advantage in that it does interrogate who the knower is in relation to the knowledge produced 

and also challenges knowledge that has previously been produced which tells truths about 

women and their lives. Reflexivity leads to strong objectivity from the perspective of feminist 

standpoint theory. This is a successor science in that this type of research is scientifically 

preferable because it begins from and is rigorously tested against a more full and complete type 

of experience than that of masculinised, partial knowledge (Stanley and Wise, 1993). In this 

sense, objectivity can be useful to feminism as it aids in presenting a less partial and distorted 

conception of women and their lives if objective knowledge arises from women’s standpoints. 

Harding (1991, 1993) considers this to be an important aspect of producing feminist knowledge 

because it enables the telling of stories that are more accurate than if they were told from the 

perspective of dominant groups. Whilst this is a compelling argument which sits neatly with 

feminist desires to know how the world is for women (Harding, 1991), it seemingly loses the 

epistemological notion that feminist knowledge is a political struggle. Feminist knowledges 

are messy and complex, and it is more important for my research to value the diverse 
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experiences that women have as they produce art rather than tell objective truths about women 

as a complete social group. Exploring the methodological implications of standpoint theory has 

accentuated the necessity for this research to work from a postmodern feminist epistemic 

position in which fragmentation and difference are central to the knowledges produced.  

Feminist standpoint has contributed significantly to debates on the production of feminist 

knowledge and feminist epistemologies. The idea that knowledge is always situated and social, 

and embodied (Smith, 1997) has been influential for my research as it allows the production of 

knowledges to be grounded in a feminist epistemological and ontological position and to be 

understood outside of dominant forms of discourse. As well as this, standpoint theories 

highlight the political basis of feminist knowledges and this is also a tenet which this project 

aims to take forward into its methodology in order to explore how gender and the body are 

constructed and experienced in relation to power.  

This discussion has highlighted some contradictions and tensions among standpoint theorists 

particularly pertaining to the notion of reality and truth. In order to explore this more fully, and 

to incorporate the notion of difference into the feminist epistemological underpinnings of 

knowledge production that this project aims to work from, it would be more useful to focus on 

postmodern understandings of epistemology and its relationship to feminisms.  

3.4 Feminist postmodernism  

Difference and fragmentation are central to a postmodern feminist epistemology. In this, 

feminist postmodernism is not a critique of the aforementioned epistemic positions, and it does 

not attempt to rectify the problems with other positions, rather it begins from an entirely 

different place. In their influential essay, Social criticism without Philosophy, Fraser and 

Nicholson (1988) envision how postmodernism and feminism can combine the incredulity of 

metanarratives with critiques of social power in order to ‘analyse sexism in all its endless 

variety and monotonous similarity’ (34). For a postmodern feminism, they anticipated an 

understanding that social categories are temporal and historically specific. This means that 

social categories would be framed by historical narratives which are culturally specific to 

different groups within different time periods and different locations. Moreover, non-

universalism would be, and is, central to a postmodern feminism, meaning that attention is 

focused around contrasts and differences as opposed to governing laws. The notion of plurality 

is central here and this refers not only to the ways in which we consider identity, but also the 

ways that we consider postmodernism itself as a theoretical position. Thus, it is difficult and 
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somewhat unhelpful to pin down a concrete definition of postmodern theory as a unified 

position (Best & Kellner, 1991). This project does not attempt to characterise historical 

narratives of postmodern thought, rather postmodernism is distinguished by the challenges and 

freedoms it offers feminisms, and is subsequently woven into the fragments of my research as 

it relates to notions of truth, experience, reality, knowledge and power.  

The significance of the relationship between postmodernism and feminism, and significant to 

my research, is the criticism of feminist knowledge being ground in the experience of women 

and the authority that feminism has on knowledge about women. Where standpoint theory 

decentres patriarchal knowledges, elements of postmodernism offer a more radical troubling 

of knowledge about women through uncoupling knowledge and power to show how knowledge 

has been produced and the effects this has on how we think about gender. The challenges that 

postmodernism poses towards feminism offers useful ways to think about the production of 

knowledge and provides ways of thinking about methodology from this point. This project 

takes the position that postmodern thought offers feminism new ways of thinking about gender 

through allowing a sense of freedom from modernist, scientific thought. This being said, 

similarly to Ramazanoglu and Holland (2002), I remain mindful of the strains and tensions 

between postmodernism and feminism and argue that feminism should preserve some of its 

stances in the way that it aims to conduct social research and further political activisms both in 

and outside of the academy. It is equally productive and important to intertwine postmodernism 

into this project because it allows feminist research to further explore how power operates 

within digital art spaces on a wider scale whilst also still complementing the feminist goals of 

the project to hear women’s stories and make sense of experience in fragmented realms.   

Beginning with the concepts of truth and reality, Foucault (1980, 1984) rejects the notion that 

realities exist and can be discovered, preferring to ask the questions of why there are different 

claims to knowledge rather than asking which knowledge is true. His argument is that scientific 

discourse is historically specific which operates sets of rules which govern what is or is not 

real. In this, scientific knowledge is discursive in that it specifies what counts as knowledge 

using concepts of reality and truth which have been taken for granted concepts since the 

enlightenment period. Much feminist thinking builds from these foundations and looks at truth 

uncritically because early feminist thinking was often constrained in how they could think 

about gender in relation to power within discourses that already existed as truths (Hekman, 

1992). Foucault’s (1984) approach suggests that discourses operate in different ways and for 

different reasons throughout specific time periods. In this, feminist knowledge can be counted 
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as discourse, a way of establishing what counts as knowledge. As scientific discourse has 

dominated knowledge, this discourse sets out the rules of what or what cannot be known which 

is embedded within relations of power. In using sexuality in his work, Foucault explores how 

notions of reality cannot ever be discoverable because they only exist within discourses that 

govern experiences of sexuality. Experiences and realities of sexualities are only real in the 

sense that they are constructed by and established within discourse which outline what 

sexuality is and what sexuality can be. This knowledge is constituted through authorities such 

as education and medicine and this ultimately governs behaviours for particular effects and for 

particular reasons. The objects of discourse around sexuality, for example the ‘good wife’, are 

constructed in language, produced through discourse, and made legitimate through arenas of 

authority. Therefore, there is no veiled reality waiting to be discovered by scientific, objective 

rigour. Rather, realities and experiences are produced and experienced through discourses to 

powerful effects.  

Working from this stance offers freedoms in light of what feminist postmodern research can 

achieve. If reality is not something to be discovered, then research can focus in on exploring 

how discourses come to operate and the effects this has on social life. For feminists, this has 

great opportunity for a deeper understanding of the ways that the position of women has been 

understood throughout history and offers scope to detangle the webs of discourse interlaced 

with relations of power to challenge how women are constituted in everyday life, thus their 

realities. The notion that science and the scientific method does not offer any understanding of 

‘truth’ tames the power that it holds over knowledge production. Deflating the boundaries 

between truth and reality makes space for subjugated voices and this calls for a focus on 

autobiographies and experiences, to tell fragmented and different stories and to further question 

how some knowledges appear as fact. Some feminist researchers have revelled in applying 

postmodern thought to feminism in order to give greater attention to how power and knowledge 

production are embroiled and how exactly power operates, from a feminist perspective (see for 

example McRobbie, 1997 and Skeggs, 1995). There is an argument here that feminism is in 

itself a postmodern theory (Flax, 1987, Nash, 1994), and that it is unhelpful to note feminism 

and postmodernism as two distinct entities which influence one another. However, it seems 

unproductive to view postmodern and feminist thought as a unified entity when the crux of 

each are distinct especially in terms of their political potentials. As Ramazanoglu and Holland 

(2002, 86) argue, postmodern thinking can be ‘politically conservative while being 

intellectually radical, and some feminist engagement with liberal and Marxist thought is still 
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potentially productive’. As previously stated, it is important that the politics of feminism 

remain at the heart of this project whilst postmodernism simultaneously offers freedoms in 

thinking about truths, power, and realities.  

One way that postmodernism offers new scope and freedom for feminism is using 

deconstruction as a concept. Drawn from Derrida (1970), deconstruction refers to being able 

to critically analyse the binaries in which scientific knowledge has been produced. 

Deconstruction allows the questioning of assumptions and brings to light the binaries which 

support assumptions and knowledges that we hold regarding social life. Critically analysing 

socially constructed binaries forces research to question the ways in which truths have been 

socially constituted for particular reasons. In thinking about the body and embodiment as it 

relates to this project, deconstructionism is helpful in exposing how binaries are in themselves 

hierarchal, with two opposing positions where one is loaded with more power than the other. 

Cartesian dualism, as previously discussed, sets out meanings of the body through the 

construction of binary terms which places masculinity as exclusive to femininity and prioritised 

over femininity through its presence and its essence within that binary structure. Femininity 

becomes the other and is characterised through its absence and derivation of masculinity. As 

such, masculinity has the authority to bespeak femininity. Using deconstruction to expose and 

critically analyse binaries which underpin many feminist arguments and much of the fragments 

of this project not only challenges how and why meanings are produced from an epistemic 

position, but it also plays a crucial role in identifying the effects of these binaries which in turn 

has the power to challenge assumptions around gender and bodily binaries being natural, 

unchanging, and necessary. The fluidity of gender and bodies then becomes possible, bringing 

with it the possibility for resistance and subversion (Bhabha, 1995). As the themes of binaries 

and resistance are central to the project in its scope and methodology, postmodern thinking 

around binaries offers considerable capacity to explore these themes and reconfigure the strains 

within feminism characterised by slippages into essentialism especially in considering the 

notion of women and their bodies.  

Postmodern feminism has been influential in the field of feminist epistemologies and has made 

a significant contribution to the framing of feminist research. Through shedding light on the 

strategies of domination inherent to enlightenment beliefs especially around objectivity, 

postmodern feminism offers a sound critique of the essentialist ways of knowing about 

women’s lives which constrict and constrain how we can claim to know anything. However, 

because of the importance placed on deconstructing categories, the category ‘woman’ faces the 
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danger of becoming obsolete, meaning that women cannot exist in ways that have been 

meaningful and useful to feminism throughout history. To further this critique, if the identity 

categories that provide people with different standpoints are purely discursive constructions, 

then theoretically there can be no ‘differences’ between people from which to understand their 

lives. For example, gender, race, class, ability, sexuality, are all constructions embedded within 

discourse rather than material markers of identity. Although this deconstruction is evidently 

crucial in shifting the idea away from identities being pre-given and essential into 

understanding social positions as constructed within historical moments by subjects who 

continually constitute themselves through discourse, it only accounts for one aspect of the 

reality of women’s lives. Giving ontological primacy to discourse, postmodernism lacks a 

serious engagement with the extra-discursive. As Cain (1993) suggests, there is something 

more than discourse working to explain women’s lives. From this perspective, placing 

emphasis on discourse can only contribute to a partial way to know about women, the same 

way that privileging material experience ignores the discursive elements of women’s 

experiences.  

Materiality, and the experiences of the material conditions of women’s bodies has been a core 

component of a feminist politics. Whilst the distinction between materiality and discourse is a 

significant contributor to the struggles between postmodernism and feminism, Judith Butler 

(1993) urges that the materiality of our bodies is itself socially constituted and given meaning 

through discourse. Bodies are social, their materiality can only be experienced through the 

discourses which outline what flesh is, what it means, and why. Bodies according to Butler are 

not independent of discourse, rather discourse brings bodies into meaning. This reconciliation 

between schools of thought pushes the boundaries about what can be known about women and 

their bodies. Understanding bodies as socially constituted means that new questions can be 

asked about truths about women’s bodies are told. This has been particularly productive for 

feminists in unmasking how embodiment has been made to appear natural through how 

knowledge about bodies has been produced in binary terms. Building on the work of Cain 

(1993), Comack (1999, 294) further attempts to reconcile feminism and postmodernism 

through establishing a symbiosis between feminist standpoint theory and postmodernism which 

‘involves acknowledging that there are experiences which women encounter in their lives (the 

‘non-discursive’) as well as women’s ways of making sense of those experiences and their 

effects (the ‘discursive’). This approach aims to understand a more holistic view on the theory 

of knowledge as it relates to women, whilst being careful as to not construct a distinction 
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between thought and experience by understanding that women’s standpoints will be constituted 

by social contexts, histories, and cultures which can only ever be a partial way of knowing 

about women’s lives. As shown, the materiality of bodies is a specific site of gendered 

difference, politics, and violence for women and for many feminisms this remains a delicate 

and emotional concept.  

 Stanley and Wise (1990) offer valuable insight in arguing that locating women’s lives within 

the flow of gender, race, and class relations does not mean that we take those categories as 

essential, but they provide the basis to make sense of women’s lives as women themselves 

understand their experiences. If women share experiences within these constructions, this does 

not mean they share the same experiences, rather they share common experiences which can 

be used to create ways of knowing that interrogate the discursive constructions of those 

categories as well as aid political organising to challenge the sexism inherent to the ways those 

categories have been produced. Incorporating the term ‘feminist standpoints’, Stanley and Wise 

(1990) offer a wider notion of the traditional ‘standpoint’ which provides space for numerous 

feminisms. This framing also provides the space to understand that women may share 

commonalities relating to oppression, but no woman experiences this in the same way. There 

are ways of speaking with women about their experiences whilst recognising the socially 

constructed nature of their experiences and interrogating the discursive power in the language 

we use to talk and know about those experiences.  

Drawing on postmodern epistemological frameworks is especially important and useful to my 

research as it relates to art and women’s art practice. Beyond being an influence on women’s 

art from the 1980s and providing a new ontology (Cottingham, 1989), postmodernism 

understands art as ‘not just a means to truth, but also a way of questioning the desire for truth’ 

(Felski, 2000, 183). Art, as a postmodern feminist social practice, can then be conceptualised 

as occupying its own epistemic position built upon the questioning of identities. The power of 

art lies within its ability to subvert truths, and when this is in conversation with feminism, its 

ability to estrange us from truths around gender (Rose, 1986). Through critical engagement 

with the postmodern epistemological underpinnings of feminist art practice and aesthetics, this 

research can further work on making explicit the workings of ideology. In this sense, feminist 

postmodern epistemologies have a direct and strong affiliation with art practice and aesthetics 

which will be further explored within my research through the exploration of women’s art in 

digital contexts, and digital feminist artist’s experiences of digital spaces.  
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In looking to the ways in which women’s art has become known we have to look to the 

disciplines which have produced these knowledges and understand their positionality in 

relation to dominant social structures. It is well documented, as demonstrated in the previous 

chapter, that women have historically had little access to art institutions in the form of formal 

training, access to social and financial independence in order to pursue art, and they have been 

systematically excluded from narratives of art history (Pollock, 2003; Parker and Pollock, 

2013). This is because women, known through dominant discourses, are incompatible with the 

construction of the figure of the artist as genius (Chadwick, 2002).  Built on scientific ideas 

around the naturalising of material sexual difference, the artist was positioned as a rational, 

controlled, and learned man whose art was an expression of genius. As knowledge of women 

understood femaleness to be the opposite of those identifiers, women were excluded from these 

narratives of artist. In order to establish visibility for women artists, feminist art history and 

feminist art criticism demanded a re-examination of aesthetic criteria, therefore producing new 

knowledges about women and the art that they produce. By building a case which clearly 

outlays the importance of the inclusion of women artists into narratives and art institutions, 

feminist art historians and critics demonstrate that there are concrete aesthetic qualities to 

understand women’s art.  

Moreover, the history of art can be understood as ‘a history of men looking at women, of female 

bodies being objectified, exoticized, and entombed in works of art’ (Felski, 2000, 177). 

Women’s bodies, like women artists, take on a marginal position which is not only based on a 

lack of opportunity or resources, but is also reinforced through evaluations of aesthetic value. 

To challenge how women and their bodies are known from this perspective, a ‘feminist 

aesthetic’ has been constructed. As noted in chapter two, feminist aesthetics rests on the 

experiences of women (Hein, 1993), which is often rooted in embodiment and focuses on the 

body as a site of social and political struggle. Whilst a unified feminist aesthetic has increased 

the visibility of women artists and highlighted an inherently sexist institution, this familiar 

feminist aesthetic raises important questions regarding the epistemic position from which we 

come to understand women’s lives in the context of art. The conflation of female and feminist 

means that all art produced by women is seen to be subversive and expressive of a shared 

female essence producing a metanarrative which in itself can be considered phallocentric 

(Felski, 2000). This stems from an epistemological basis that relies on the scientific framing of 

women as having naturalised sexual differences to men. For example, the recognition that 

women’s art reflects personal women’s experiences is a specific historical way of thinking 
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about art. Furthermore, this rests on the assumption that women are naturally more responsible 

for emotional management, as feminist art asks us questions about how we feel and how we 

think, and how the art relates to our own personal experiences in the world (Lehrer, 2011).  

3.5 Conclusion 

It is important for this research to work from a postmodern feminist epistemological position 

in order to articulate the pluralities and fragmentations between women themselves and the 

digital art that they produce within this project. This is important because it encourages a 

continued careful consideration of the epistemology at the core of this work. A feminist 

approach to digital art cannot be singular as there is no unified notion of woman, of women’s 

art, or of a specific politics. Because our knowledges about feminist art practice mainly stem 

from art history and feminist art criticism rest on taken-for-granted understandings of ‘woman’, 

starting from postmodernism enables the view that women’s art can and does exist outside of 

the parameters of binary structures to ensure that within this project, difference can be explored 

within a feminist context.  

The discussions throughout this chapter form an essential part of this project overall. Taking 

the time to recognise and evaluate different feminist epistemological positions has grounded 

my own methodologies within a feminist critique of positivism and this has been significant in 

the development of my own epistemological position which I have outlined in this chapter. 

Whilst this chapter is therefore crucial in terms of the feminist epistemology inherent to my 

research, the discussions throughout this chapter are also significant to my methodology in 

regards to researching the digital. This chapter has enabled me to highlight key values of 

feminist epistemology that feed directly into my methodological design: reflexivity, power, 

and resistance. This chapter is therefore important in foregrounding the ways in which I 

mobilise these key epistemological values in researching experiences of digital spaces through 

my methodology. 

My research is embedded within digital spaces. As Michailidou (2018) notes, the digital field 

is so complex in that it is vast, it is comprised of multiple processes and multiple actors, and it 

is both global and local. She goes on to highlight how because of this complexity it is 

impossible, and unwise, to designate a single method or methodological approach to studying 

the experiences of digital spaces. In highlighting the usefulness of feminist epistemology in 

thinking about digital methods and methodology, Michailidou (2018) argues that pre-digital 

methods which are grounded in feminist epistemology, such as interviewing, are just as 
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pertinent in a digital setting today as they were historically because they encourage further 

complexity. Whilst she acknowledges that feminist epistemology does not offer a neat solution 

to researching in digital contexts, she positions this as a benefit, suggesting that feminist 

epistemology encourages complexities and creativity which allows us as researchers to 

continue questioning and exploring how we experience the digital. My methodology, as will 

be explored further in the following chapter, continues to raise new questions and examine new 

experiences, that of digital feminist artists, by employing these tenets of feminist epistemology.  

Further, Linabary and Hamel (2017) identify the need for a deeper understanding of the 

implications of feminist epistemology and methodology on research into the digital, based on 

an expansion of interest in digital research amongst feminist scholars. They offer an account 

of how feminist epistemology can be mobilised and operationalised in a digital setting by 

discussing their experiences of feminist online interviewing. In their research, they used 

asynchronous email interviewing to research women’s experiences with voice and 

(dis)empowerment. Within this they demonstrate how by incorporating the digital into feminist 

research we can actually more effectively ‘engage women’s experiences, disrupt power 

hierarchies in the research process, and produce a more reflective/reflexive interview than more 

traditional approaches’ (Linabary & Hamel, 2017, 99). Although my own methods differ from 

theirs, Linabary and Hamel (2017) highlight the relevance of a thorough engagement with 

feminist epistemology in considering how methodological choices, particularly pertaining to 

digital spaces and experiences, can have significance for how feminist epistemic values are 

practiced through method.  

In terms of my own methodologies, I use synchronous online interviews to research the 

experiences of digital feminist artists. The discussions throughout this chapter are therefore 

relevant in identifying and recognising the complexity inherent to researching as a feminist, 

and in highlighting the epistemological values that are central to feminist research. These 

values of reflexivity, resistance, and power are carried into my methodology where they work 

in collaboration with the digital spaces in which we are working from. This allows for both 

recognition and a reconsideration of how feminist ontology and epistemology can be relevant 

to methodology as a digital element provides new avenues to mobilise feminist epistemology.  

The following chapter will explore the methodological implications of my epistemological 

approach to research as they relate to my research with digital feminist artists. As well as 

outlining the specific techniques used within this research, the following chapter will offer a 
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reflexive account of the value of those decisions and how they were experienced within the 

research process by both the participants and myself as the researcher. This will include an 

exploration of how sampling was undertaken within this research, paying particular attention 

to the idea that digital feminist artists are a hidden population. The following chapter will also 

include an account of how interviews were experienced when conducted online in digital 

spaces, the value that stems from engaging in messy, feminist research, as well as a discussion 

surrounding analysis methods and ethics.   
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Chapter 4: Methodology  

4.1 Introduction & aims  

This chapter offers a substantive reading of the amalgamation of the practicalities of conducting 

this research project stemming from the theoretical and epistemological frameworks which 

underpin and establish these particular chosen methods. This chapter also includes reflections 

on what it means, and how it feels, to do feminist research with digital feminist artists. Within 

this, what follows importantly highlights a central argument to this thesis; how the production 

of knowledges about women’s experiences are always situated within fragmented ideological, 

political, and theoretical ways of knowing about the world. As such, resistance is at the 

forefront of the methodological approach to this research. The concept of method within my 

research serves as a crucial tool to detangle and reconstruct narratives about women and about 

art, as well as offering ways to usefully operationalise the aims of this project.  

The chapter begins by defining the term digital feminist art before detailing the broad aims of 

the research, weaving these with the ontological, epistemic and theoretical feminist positions 

from which the notion of research aims themselves are challenged. This critical relationship 

between feminist epistemology and methodology provides both the grounding and justification 

for the practicalities of how methods are used and worked into the continuity of the narratives 

of the project. This leads into a focus on how methodological decisions were made, informing 

the research design, specifically paying attention to sampling, interviewing in digital spaces, 

and the use of unstructured interviews. Accompanying these discussions, I draw from my 

research diary to illustrate the effectiveness and the priority of a reflexive process within social 

research more broadly, with explicit reference to working with feminism and art spaces.  

This project works with digital feminist artists to investigate the emerging intersection of art, 

feminism, and technology. More specifically, this research explores the experiences of digital 

feminist artists in the production of their work in order to both highlight their experiences and 

better understand their negotiations of feminism, art, and digital platforms. In doing this work, 

I address the following four aims of the research:  

1. To critically examine the role of digital technologies within women’s art practice and 

participation 

2. to identify ways in which women’s digital art engages with feminisms to challenge 

political and cultural constructions of the body  
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3. to draw from feminist epistemologies and methodologies in order to critique and 

challenge institutional notions of doing sociological research  

4. to explore to what extent women’s digital art constructs and changes contemporary 

feminist activisms 

4.2 Defining digital feminist artists 

Within this project, the term digital feminist art refers to art which is conceived of and created 

in order to explore feminist ideas, and uses digital technologies in order to do this. As well as 

this, digital feminist art refers to work which is exhibited in online locations and spaces. Digital 

feminist art takes many different forms and perspectives, the concept of digital feminist art 

does not describe a genre nor is it reminiscent of a particular time period. Digital art, and 

feminist art do have specific connotations attached to their branding and exist, at least in 

terminology, exclusive of the other.  

Digital art defines new media creative practices which have emerged with the growth of 

technology, such as software art and digital installations. The concept of digital art also 

describes how new media has changed the ways that we produce and engage with more 

traditionally recognised forms of art such as painting or sculpture. Gere (2010, 19) suggested 

that ‘following the emergence of the idea of the avant-garde in the earlier twentieth century, a 

wide range of experimental and radical definitions of art have been explored and continue to 

be explored’. As such, digital art often begins from a desire for change from traditional gallery 

worlds, and operates outside of institutions. This allows for changing definitions of art, for 

example code being understood as artistic practice, which revolutionises traditional 

institutional articulations of what is and what is not art, and ultimately who is or who is not an 

artist. Although lots of digital or internet art is conceived of from a place of resistance to the 

institutionalised gallery art worlds, and thus shares similarities in perspective with feminist art, 

feminist art has been conceptualised very differently.  

Feminist art is often used to describe a surge of women’s creative work which emerged from 

the 1970s. In thinking about the art that was produced at that time, it is usually referred to as 

the first generation of feminist art, and has a reputation for being negatively identified with 

essentialist thinking about women, with a lot of focus on a fundamental female sexuality and 

an assumed universalism (Solomon-Godeau, 2007). Reputation aside, feminist art of the time 

varied considerably, and contributed to historical and political moments. Feminist art was being 

produced in conjunction with the women’s movement firstly because women artists faced 
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many difficulties in pursuing professional creative careers, and secondly because the type of 

work that feminists found meaningful to produce were discouraged and excluded from galleries 

(Fields, 2012). Women artists produced new styles and practices, and used the starting point of 

their own experiences to explore the subject of women from an entirely new perspective, 

focusing on issues ranging from pregnancy to violence. Although the literature review details 

a more thorough understanding of feminist aesthetics, it is important to note here how feminist 

art has been defined by its legacy rather than its ongoing developments and practice. This gives 

the sense that feminist art is something that has happened but is not necessarily happening.  

This being said, women’s art practice, and women’s experiences within art spaces are 

extremely varied and have a rich history in feminist theory. Focusing on the ways in which 

digital technologies and spaces intersect with notions of the body has been a central tenet of 

feminist thinking, with Sadie Plant (1996) championing the idea that women’s liberation lies 

within technology, and Gear (2001: 323) arguing that the tools of new media enable women 

artists to ‘foreground the cultural production of bodies, which is necessarily bound up with 

subjectivity, sexuality, and power’. Since these conversations happened, there has been vast 

changes in the ways that we use technologies to create, distribute, and engage with art, and 

there is a growing number of women artists working with online spaces. Within popular 

culture, the term ‘digifeminist’ (Kretowicz, 2014) artist has been coined to refer to women 

artists who use web 1.0 and web 2.0 aesthetics to make art based on self-expression and 

identity, and blur the boundary of offline and virtual realities. Because of their focus on online 

cultures emerging from the nineties, and the online platforms where their work is exhibited, 

the art and artist often have a large online following and play a significant role in popular 

culture, making them ‘cewebrities’ (Kretowicz, 2014). Whilst this group of women represents 

a very specific type of digital feminist art, and positions feminist art as a contemporary cultural 

practice, it does not necessarily capture the nuances within a field of women artists who work 

in digital ways and is therefore not the sample of which this project sought to obtain and work 

with.  

This project takes the crux of feminist art, the idea of an aesthetics based upon subjectivity and 

notes how the emergence of technologies have offered new and different opportunities for 

feminist art practice, to describe the phenomenon of women artists who make artwork in 

feminist ways using technologies. This is a broad definition which makes space for different 

women and different subjectivities, avoiding the essentialist and universal reputation of 

feminist art. Within this definition, digital feminist artists do not need to be internet famous, 
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they do not need to subscribe to a particular aesthetic, and they do not need to have a large 

online following. This definition encompasses histories of art and acknowledges how 

technologies intersect with feminism in theory and in practice in order to explore the 

experiences of digital feminist artists. 

Before moving on to discuss sampling methods and the interview processes, I want to firstly 

introduce and describe the women who participated in this project. All of the participants are 

self-identified women who are also digital feminist artists according to the provided definition 

above. The decision to work from the basis of self- identified women, rather than placing 

guidelines on who is or who is not a woman is a core principle of both the type of feminist 

work that is happening within this research, and is central to the aims of the research especially 

aim 3: to draw from feminist epistemologies to critique and challenge institutional notions of 

doing sociological research. This feminism is trans and non-binary inclusive and resists 

subscribing to heteronormative ideals surrounding gender expressions and identities. In this 

regard, woman here refers to anyone who identifies with woman as an aspect of their self-

identity. Within this, I am influenced by Anne Byrne’s (2003) work which focuses on 

developing an empirical model for understanding how self-identification for women is useful 

for research. In this work, she makes the distinction between self and social identities, 

suggesting that social identities are made up of social structures, ideologies, group 

identifications, and values and stigmatised identities, whereas self-identities are comprised of 

our personal sense of self outside of how we are categorised by others. She argues that gender 

is deeply implicated in the composition of self-identity and is entangled with social identities. 

However, she suggests that by placing more emphasis on self-identification, this loosens the 

ties with social identities which ultimately enables researchers to articulate new and different 

conceptions of womanhood beyond social identities. In this way, working from the notion of 

self-identity means that self-identification is an arena in which agency and resistance can 

develop especially around ideas of gender. Therefore, it is important that this research 

implemented self-identification because it allows an inherent critique of a gender binary which 

seeks to maintain distinctions between conceptions of men and women, which speaks to the 

third aim of the research. Embedding this critique into the design of the research from the outset 

is important because it contributes to the wider notion of resistance that I develop throughout 

the thesis. Moreover, all of the women involved self-identify as feminists. Although in our 

interviews, they each had complex, challenging, and wavering identifications with feminist 



98 

 

politics, being a feminist was something that was central to their everyday lives and to their 

work.  

The final sample comprises of sixteen women. All of the women have an online presence 

through either social media or their artist websites. This was central to the research as this is 

how potential participants were initially identified and contacted. Whilst some had a much 

larger presence than others, all of the women were present within digital spaces. Moreover, 

although all of the participants are self-identified women and self-identified feminists, there 

are differences amongst them. Ages ranged from between twenty-three and fifty, and they are 

geographically dispersed, but mainly clustered around large cities. Four women at the time of 

conducting the interviews were based in London, three were based in Berlin, one based in 

Amsterdam, one based in Paris, one based in Milan, one in Vancouver, one in Los Angeles, 

one in Houston, one in Atlanta, and two in New York City. Whilst this is where they were 

based at the time of the research, some moved frequently or moved between two cities often. I 

did not ask demographic questions prior to interviews, but during the interviews we did 

sometimes speak about class, race, and sexuality as well as gender. All of the participants are 

white women, which is something that I reflect on later in this chapter. Not all participants 

spoke about their class identifications, but those who did felt that their class identity was 

important to how they experience art spaces as well as their subject interests. For example, one 

participant based in London, Jenna, spoke at length about how her working-class background 

informs her interest in exploring marginalised women’s identities in her artwork. Further, 

Sadie, who is based in Vancouver expressed how she considers class to be central to the art 

world and we discussed how she understands her identity as a working-class woman means 

that she feels she cannot access certain spaces within the art world. So, whilst class was not 

something that I aimed to investigate with this research, it was important to some of the women 

who positioned themselves as working class. Similarly some participants spoke about their 

queerness as it is central to their experiences of the world. Three participants, Nicola, Jenna, 

and Sadie, called themselves queer and others talked with me about exploring sexuality both 

in their lives and in their work, as will be discussed in the following chapters, particularly 

chapter seven. As such, most participants did not define or label their sexuality outside of those 

who clearly identified themselves as queer. Whilst this research does not aim to investigate 

these identity categories explicitly, it is important to understand how these women’s 

experiences of producing digital feminist art are situated within the intersections of these 

identities.  
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With regards to the work that they did, my participants varied in styles. Participants worked in 

a range of mediums including digital photography, digital drawing and illustration, digital 

collage, 3D animation, web3 projects, and augmented reality. My participants also varied in 

the subject matter and topics that they focused on, but they all explored major themes such as 

experiences of the body and sexuality, femininity, and popular culture including online and 

internet cultures. All participants named their work as feminist. Some of my participants are 

self-taught but the majority (eleven participants) have studied art to degree level, and five of 

the women have, or were completing at the time of the interview, master’s degrees. Most 

participants made a living from commercial projects for music videos and fashion brands 

alongside their commissioned work. Three participants teach courses on fine art or digital 

photography at colleges and universities, one participants works as a scout and talent manager 

for a modelling agency, and two participants work as curators.  

4.3 Identifying digital feminist artists  

In order to meet the aims, this research project required a very particular sample of digital 

feminist artists. In wanting to work with women artists in order to explore their experiences of 

producing digital feminist art in digital contexts, it was appropriate that a sample comprised of 

women artists who produce or exhibit their work using digital methods. Salganik and 

Heckathorn (2004) named artists as a hidden population, and whilst the field of digital feminist 

art was a phenomenon of which I was aware before coming to the research, it was difficult to 

know ways in which to sample a population from which there was no measure of the scope in 

both theoretical and geographical terms, of its population. Here I detail the nuances of the field 

of digital feminist artists and explore the multiple ways in which participants in this field are 

hard to reach, consistently exposing the relations of power which situate these women. The 

following section also justifies the employment of online purposive theoretical sampling in 

order to access a hidden population, and recounts the practicalities of this method.  

4.3.1 A hidden population  

Broadly, a hidden population can be defined by the wide geographic dispersion of participants 

and a lack of official statistics concerning the group (Baltar & Gorjup, 2012). These conditions 

mean that there is often no sample frame from which to use a specific sampling method, and 

there is no way to locate or localise a target group. This makes hidden populations difficult to 

access within sociological research because they are often not known to the researcher before 

the research begins due to their lack of visibility in public or social life (Jeffri, Heckathorn & 
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Spiller, 2011). Hidden or hard to reach populations have been of interest particularly to social 

science research due to their association with social phenomena which is generally under 

represented, where members of the social group have little access to power or resources, 

therefore often don’t have a voice. Historically, researchers have identified hidden populations 

to exist where the topics they are studying are sensitive or illegal. Salganki and Heckathorn 

(2004) helpfully compile a list of named hidden population groups which include sex workers, 

homeless people, drug users, undocumented people, and men who have sex with men. May 

(2000) explores how some populations are unwilling to risk social exposure because of the 

sensitive nature of the worlds they are involved in, and Goode (2000) demonstrates in her study 

of drug and alcohol using mothers, that deviating from social constructions of prescriptive 

gendered expectations can make certain populations, especially women, particularly vulnerable 

and difficult to access. This understanding is crucial as it considers not only the difficulties 

researchers would have in accessing certain groups, but also deepens an understanding as to 

why participants in such groups may not want to be accessed. In confronting the issues which 

maintain hidden populations’ position on the margins of social life, we learn that whilst 

researchers have much to gain from accessing hidden populations, often the participants who 

embody the research topics have much to lose.  

A deepening awareness of the social status of hidden populations encouraged this project to 

view feminist digital artists as women who occupy a unique position within social life and 

within art worlds and spaces. Although artists may not appear on the surface to be part of a 

group which is sensitive or illegal, there are a number of distinctive factors about the position 

of artists which justify their hidden-ness.  In their study of ageing visual artists in New York 

City, Jeffri, Heckathorn and Spiller (2011) conveniently identified a number of challenges in 

recruiting a sample of the population of ageing artists in New York. Firstly, they note how most 

artists are self-employed and work in private studios for private clients, meaning that there are 

no employment records to use as a sample frame (see also Keegan, 2005). Further, if such a 

list did exist, this would only allow sight of artists who work in a professional capacity, 

contributing to the institutionalisation of creative practice and further marginalising those who 

produce art from and at the margins without professional representation. Secondly, the authors 

recognise how art markets are often driven by inter-artists contacts who form specific 

organisations. Recruiting participants from such organising bodies would have ensured a large 

sample for the research, but would only account for artists who affiliate themselves with 

organisations, and the authors were cautious to not only reach a sample of ‘the most marketable 
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artists, the most famous, the most vocal ageing artists, or only those artists who join particular 

organisations’ (Jeffri, Heckathorn & Spiller, 2011, 21). Although these issues highlight an issue 

of bias, an issue which will be addressed in following sections, they also speak to the unique 

position that artists hold as a hidden population. Interestingly, from their final sample, the 

authors conclude that 60.8% of the women artists expressed feeling discriminated against in 

their profession, informing the intersections of identity which suggest that gendered 

experiences contribute to a deepening of their hidden identity.  

Women artists who engage with digital feminist art practice are considered within my research 

as a specific hidden population for a number of reasons relating to the intersecting identity of 

artist and feminist. Firstly, feminist art is extensively associated with protest and is purposefully 

provocative. Much of the purpose of feminist art lies within its abilities to provoke reactions in 

order to enact social change for women and other marginalised people. Historically, feminist 

work has intentionally been overtly political in order to explore issues such as reproductive 

rights, representation, discrimination, and patriarchal capitalism (Arruda, 2011). As a direct 

threat to established convention, feminist protest art is fraught with sanction. For example, 

members of the feminist punk-art group Pussy Riot were arrested after staging a performance 

on the altar of the Cathedral of Christ the Saviour in Moscow, in which they attacked the 

alliance of the Church and state which hinders women’s rights in Russia by performing a punk 

song and circulating the video online (Mason, 2018). Similarly, women’s rights activists in 

Hong Kong were arrested and detained in 2014 for their involvement in action entitled Protest. 

Female Bodies. Future, which saw women use photography to upload nude photographs of 

themselves onto social media sites in support of sexual pleasure and anti-abuse legislation 

(Jacobs, 2016). Following this, Jacobs (2016) points out how this particular movement also led 

to a nationwide ban on mainland universities of feminist education or discourses. These 

examples express the hostile spaces that feminist art occupies in relation to political social life, 

as well as the harsh sanctions that feminist artists experience in a battle with authorities, and 

the heavy weight that women artists bare in their desire for social change. It is then 

understandable why many feminist digital artists would prefer to remain anonymous when 

entrenched in such political situations, thus heightening their status as a hidden population.  

Secondly, women are routinely excluded from tradition art spaces and institutions, meaning 

that they may not have ever been professionally represented, so have not been considered part 

of the institution of art. This lack of representation and visibility in mainstream art spaces is 

the product of an art history which has systematically ignored women’s practice. Parker and 
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Pollock (2013) expose how sexist attitudes and stereotypes about women have been used to 

rationalise women’s exclusion from writings on art, and as such, a historical artistic landscape. 

This clear disparity in how men’s and women’s art has been understood translates into what is 

and what is not represented in specific art spaces. Bermingham (2000) argues that this issue 

rests on the assumption that women’s art has become categorised as craft as a result of art being 

so heavily gendered. The Guerrilla Girls famously and provocatively called attention to the 

lack of gallery space dedicated to women artists in leading art institutions. As Raizada (2007) 

notes, art worlds are male dominated arenas of culture. In understanding how women artists 

have historically been written out of art history and are not awarded physical space within art 

institutions, we can see how women artists are quite literally hidden from the spaces in which 

their work could inhabit. To add another layer to this invisibility, women artists who work 

digitally do not have dedicated spaces with a legacy in the art world in which to exhibit their 

work. Much of their work lives on personal websites or social media, making it increasingly 

hidden amongst the plethora of information online.  

4.3.2 Sampling  

Since outlining how women who make digital feminist art are a hidden population, the most 

appropriate sampling technique for this project was purposive, theoretical sampling with 

reference to Glaser and Strauss’ (1967) advocacy of grounded theory. Although sampling 

methods can often be an overlooked component of the research process (Mason, 2002), they 

are in themselves very telling of the types of knowledge that will be constructed and are 

completely bound within relations of power which has persistently been an issue for feminist 

researchers.  

Within this project, sampling was an ongoing, reflexive process of moving in and out, and 

within, the field. As already outlined, as a hidden population, there was no sample frame to 

draw from or no physical geographical location to visit in order to attract a sample. Therefore, 

sampling within this project became a series of reflexive decisions. To begin a sampling 

process, I used online search engines to learn of online feminist art exhibitions, online women’s 

art platforms, and artist’s websites. By spending time searching the field, I identified women 

artists who participated in online art spaces, who named themselves as feminist artists, and who 

had email contact details available. Initial emails were sent to all identified artists inviting them 

to participate in the research project and outlining the expectations of being involved in 

sociological research. This happened in two distinct phases that were separated by time and 

reflection. Within the first phase, forty-eight women were sent an email invitation, of which 
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eleven responded asking for further information. From this point, and after having 

conversations with these women over email about the scope of the project and the reasons this 

research was being conducted, nine accepted the invitation to interview. After conducting these 

nine interviews and transcribing them over a three-month period, it felt appropriate to create a 

second phase of sampling in order to hear more voices from this diverse and emerging field. In 

the second phase, fifty-two women were identified and contacted, of which ten accepted, and 

ultimately another seven interviews were conducted.  

This second phase of the sampling process was unsuccessful in that even following the second 

phase, all of my participants were white women centred in Europe and North America, meaning 

that my final sample following the second phase did not change in terms of diversity or 

representativeness, only that I now had more participants. On reflection, perhaps a different 

sampling technique could have been utilised in the second sampling process to make further 

efforts to obtain a more diverse sample. For example, the second phase of sampling could have 

included snowball sampling, where I could have asked the participants who I was already 

working with if they could identify or recommend other digital feminist artists who might like 

to take part in my research. Whilst there is a chance that the inclusion of snowball sampling 

would have generated a more diverse and representative sample, as Erickson (1979) notes, 

when sampling a hidden population using snowball or chain-referral techniques, there will 

always be a bias because the initial participants can never be random. Erickson (1979) argues 

that as the snowball sample grows, further unknown biases will be present within the sample 

which the researcher may be unaware of. Moreover, Heckathorn and Jeffri (2001) identify 

further biases in using snowball sampling with a hidden population. They recognise how some 

initial participants will be part of larger personal networks than others, so the participants that 

stem from some personal networks will be over represented and smaller networks under 

represented. So, whilst a second sampling phase could have used snowball sampling in an effort 

to obtain a more representative and diverse sample, this too would have come with a multitude 

of challenges to navigate. Overall, whilst the second sampling phase did not meet its aims 

directly, I do recognise it as a positive aspect of the methodology in that it generated a wider 

range of participants taking part in the research. Although a large sample size is not the aim of 

this research, a larger sample did allow for a wider variety of voices within this space to be 

heard which ultimately allowed for a deeper understanding of the experiences, thoughts, and 

values of this sample. The participants who entered the research during this second phase added 
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richness to this research via their contributions. In this sense, both phases of purposive 

sampling generated a sample appropriate for my research.  

Identifying digital feminist artists by their participation and existence in online art spaces is 

typical of purposive sampling more generally, a sampling technique which is popular amongst 

qualitative social research as it allows sampling to encompass participants within the fields 

which the project aims to research. In other words, purposive sampling is a broad term which 

describes all types of sampling which is conducted with reference to the goals and research 

questions of the project. Different types of purposive sampling exist, and one particular form, 

theoretical sampling, is the method that this project identifies with the most. Theoretical 

sampling is understood to be part of the process of a grounded theory approach, whereby the 

researcher simultaneously collects, codes, and analyses the data whilst constantly deciding on 

what types of data need to be collected next and where and how to sample more participants. 

This dynamic and reflexive type of sampling is always in flux and always responsive to 

emerging theory as it is constructed from data (Glaser & Strauss, 1967). Advocating theoretical 

sampling due to its strong relationship and reference to grounded theory, Strauss and Corbin 

(1998) argue that theoretical sampling enables the construction of categories of social life 

whilst still creating opportunity to sample, thus better allowing the construction of grounded 

theory. This quest for generating theoretical understandings of specific fields and aspects of 

social life is what makes theoretical sampling most appropriate for this research project.  

From a feminist perspective which underpins this project, the generation and construction of 

theoretical understandings of social life for women is the purpose of doing feminist research 

(Ramazanoglu, 1989). Grounded theory as a wider concept has a longstanding complementary 

relationship to feminism and a grounded theory approach has been noticed as compatible with 

the pursuits of feminist research due to the willingness to locate theory within the worlds of 

women’s experiences (Morley, 1996). Inviting women to participate in this project through 

directly identifying them within the field of interest helps to operationalise the fundamental 

aims of the project, which are to challenge objective ways of knowing about women. Starting 

with the voices and experiences of women within a particular field, in this case digital feminist 

art spaces in order to generate knowledges about them, acts as a direct challenge to positivist 

ways of knowing, which have historically produced authorised knowledge about women 

without hearing women’s experiences. From the outset, this project aimed to work qualitatively 

with digital feminist artists about their experiences of the field, and following a feminist 

epistemic standpoint, did not intend to obtain evidence for pre-established theory. Theoretical 
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sampling allowed the project to work with women who were invested in constructing 

meaningful theoretical knowledges of their experiences, reconciling method with feminist 

epistemology.  

However more recent feminist thinking has argued that a grounded theory approach, including 

theoretical sampling, is not necessarily as free from deductive thinking as intended (Maynard, 

1994; Stanley & Wise, 1990). This is because no research, regardless of its epistemic 

underpinnings, can ever be without politics because the researcher is situated with their own 

culture, history and politics, their own way of knowing about the world. Although a more 

thorough discussion of positionality in relation to this research is detailed in following sections, 

it is worth noting here that the position of the researcher was something that needed to be 

reflected upon during sampling process. As someone with prior knowledge of the field due to 

an interest in feminist digital artwork outside of research, I was already aware of some 

platforms which exhibited women’s art online, and I was aware of specific artists who worked 

digitally with feminist themes. Upon beginning sampling, I went to the spaces that I was 

already familiar with, which helped to lead into different spaces of which I was unaware. My 

prior knowledge of the field was culturally specific and based on my own gendered and classed 

experiences of art and online space.  

During the first phase of sampling, I found that a lot of the artists I was trying to connect with 

were white and based in Europe and America. On reflection, this is likely to have happened 

because my history of feminism, as a white British woman, is decorated by feminist artwork 

of the period of women’s liberation and this has cultivated my understanding of feminist art 

today. Namely, my cultural understanding of the diverse field of digital feminist art and artists 

was foregrounded in middle class, white, western knowledges inscribed upon my own identity. 

In this, I was imposing my own westernised ideas about what feminist art was and is through 

who I identified as being part of a field of digital feminist artists, and this would ultimately 

impact the knowledge that would be constructed, which potentially has harmful consequences 

especially in terms of representation.  

Noticing how my identity and position as researcher impacted sampling decisions, and taking 

the space to reflect upon this, the second phase of sampling was a more conscious attempt to 

be more representative of the field, not out of a desire for generalisability, but instead for a 

desire to challenge problematic knowledges emerging from white feminism, and construct a 

more authentic account of the intersections and complexities within the field of digital feminist 
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artists. As argued by Letherby (2003), feminist research will always work from what has come 

before it, adding layers of complexity and challenging different perspectives, ultimately 

providing critiques and modifications of theory that already exists. This short reflection on 

decisions made during the sampling process helps to understand how no research is completely 

inductive, and therefore no pure theory can emerge from a specific sample, because that sample 

is already grounded in a theory. Theoretical sampling helped in focusing on a field to reconcile 

the themes of the research with feminist politics, and also illustrates how a rigorous reflexive 

process is necessary throughout the whole research process in order to construct meaningful 

knowledges.  

Although slightly critical of the general concept of grounded theory, theoretical sampling does 

allow space for reflection which was useful within this project. In wanting to hear experiences 

of feminist digital artists and having no pre planned expectations of what a sample would look 

like, it was difficult to know when to stop sampling and interviewing. Theoretical sampling is 

a process which moves backwards and forwards between sample and theoretical reflection until 

there is satisfaction that theoretical saturation has been achieved. This means reaching a point 

whereby the sample that has already been interviewed has provided the basis of categories 

which are important to the research aims or questions (Bryman 2012), and there is no need to 

continuing to gather data. At this point, the researcher should move on to thinking through 

coding and categorising the data and how to organise it in meaningful ways. Within this project, 

theoretical saturation was reached after sixteen interviews. This decision was made following 

the understanding from Charmaz (2006) that the researcher should stop sampling and 

researching when new data would no longer stimulate new ideas regarding theory or concepts. 

When I was confident that patterns had been established between participants’ experiences 

through the interview process, it was evident that theoretical saturation had been reached. 

Similar to Allan (2011), after sixteen interviews I was aware that no new concepts or themes 

were emerging, and I was able to identify strong emerging themes from the data.  

Reaching the point of theoretical saturation was a complex moment within the research process, 

whereby as the researcher I had to walk what seemed like a fine line between being authentic 

in each unstructured interview, whilst also having the knowledge of previous interviews in 

mind. This deliberation of wondering how much I was unconsciously guiding the participants 

to certain topics because I had already begun identifying and constructing patterns and themes 

from previous interviews, was difficult to navigate. It was challenging to be both a feminist 

researcher who is keen to hear women’s different experiences and also a student, who wants 
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her research project to ‘work’ and be meaningful as to help to improve the experiences of 

women in some way (Duelli Klein, 1983). Navigating multiple identities is something that this 

chapter discusses in following sections, however this did feel pertinent at the time of sampling. 

A grounded theory approach, as we have seen, allows the researcher to contemporaneously 

sample, interview, and analyse data; whilst this has many benefits for feminist research, there 

must be some contemplation of how this reflexive process impacts the interviews themselves. 

Because of the unstructured nature of the interviews in this project, the women did speak of 

what was important to them and their experience of being feminist digital artists and I did reach 

a point where patterns were strong, and themes were emerging. However, there had to be 

moments of serious reflection around this stage to ask if the process of moving backwards and 

forwards between sampling and interviewing and analysing was useful at all in constructing 

genuine, or meaningful knowledges about the experiences of feminist digital artists. I wanted 

to be careful not to introduce concepts in interviews which the interviewee had not already 

used, and not ask any leading questions relating to the patterns that were already emerging. 

This was mainly mitigated by encouraging the women to be involved with the project beyond 

their interview. All the women could access their transcript so that they could reflect on the 

conversation and add any details which they did not mention. This stage of the research process 

was incredibly helpful in reaching a point of theoretical saturation and will be discussed later 

in this chapter.  

After sixteen interviews it was felt that no new themes or concepts were emerging from the 

interview analysis and that the sampling process could conclude, allowing for deeper analysis 

of themes. A small sample size was a conscious decision based on a feminist ontology and 

epistemology which outline the importance of hearing specific and different women’s voices, 

rather than generalising to an unproductive concept of ‘women’. Robinson (2014) helpfully 

outlines guidance on sample sizes and recommends a sample of between three and sixteen 

participants, using the advice of Robinson and Smith (2010), who note that this range provides 

enough scope for the research to construct cross interview patterns and themes, whilst not being 

so large that the project becomes overwhelmed with data, thus not able to properly give space 

to each voice within the research. Working with a small sample means that the researcher has 

the space and capacity to permit individuals within the sample their own sense of identity, as 

opposed to being consumed by a larger whole. This idea of hearing individual voices was 

paramount to this project which worked with postmodernism to challenge the categorisation of 

woman as a unified term, preferring to notice and hear about differences that exist between the 
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fragments of oppression which this sample embody (see Hill Collins, 1994; hooks 1984). 

Therefore, theoretical sampling was most appropriate for this project as the flexible approach 

to sampling allowed different voices to be heard and valued as individual whilst also 

contributing to broader feminist discourse.  

This being said, a sample size of sixteen could be considered too small especially if the research 

was aiming to be generalisable to a wider population. However, from the outset, this project 

has never been interested in constructing generalisable results, preferring instead to create 

meaningful dialogue between women and challenge knowledges about women. Validity has 

more importance within this project. Yardley (2000) notes how validity rests on the adequacy 

of the sample and the rigour of the sampling process. She argues that the adequacy of the 

sample does not hinge on the sample size, but rather how the sample relates to the field of study 

and its ability to supply all of the information necessary to construct a comprehensive analysis. 

It is difficult, and somewhat unnecessary, to measure in what ways this sample relates to the 

field more broadly. This is because the field of digital feminist artists is not a visible or 

measured field in itself, as previously discussed. However, I am suggesting here that the way 

that the women in this project were invited to take part in the research means that they not only 

relate to the field, but they are actively constructing the boundaries of that field. Through 

emailing invitations to women artists who participated in digital art worlds means that the 

women already identified themselves as artists, and they were encouraged to ask questions and 

discuss the project before agreeing to take part. These initial conversations with participants 

were instrumental in helping to decide if they identified themselves as digital feminist artists 

in relation to how the project was defining digital feminist artists. Together we learned that this 

is a dynamic and emerging field, and therefore we can see that the sampling technique of 

theoretical sampling did provide the means to produce valid accounts of the experiences of 

participants.   

Overall, purposive, theoretical sampling was the most useful and appropriate sampling method 

to use for this project because of its relationship to grounded theory, and its flexibility in 

allowing the space for reflection in relation to theories being constructed as well as the types 

of voices that are heard. In beginning to outline the relationship between feminist epistemology 

and the methods used here, I hope to draw out and discuss the complexities of doing feminist 

research, and contribute to discourse which attempts to ascertain what exactly a feminist 

methodology might look like.  
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4.4 Interviewing  

4.4.1 A qualitative approach 

Feminist researchers generally favour a qualitative approach to researching the lives of women. 

This project conducted unstructured interviews with sixteen digital feminist artists, and the 

decision to conduct interviews, a qualitative method, was a conscious and purposeful one based 

on relevant epistemic understandings.  

Qualitative social research encompasses a plethora of methods including ethnographies, life 

histories, focus groups, and interviews which have been considered to be most relevant and 

important to feminist modes of researching. Historically, feminist researchers have favoured 

qualitative approaches to social research as a more epistemologically appropriate method of 

hearing women’s voices which have been systematically and intentionally silenced (DeVault 

and Gross, 2012). Using qualitative methods is important to feminist researchers because it acts 

as a direct critique of positivism and the scientific paradigm of discovering objective truths. 

Considered a term of abuse for feminist ways of knowing, positivism uses a framework of 

subject/object to structure how knowledge is produced, meaning that the ‘object’ is always 

studied as distinct from the researcher who can look at the object in value free ways to take 

truths away from the knower (object) in the name of objectivity (Giddens, 1978). Furthermore, 

Reinharz (1984) asserts that positivistic research relies heavily on a rape model. Researchers 

take something away from their subjects without any consideration of the relations of power 

embodied within the research relationship, and the assumption is that there is a right to know 

on the behalf of the researcher, making the researched purely an object of masculinist 

consumption who is ultimately dehumanised through their simplification into numerical form. 

Quantitative research is therefore intrinsically exploitative due to its epistemological origins. 

Although there is a clear focus on qualitative methods throughout, as resistance to the scientific 

paradigm, this is not to say that feminist researchers do not work in quantitative ways. There 

are ways to research the lives of women using quantitative methods which are sympathetic to 

feminism in the sense that they highlight gendered inequalities through statistics which can be 

useful to aiding political change (Reinharz, 1992).  

As important as it is to challenge traditional masculinist ways of knowing and doing research, 

it is also important to be cautious of advocating a distinct separation of qualitative and 

quantitative methods from each other as this only causes problems in the assumed collective 

feminist goal of constructing an emancipatory political movement for women, and further 
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reinforces a binary which this project aims to purposefully disrupt. The qualitative/quantitative 

divide is problematic because it positions qualitative and quantitative methods as polar 

opposites, constructing a new binary from which to dangerously reinforce gendered 

relationships. This allows the divide to parallel other dualisms rather than challenge these 

divisions central to women’s oppression such as public/private and objective/subjective. When 

qualitative methods are posed as an opposition to objective ways of knowing, they are 

considered the opposite of masculine rationality and sit within the domain of femininity. This 

contributes to why Oakley (1998) understands methods and methodology as inherently 

gendered and coins the phrase the ‘gendered paradigm divide’. This refers to how the interview 

becomes a heavily gendered experience because it is bound to gendered characteristics based 

on the naturalisation of sexual difference.  

Taking on the weight of this complex history of feminist thought, and also to meet the needs 

of this project in relation to its aims, a qualitative approach was deemed to be most appropriate 

in exploring the experiences of digital feminist artists. More broadly, a qualitative approach to 

doing this research topic is appropriate because it meets the needs of the purpose of feminist 

research. Ramazanoglu (1989) argues that part of the purpose of a feminist method is to provide 

understandings of women’s experiences from their own perspectives. Harding (1987) notes 

how studying women using their own perspective has a limited history in academia, and so the 

first steps of doing feminist research should be to make the experiences of women visible. In 

the case of digital feminist artists, there is little known about the experiences of this specific 

field, and as the literature review shows, art spaces have historically excluded women. Making 

the experiences of my sample visible was a priority. In order to make these experiences visible 

outside of pre-determined categories created within an oppressive patriarchal culture, Smith 

(1988) necessitates beginning research with speaking to real, concrete people about their actual 

lives in order to rewrite women’s experiences, rather than reaffirm dominant ideology about 

women’s experiences in the world. In this sense, to use any quantitative method to research 

digital feminist artists would be to use the categories and the language of an art world which 

has, and continues to, oppress and exclude women’s points of view. Therefore, a qualitative 

approach was more useful within this project in order to make digital feminist artists visible.  

Not only is it important for feminist research to make women’s experiences visible, but it is 

also important that the research means something to women in ways that could shift the weight 

of oppression (Mies 1983). Furthering this, some feminist researchers argue that feminist 

research should be emancipatory, actively seeking ways to challenge oppression rather than 
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just make visible the experiences of oppression (Kelly, 1994; Cook & Fonow, 1990). This is a 

position that has been challenged from both feminists and beyond, especially Stanley and Wise 

(1993) who advocate for research for the sake of knowledge being enough. Within this project, 

a qualitative approach proved to be meaningful for the women involved as well as being most 

appropriate in answering the research questions. As much as this project is in no position to 

undertake the emancipation of women in the world, a qualitative approach gave women the 

opportunity to talk about their work and their experiences in ways that they have not been able 

to in other forums. Using qualitative methods was meaningful in that it allowed the research to 

talk with women, to hear about their experiences and construct a narrative about them. 

Although this may not break down patriarchal society on a large scale, and as such may not be 

emancipatory, talking with these women was meaningful in that their experiences were heard, 

when they work in an industry which historically does not want to listen. 

4.4.2 Unstructured interviews as feminist methodology 

As stated, this project worked from a qualitative approach by conducting unstructured 

interviews. Generally, an unstructured interview is defined by its conversation-like style, and 

its interest in the interviewee’s point of view (Bryman, 2012). In this research, conversations 

stemmed from any questions that the participants had to begin with, and then discussing what 

was important to participants. I did not use an interview guide, but often began by asking 

participants to describe their work. All interviews were conducted through FaceTime or Skype, 

they were all recorded and transcribed. Transcripts were then sent back to participants for 

reflection. Because of these broad characterisations, as well as other more pointed details which 

will be discussed throughout this section, unstructured interviews are deemed most appropriate 

for feminist research, which encompasses this particular research project. For feminists, the 

unstructured interview as a methodology represents a shift in what it means to do social 

research, challenging positivistic ways of knowing which are bound to objectivity and truth 

finding, and adopting a subjective and reflexive approach to constructing knowledge. 

Symbolically, in depth interviewing is tied to the emergence of feminism within the academy 

as feminism brought into question the relationship between knowledge and power (Smith, 

1988; Collins, 1991).   

One of the ways that this relationship is questioned in the unstructured interview is through the 

researcher being openly communicative with the interviewee. This allows a rapport to be 

established and nurtured, making the interview a mutually beneficial experience. For Oakley 

(1981) this could happen by the researcher encouraging the interviewee to ask questions and 
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answering them honestly. Within my research, most of the interviews started off with the 

respondents asking questions about the project, and about myself. These questions were the 

springboard into more in depth conversations, so they required thoughtful and authentic 

answers. I was asked about the origins of my interests in art and in feminism, I was asked about 

future plans for the research, about where I lived and my experiences as a student, my identity 

as a woman, and I had one particularly interesting conversation with one woman upon her 

being surprised to discover that I am a woman, as she had assumed I was a man based on my 

name. Offering that space at the beginning of the interviews shifted the balance of power within 

our relationships. As Oakley (1990) argues, when the researcher gives something of herself 

through talking about herself and answering questions, this invites a greater sense of intimacy 

within the research relationship and a greater level of reciprocity. Through working from an 

unstructured approach and being able to speak with participants openly about the questions that 

mattered to them, we were able to build a strong rapport which challenges the notion of the 

interviewee as passive (Letherby, 2003).  

The women I spoke with were in control of their experiences because of an unstructured 

approach which values the flexibility between researcher and researched in which we both 

talked and listened, meaning that we were both active in the research process. This really 

shifted the location of power within the research by troubling the hierarchy of knowledge.  

Scientific methodologies create and reinforce unequal power relations through research 

processes by placing the researcher as the ‘expert’ based on epistemic authority. Using the 

notion of feminist standpoints, Hesse-Biber (2014) argues that in depth interviewing can 

disrupt these continuations of unbalanced power relations and develop methodological 

perspectives that place importance on the agency and resistance of participants. The agency of 

participants in this project was central to the research process, and the rapport that we built 

together through meaningful conversations based on what the women wanted to speak about 

meant that the unequal hierarchy was troubled. Both researcher and researched were active in 

constructing knowledges so that nobody was intentionally positioned as the expert knower.  

Although theoretically using an unstructured approach challenges research hierarchy, and this 

did happen within this project, there were specific interviews in which I was positioned as an 

expert and it was difficult to rework this traditional relationship. Some of the women I spoke 

to were well known artists, and frequently agreed to interviews with journalists for magazines, 

online articles, or blogs, and so their experience of interviews was different to what this project 

was interested in conducting. As such, we had to negotiate what this interview was going to be 
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and how we wanted it to work. Some of the women expressed that they were used to providing 

information about their work and their practice but were not usually asked about their thoughts 

outside of these parameters. This reinforced the idea that I, as the researcher, held more power 

over knowledge and it was challenging to construct a meaningful exchange for both people 

involved in the interview. For example, in some interviews it was typical for participants to 

make comments such as ‘you would know better than me’ or ‘you probably know a lot more 

about this than me’. This positioning of the researcher as someone who already holds authority 

over knowledge firstly re-establishes a hierarchy which rests upon a dominant interviewer and 

an objectified interviewee.  

Secondly, this makes it difficult to establish how the research process can be of benefit to the 

participants as well as the researcher. This is reminiscent of Collins (1998) who suggests that 

no interview can be completely unstructured because we arrive at the interview with a set of 

expectations of what this experience will be. She argues that our awareness of the roles and 

rules of an interview are based on the fact that the interview is a structured event in itself, and 

therefore cannot ever be authentically unstructured. Whilst there is no denying that these 

interviews were born from my own interests and the interviews were set up for the purpose of 

completing my research, it is unfair to suggest that there can be no freedom from a structure 

which reinforces hierarchical relationships. For Oakley (1990), the unstructured interview 

represents a feminist resistance to inequality and exploitation because it puts women’s 

experiences at the forefront of research. In this project having conversations with women about 

what we both expected from an interview situation helped to challenge what the purpose of 

interviewing is. These conversations would have been more difficult if the approach were more 

structured and these negotiations could not have happened because the experiences of the 

women involved would not be at the forefront of the project. The space to be honest and open 

about how we could both find the experience meaningful helped to trouble the narrative around 

structure and this in itself can be beneficial for both researcher and researched.  

This negotiation of the interview can be meaningful in ways that might not be expected by 

general feminist understandings of participatory research. Although Oakley (1990) advocates 

for the voices of women to be considered valuable knowledges in themselves, and for a non-

hierarchical research relationship, having the researcher as a ‘knower’ can be useful to 

participants. Letherby (2003) suggests that as researchers, we should acknowledge our 

intellectual privilege because it would be dishonest to claim that everyone involved in the 

interview process played an equal role. Ultimately, I designed the project, arranged the 
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interviews, I have access to more information than participants both institutionally within the 

discipline and within the data itself, and I will analyse the data according to this knowingness 

within my field. When speaking about the project as a whole in interview settings, a lot of the 

women recognised that I would be orchestrating this project, and as inclusive and equal as the 

project could be, it was known that I would be making ultimate decisions. This was generally 

welcomed by respondents, who actively recognised my position and spoke about it with me.  

After discussing the commercialisation of feminism and how this might have the potential to 

change the landscape of feminist art, one participant, Jenna, noted how ‘these are interesting 

questions that I think need to be asked and I don’t know what the answers are, but that’s your 

job isn’t it, you’re going to write loads about it’. Albeit with a humorous tone, this clearly set 

out our roles within the research and allowed us both to position ourselves where we felt 

comfortable. As Wolf (1996) states, different respondents will want to have different levels of 

involvement with the research project, sometimes preferring the researcher to speak on their 

behalf. A lot of the women in this project were interested in what the outcomes of the research 

would be, and most asked if they would be able to read work that emerged from the project. It 

was clear that participants found meaning in their experiences being represented, and were 

eager to learn how this would be written about in future.  

Similarly, Scott (1998) recognised that women who she worked with in research projects often 

felt their accounts of their experiences were inadequate, they were not listened to or believed. 

In her work, participants wanted their voices to be represented with a different authority, who 

could claim authority of knowledge on their behalf. In this project, the women I spoke with 

recognised that the knowledge that we were constructing would be academic knowledge and 

that came with a level of authority and visibility that as artists, the usually did not access. 

Through having the chance to speak about our positions in the world within an unstructured 

interview, we had the chance to recognise what types of knowledges that we produced and with 

what authority. This led to a helpful distinction between our roles, they are artists who had 

specific knowledges, and I am a researcher with different specific knowledges. Recognising 

my own intellectual privilege does not mean that the knowledges that I construct are superior 

to those of my participants, rather we each sit in different spaces of knowledge production. The 

unstructured interview is a meeting point within these different spaces where we could 

negotiate and discuss how different voices can be heard and who should be constructing these 

knowledges. Although it was difficult to completely disrupt a hierarchy of knowledge, the 



115 

 

unstructured approach meant that we could reframe this power in ways that could be 

meaningful for both researcher and participants.  

Furthering this, enabling participants to decide how much they wanted to participate in 

constructing knowledges within the research project meant that they had a lot more freedom 

and control and were not exploited, as is often a critique of unstructured interviews. In depth 

interviewing has been called out as an exploitative method because it encourages women to 

speak about experiences that they might not have wanted to discuss, without offering them 

anything in return (Kelly, 1994), and also because it takes private aspects of women’s lives and 

makes them public (Finch, 1984). This is particularly problematic when working with 

vulnerable women who have less power within the research process. The women involved in 

my research were not deemed vulnerable, but there still needed to be consideration around the 

idea that after collecting data from the unstructured interview, the researcher walks away with 

ultimate control and the interviewee has given up her power over her stories (Cotterill, 1992).  

To mitigate this clear exploitative practice and continue to trouble relations of power within 

the interview process, my participants were given back their interview transcripts via email 

once they were completed. Through inviting participants to reflect on the interview we had and 

encouraging them to make any changes where they felt they wanted to add or change anything, 

we constructed a more balanced ownership of their words and stories which helped to redefine 

power within the research relationships as something that was more of a fluxing continuum 

rather than something fixed to our positions of researcher and researched. The women in this 

project had the option to decide if they wanted to review their transcripts, some did, and we 

continued to communicate in order to articulate new ideas that emerged from reflecting on the 

interviews. Others chose not to add or change anything, they were happy with the conversations 

that we had, and did not express further interest in being involved. The decision to offer this to 

participants not only challenges how power operates within the research process, but also 

extends the boundary of an interview, extending it to beyond the confines of an allocated time 

slot. This allows for reflection outside of the interview setting which serves to further 

understand the perspective of participants by valuing their reflections on their words, and 

encouraging a complex picture to be constructed. As such, a less exploitative process occurs, 

whereby participants have as much choice and flexibility as possible and the researcher 

acknowledges reflection as valuable data. This reiterates Charmaz (2006) who points to the 

unstructured interview being useful because of its flexibility and continuity of thought, leading 

to a high level of quality information.  
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4.4.3 Online interviews as feminist practice 

As stated, all interviews were conducted over FaceTime, or using Skype. This was a carefully 

considered decision based on both theoretical and practical considerations including the 

geographical location of participants and the safety of both participants and the researcher. 

Bhavnani and Talcott (2012) stipulate that although digital contexts have much potential for 

feminist research practice, themes of power and resistance which are central to feminist 

research, need deeper consideration when it comes to online research. In this section I will 

outline the considerations that took place in this research, drawing a particular focus to notions 

of power and resistance. Conducting online interviews posed a number of challenges which I 

will detail here, but overall I argue that synchronous online face to face interviews can be a 

useful method for feminist research especially in relation to resistive practice.  

Firstly, one of the main benefits of synchronous face to face online interviews is that they allow 

access to difficult to reach, or hidden, populations (Linabary and Hamel, 2017). I argued in 

section 4.3.1 of this chapter that digital feminist artists should be considered a hidden 

population, so online interviews offer the potential for this hidden population to be identified 

and be listened to in a research context meaning that their voices can be included in the 

construction of knowledges, where this may have been more difficult with more traditional 

approaches. Moreover, using online interviews offered the inclusion of a geographically 

dispersed group of women in this research, and this global reach would not have been possible 

without the use of online interviews. Therefore, this is useful for feminist research because the 

inclusion of a wider geographical sample means that a wider range of voices can be included, 

and this works to resist the reproduction of dominant narratives within social research. By being 

able to access globally diverse hidden populations, feminist researchers can conceptualise 

women’s experiences with greater attention to differences between women, thus resisting 

speaking of women as a homogenous group. Doing this means that feminist researchers have 

the methodological tools necessary to resist the reproduction of narratives about women’s lives 

from dominant, privileged standpoints.  

Whilst the inclusion of a geographically diverse sample is a major advantage to online 

interviewing generally, I am conscious of how successful this was in my research and thus the 

extent to which it contributes to notions of resistance. Whilst the women who took part in this 

research do occupy varied social positions, they do also embody privileged social positions. 

All of the women who participated are white, and all are located in major cities. Their 

experiences of gender intersect with privilege, and I wonder to what extent I am constructing 
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an account of digital feminist artists’ experiences that is only from the perspective of white 

women. Furthermore, as a white woman, I question how ethically appropriate it would be for 

me to construct narratives about women of colour.  Whist I appreciate the complexity of 

embodying varying privileged identities and know that white women are not at all a 

homogenous group, and I do not want to simplify their experiences, I do worry that this research 

only amplifies and constructs knowledge that only speaks to experiences of whiteness. As such, 

the use of online interviews in this context perhaps only reproduces dominant narratives. 

Although I do still believe that online interviews hold feminist potential surrounding the 

inclusion of diverse populations beyond this research, a thorough exploration of the 

researcher’s positionality is necessary to resist the reproduction of dominant knowledges.  

Another benefit to using online interviews is that they offer more agency for participants which 

speaks directly to the aims and values of feminist research (James and Busher, 2006). Feminist 

research is primarily concerned with challenging power imbalances within research settings, 

and strives to recognise the agency of participants in both research relationships and the 

production of knowledge (Hesse-Biber, 2014). I suggest that online face to face interviews 

contribute to challenging power dynamics within research contexts by placing the agency of 

participants at the centre of the research. In my research, participants were able to select times 

and dates appropriate for them for interviews to take place, meaning that interviews took place 

at times that did not inconvenience participants, and this allowed flexibility to accommodate 

any other obligations or day to day events that were happening. Similarly, participants could 

be in any location in which they felt most comfortable. Most participants were in their home 

when we spoke, but some were in their workspace or studio space. This meant that participants 

had agency over where they wanted to be when they spoke to me, rather than needing to be in 

an unfamiliar location. Kazmer and Xie (2008) describe how giving participants choice and 

control surrounding how the interviews take place can benefit the research as it can built more 

authentic rapport and directly challenges power imbalances. Familiarity was also heightened 

for the women who chose FaceTime to conduct their interviews. One participant, Jenna, noted 

how using FaceTime meant that she felt more comfortable because it was something that she 

used often to connect with friends, she reflected on how she was nervous before the interview, 

but that it just felt like a normal FaceTime call which made her more comfortable. Participants 

having the ability to control where and when interviews take place means that they can find 

spaces and technologies which are comfortable for them. In placing their comfort at the centre 

of the research, this challenges power hierarchies which position the researcher as having the 
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most control. Expressing this agency meant that participants were more comfortable during the 

interviews, which not only speaks to feminist ethics in that it minimises potential harms, but 

also means that power relations are disrupted. Because of this possible disruption of power 

imbalances which allows greater comfort for participants, online interviews are a useful method 

for feminist research.  

Whilst this sense of agency can be empowering for participants, online interviews also have 

the potential for reinforcing power hierarchies. This is particularly important when considering 

access to technologies and language. Online interviews were only viable in my research 

because participants had access to technologies which enabled their participation. James and 

Busher (2009) outline how digital divides in material access to technologies mean that online 

interviews actually restrict who is able to participate. Further, this can contribute to the 

reproduction of knowledges rooted in the standpoint of those with privileged access to 

technologies. Similarly, online spaces remain predominantly constructed around the English 

language which imposes barriers to participation (Newsom and Lengel, 2004). I am conscious 

that, as an English only speaker, my initial email invitations to participate were only written in 

English and I searched for participants using only English language. I am aware that this meant 

that I had unintentionally excluded many women from participating, and ultimately this 

reinforces a power imbalance as, being the research, I reproduced barriers to access for women, 

and this sets the direction of what types of knowledges are produced. In future research, a more 

thorough consideration of barriers to access technologies is necessary for feminist researchers 

to fully address issues of inclusion and exclusion, which result in the reproduction of dominant 

narratives and power imbalances.  

This being said, for the participants in this research, online interviews did contribute to 

challenging boundaries particularly through the notion of embodiment. A key concern 

surrounding online interviews is the potential disembodiment of participants (Illingworth, 

2001), but the navigation of embodiment and disembodiment served as a real advantage for my 

research. Because the project focuses on how feminist artists experience digital space and 

practices, it felt theoretically appropriate to conduct online interviews. This meant that the 

experience of thinking through what it means to embody digital spaces was as authentic as 

possible. During the interviews, we were both experiencing the space that we were discussing, 

which meant that we could be explicit about how it felt to be experiencing online spaces. 

Similarly to Taylor (1999), I value online spaces as legitimate, valid sites of embodiment and 

therefore a valid site of research for discussing embodiment. Further, Van Doorn (2011) argues 
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that digital spaces are interspersed with material embodiment, and in the interviews, we were 

able to develop ideas surrounding the ways in which digital spaces are embodied. Occupying 

this familiar online space together for the purpose of an interview challenges the binaries 

surrounding online and offline spaces, by engaging with discussions of embodiment within the 

interview space.  

4.5 Reflections on positionality 

Within this research, I am positioned as both an insider and outsider. These multiple identities 

are central to how the research has been conducted methodologically, and shape the 

construction of narratives throughout the analysis. Throughout the research process, I have 

relied upon using reflexivity as a tool to navigate the research, make meaning from the positions 

that I occupy in relation to participants, and unpack the ways in which my own subjectivities 

impact the production of knowledges. Reflexivity is fundamental to a feminist approach to 

research as it makes explicit the power that operates within research relationships, and provides 

a critical reflection on how the position of the researcher constitutes the ways that knowledges 

are produced (Ramazonoglu and Holland, 2002). Whilst I have offered reflexive accounts of 

the research process throughout each section of this chapter so far, I want to further explore 

some reflections on positionality here.  

I have a lot of things in common with most of my participants. I am a woman, I am white, I am 

able bodied, I am of a similar age to the majority of participants, and I am involved in feminist 

networks. All of these identities that I share with my participants make me an insider. Being 

positioned as an insider has been considered as a privileged position because it allows a certain 

sense of familiarity between researcher and researched, which means that researchers can 

represent the voices of participants in a more ethical way (Bridges, 2001). Perry, Thurston, and 

Green (2004) argue that being an insider is especially beneficial when the researcher discloses 

her identities to the participants. Furthermore, they suggest that remaining detached from 

participants is of no real benefit to the research, meaning that we should strive to find 

meaningful connections and associations within the research relationship. These insider 

identities that I occupy did not necessarily need to be disclosed within my research, but I did 

discuss with participants my experiences of our shared identities.  

These shared identities, my insider status, did afford a strong rapport with participants, and the 

shared knowledges that we had allowed us to discuss topics without detailed explanations. This 

is particularly true when we discussed feminist theory. Many of the women who took part in 
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my research had studied in higher education, and some had pursued postgraduate degrees. Not 

only did this mean that we could build rapport easily by sharing experiences of research and 

experiences of education, but it also meant that we shared an understanding and awareness of 

theoretical arguments that are drawn upon in my research. For example, when discussing their 

ideas about how they think about their work with some of the participants, they sometimes 

mentioned theories or concepts such as Laura Mulvey’s (1975) ideas around the female gaze. 

The shared knowingness we held about these concepts meant that participants did not need to 

explain them to me, and instead could discuss their interpretations of them and how they 

mattered to their practices. This shared understanding based on my insider position means that 

I was able to gather more in depth, richer data. In this way, through this shared context as an 

insider, I was able to mitigate the worry that I would be misrepresenting the voices of 

participants within the analysis. Whilst overlooking parts of data due to a taken-for-grantedness 

is a concern for insider researchers (LaSala, 2003), in my research being an insider meant that 

I was clear on how my participants understood and analysed their own practices because we 

discussed them in depth, and from there I was able to analyse using their ideas. In this sense, I 

know that the ways in which I have analysed their data is representative of what matters to the 

participants. Whilst this is not a participatory project and participants were not able to 

contribute to the analysis process, the discussions that we had around theory and concepts 

relating to their practice enabled me to responsibly represent their voices through the analysis 

by applying ideas that are already meaningful to their experiences.  

However, in some ways I am an outsider to the group of women who participated in my 

research. I am not a digital feminist artist, so whilst I do share certain characteristics and 

identities with the women involved, I am an outsider to the group as a whole. I felt it was 

important to disclose that I am not an artist to participants, so I included this in the information 

sheet, and some participants asked about my interest in researching their experiences. Some 

scholars find that an outsider status is beneficial because it means that researchers are interested 

in things that insiders may overlook because of their familiarity with the group, so are able to 

ask questions that an insider might not (LaSala 2003; Perry et al, 2004). I found that in being 

an outsider, I was able to ask naïve questions that perhaps an insider to the group may not have 

needed to ask. For example, I asked for clarity when participants were discussing particular 

styles or techniques that they liked to use in their work, or when they used terminology that I 

was unfamiliar with. Being an outsider in this way allowed greater clarity and in turn generated 

richer data because it included rich descriptions and explanations, but also worked to challenge 
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the power within the research relationship. My asking naïve questions placed participants as 

expert knowers, which made for a more equal balance of power.  

I want to be careful of recreating a binary here between insider and outsider positions as this is 

an over simplification of how we experience identities as researchers and as people (Hellawell, 

2006; Hayfield and Huxley, 2015). Following Sandra Acker’s (2000) notion that our multiple 

subjectivities make us both insiders and outsiders at the same time, allowing us to move 

between the two positions in a fluid way, I neither consider my position in this research as an 

insider or outsider (see also Gair 2012). Similarly to Hayfield and Huxley (2015), I experienced 

subtle ways in which I was simultaneously an insider and outsider through the intersection of 

my identities. For example, my identity as a lesbian meant that I was an outsider to my 

heterosexual participants, but I was also still an insider in that I am a white woman. In the same 

way, with my queer participants I was an insider based around sexuality, so we shared a 

different way of understanding but I remained an outsider as not being a digital feminist artist 

like them. These subtleties allowed me to be empathetic whilst also remaining critical enough 

to ask questions. By drawing on different commonalities and familiarities with different 

participants, I recognised that just as my own identity is never fixed, theirs were the same. 

Noticing my own changing position allowed me to conceptualise their multiple standpoints, 

and this ensured that I was careful in not representing my participants as a homogenous group. 

As such, reflecting on my positionality reaffirms my commitment to the epistemic position that 

I take within the research in that I recognise myself and my participants as occupying 

intersecting and fragmented shifting identities, and this shapes the knowledges that we 

construct throughout the research.  

Reflecting on my insider and outsider positions here has been helpful in understanding that 

neither an insider or outsider position provides epistemic privilege within feminist research. 

Although there were clear advantages of being seen as both an insider or outsider, for my 

research it was the recognition that this binary is too simplistic that was the greatest advantage. 

Allowing myself the fluidity of moving between familiarity and difference with each 

participant gave me a much better understanding of the intersecting positions that they occupy, 

because they were made so explicit in our interviews. This challenge to binary thinking about 

researcher positionality serves to also break down the boundaries which structure power within 

the research relationship.  
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4.6 Feminist research ethics 

My research was granted ethical approval from York St John University Research ethics board. 

Within an ethical framework based on the British Sociological Association’s ethical guidelines 

(2017), I paid attention to confidentiality, anonymity, and informed consent to ensure that I 

protected participants from any harms. Within this, feminist research is often fraught with 

ethical dilemmas and challenges because it strives to challenge exploitation in research and use 

social research to contribute to empowerment for women (Fonow and Cook, 2005). Moreover, 

Guimaraes (2007) argues that ethics is at the heart of what makes feminist research feminist, 

suggesting that integrity and responsibility should be at the forefront of a feminist approach to 

ethical research. In this section I will detail the ethical considerations that I worked with 

through this research, further highlighting the importance of ethics in feminist research.  

To ensure I obtained informed consent in this research, I initially used a formal information 

sheet and participant consent form. The information sheet was sent via email when potential 

participants expressed interest in participating, and it included what the research was about, 

what would be expected of participants, how their data would be managed, and where the 

outcomes of the research could be published in the future. Following this, I exchanged emails 

with participants to discuss any questions that they had and when they were satisfied, they were 

asked to electronically sign an informed consent form. Whilst this meets the satisfaction of an 

ethics board, I was conscious that obtaining meaningful consent, especially for a feminist 

project, needed further consideration. Miller and Bell (2012) argue that consent is not simply 

an exchange at the beginning of the research, and instead it should be an ongoing renegotiation 

throughout the research process between researcher and participants. Because feminist research 

often is reflexive and can change throughout the process, as is the case with my research here, 

obtaining consent only before the research commences is not enough. Participants have only 

consented to what we think the research will be at the start, and so consent needs to be an 

ongoing process within a feminist process. In my research, consent was negotiated verbally 

and in writing throughout the research.  

The day before interviews were scheduled to take place, I contacted the participants to ask if 

they were still happy to take part, and at the beginning of the interview we discussed again 

what the interview was for, and where any information might be published in the future. At the 

end of the interviews, we again discussed their feelings around how the interview went, and 

how they felt about what we had spoken about. This ongoing approach to consent allowed 

participants multiple opportunities to understand and negotiate boundaries surrounding data. 
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The information sheet and these ongoing conversations around consent also included 

information about their right to withdraw consent, and I allowed adequate time after the 

interviews were complete for participants to review their transcripts and withdraw any of their 

data.  

Whilst none of the participants wanted to withdraw their interview responses, some were 

concerned with anonymity. Whilst artists are not necessarily understood as a vulnerable 

population, there were some concerns around their safety that I had to pay close attention to. 

Some of the women involved expressed how they lived in politically conservative countries or 

cities, and that they often felt unsafe when exhibiting any work that could be deemed as 

provocative because of the politics of where they lived. In one case, one of the participants 

explained how she had relocated to a different country to ensure her safety because of the 

negativity she experienced. Anonymity therefore was a central concern to ensure all 

participants are protected from potential harms if they were identified through the research. All 

of the transcripts were anonymised carefully, participants were given pseudonyms which they 

chose themselves, and any additional identifying information such as where they lived was 

obscured so that they could not be identified. Moreover, all recordings and transcripts were 

stored physically in a locked cabinet in a locked office on campus, and digital copies were 

stored on a password protected device and on a secure university server. Furthering a 

commitment to confidentiality, all transcripts were audio recorded and transcribed only by 

myself, and I did not share transcripts with anyone outside of the supervisory team. This 

arrangement was made clear to participants in the information sheet and was discussed prior 

and after the interviews took place.  

Another ethical consideration central to my approach was thinking about the relationship 

between researcher and researched. Whilst feminist research strives to generate a more equal 

balance of power within research relationships with a reflexive approach where the researcher 

is more open with participants, there exists a worry of reproducing ethical issues (Kirsch, 

2005). In my research, I was conscious of the dangers inherent to blurring the boundaries 

surrounding a research relationship, and took certain measures to mitigate the risks associated 

with this. Firstly, I openly introduced discussions of boundaries prior to the interviews to try 

to manage any sense of disappointment or exploitation that participants might have felt. Kirsch 

(2005) advocates that researchers set clear boundaries with participants to ensure that both 

participants and the researcher are free from feelings of disappointment, and so that neither 

parties compromise confidentiality. Whilst Kirsch’s concerns mainly centre on ethnographic 



124 

 

work where researchers spend a long time with participants thus form closer bonds than in an 

interview setting, I was struck by how easy it was to feel as though my participants were my 

friends. Because of my commitment to challenging power dynamics in interviews through the 

use of unstructured interviewing, I built rapport with participants which often felt like the 

beginning of a friendship. I was asked by a number of participants to meet for coffee beyond 

the interview setting, and one woman invited me to her home to visit. It was in these moments 

where boundaries had to be reassessed and renegotiated. I found myself reminding participants 

that this relationship was a research relationship, and we discussed the ethics of forming 

friendships beyond the research.  

This being said, I question if the parameters we set actually did cause harm. Similarly to 

Huisman (2008), I felt as though I had let my participants down by not being able to continue 

a friendship with them. I worried that they felt exploited, as if I was simply there to extract data 

from them. I also feared that by letting these women down I was counteracting my commitment 

to empowering the lives of women because I was reinforcing a power dynamic. Sampson, 

Bloor, and Fincham (2008) explore how it is difficult for feminist researchers who often come 

into harm in the form of emotional obstacles especially when leaving the field and moving onto 

a new part of the research process. This is true for my experience also, because of the reflexive 

approach it was difficult to reconcile these feelings and also move onto analysis. Therefore, 

similarly to Stacey (1988), the ethical challenges that I faced in the research remain somewhat 

unresolved emotionally, meaning that feminist research approaches can in some ways be 

harmful for the researcher. However, I remain comfortable with the ethical approach of setting 

clear boundaries, but I do share Cotterill’s (1992) view that a greater sharing of how researchers 

manage the emotional demands of research would be beneficial to feminist methodology 

literature.  

4.7 Analysing data  

For this research, I used inductive thematic analysis to analyse the data and worked from a 

constructionist theoretical perspective, meaning that realities are constructed through 

interpreting the words of participants, rather than understanding social realities as discoverable 

through research (Braun, Clarke & Hayfield, 2015). Within this, meaning is socially produced 

and reproduced, so my analysis is interested in theorising both the structural conditions and the 

sociocultural contexts that participants are embedded within (Burr, 1995). Thematic analysis 

is therefore an appropriate choice for this particular research because it is akin to feminist 

principles of reflexivity and flexibility, allowing meaning to be constructed from the 
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perspective of participants. This works to complement the ontology and epistemology of this 

research that I discussed earlier in the chapter. In this section, I will outline the steps taken 

throughout the inductive theoretical analysis that I used in this research, drawing on Braun and 

Clarke’s (2006) comprehensive six step approach to thematic analysis. 

Braun and Clarke (2006) state that the first phase in thematic analysis is to get to know the 

data, and familiarise yourself with the data. As they suggest, because I had conducted the 

interviews, I already arrived at the analysis with some prior knowledge of the data and with 

that, some early ideas pertaining to coding. Being immersed in the data is essential to thematic 

analysis, so the first phase was an ongoing and overlapping one for my research. I began to 

immerse myself through the transcription process. The interviews were audio recorded with 

the consent of the participants, and I transcribed each interview myself. As a feminist 

researcher, it felt important to transcribe all of the interviews myself, and also to make sure to 

transcribe as accurately as possible. This included producing descriptions of the tone of voice 

being used, noting the types of pauses and silences that happened, recording laughter and any 

other expressions, and using the exact words that participants used themselves. Riessman 

(1993) and Bird (2005) both highlight how important the transcription process is in the first 

phase of familiarising yourself with the data. They each outline, along with Braun and Clarke 

(2006), how transcribing becomes an interpretive act whereby the researcher is active in 

meaning making from the outset. For my research, I found transcribing to be extremely helpful 

in familiarising myself with the data. I used this time to really listen to what my participants 

had said, and this allowed a better reflection on the interviews themselves, allowing me to see 

patterns between transcripts. When the transcription was finished, I spent one month immersing 

myself in the data. This involved reading and re-reading each transcript in multiple locations 

and at different times of the day, to understand how I was interpreting the words of participants. 

During this time, I also kept notes to track my thinking surrounding patterns or trends that I 

was observing in the data. These notes, which existed in the form of scribbles in the margins, 

post-it notes, lists, and my research diary formed the basis of the whole analysis, and were 

especially important in the second phase of the analysis.  

Generating initial codes is the second phase of Braun and Clarke’s (2006) guide, and searching 

for themes is the third. For my research, whilst these were two different phases, I worked 

reflexively and found that there were strong patterns within the data which could become clear 

themes. I chose to manually code the data, and so did not use any software to assist with 

generating initial codes. Practically, I worked systematically through each transcript, using 
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highlighting pens to colour code and then copying phrases and quotes and moving them around 

into different documents in order to construct meaningful broader themes. Throughout this, I 

was careful of not losing the context of quotes, so made sure to copy the words surrounding 

the quote and not just abstract phrases (Bryman, 2012). I used the words and language of the 

participants to code the data to ensure that the analysis remained grounded within the data 

rather than fitting into themes or theories which already existed. This phase of initial coding 

helped to organise the data into similar groups, and whilst these groups were overlapping and 

messy, they allowed me to begin constructing broader themes. From the coding process, I was 

able to place data into three categories which would be developed to become the units of 

analysis. These are social media, specifically Instagram, the body and embodiment, and space.  

Phase four, which involves reviewing themes (Braun and Clarke, 2006), was also an 

overlapping phase with phases two and three. After identifying potential themes, I spent time 

reviewing the codes and sub-themes. This included making sure that there were enough data 

for each theme and sub-theme, and that data within each theme had a meaningful relationship 

to each other and made a coherent narrative. After reviewing both the thematic map that I had 

created with the sub themes and codes and reviewing the transcripts again to ensure that the 

final themes accurately represented the context of the interviews, I was confident in the final 

themes. This led to phase five which is concerned with defining and naming themes (Braun 

and Clarke, 2006). This included considering the meaning of each theme in relation to the 

overall narrative of the research, and also defining the significance of any sub-themes. I worked 

to produce descriptions of each theme and sub-theme, to further map out the connections 

between each theme and where and how the sub-themes might fit into the final analysis. The 

naming of the themes and sub themes was an ongoing process which involved working 

reflexively to ensure each theme accurately represented the essence of the interviews as a 

whole.  

4.8 Conclusion 

This chapter has outlined the methodological approach taken in my research, and has explored 

my reflections on the process throughout. I began this chapter by stating the aims of the 

research, which were constructed in conversation with both literature and with the women who 

took part in the research. These aims serve to structure the ways in which the methodology was 

designed and carried out. I have also worked to define digital feminist artists, in this chapter, 

and I argue that this group should be considered a specific hidden population. This argument 

is one of the main contributions to methodological literature as it demonstrates the nuances of 
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intersecting identities which limit the visibility of digital feminist artists. Following this, I 

discussed sampling, detailing the purposive sampling method that I used to gather a sample of 

sixteen digital feminist artists. My discussion of the interview process describes the usefulness 

of unstructured interviews and advocates for the value of online interviewing as a specifically 

feminist practice particularly when researching experiences of digital spaces and cultures. I 

also explain how I used thematic analysis in my research, drawing from Braun and Clarke’s 

(2006) six step approach. Reflections on positionality and research ethics are also documented 

in this chapter, and I make a conscious effort to engage with my research diary throughout the 

chapter, to ensure that reflexivity is carefully practiced in my research to ensure that feminist 

research principles remain central.  

A feminist, qualitative approach to methods and methodology was crucial for this research, as 

it furthers the resistive approach that I embody as a researcher and best represents the 

ontological and epistemological position of the research. Through an engagement with feminist 

epistemologies in the previous chapter, I have designed a methodological path which seeks to 

challenge the ways in which knowledge about women is produced, and sought to conduct 

ethical, reflexive research which places participants at the centre of knowledge production, and 

as specific knowers. In addition, my use of unstructured online interviews works to confront 

and reassess the balance of power within research relationships, and this paired with my 

reflections on this process contribute to the notion that knowledges are always situated and 

partial ways of knowing.  

The following chapter is the first of three analysis chapters which explore the main themes 

constructed through the analysis of data as detailed here in this methodology chapter. The first, 

chapter five, focuses on Instagram. I argue there that Instagram can be understood as a site of 

feminist resistance for digital feminist artists.  

Chapter 5: Practicing feminist resistance on Instagram  

5.1 Introduction 

Instagram has become a popular social media platform since its launch in 2010, outgrowing 

Facebook in popularity (Longobardi, 2020; Prawitasari, 2020; Marengo, 2018). Unlike other 

popular social media platforms such as Facebook and Twitter, Instagram prioritises visual 

imagery over text, allowing users to upload images and videos with small captions to their feed. 

Being the most widely used photo sharing app to date (Landsverk, 2014), Instagram allows 
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users to communicate with others through both the sharing of images as well as providing likes 

and comments on images that other users share. The pairing of mobile devices and social media 

platforms like Instagram mean that the everyday lives of individuals are communicated in new 

contexts of connection and social visibility (Vivienne & Burgess, 2013; Zappavigna, 2016). 

With ‘likes’ being the primary form of interaction and communication between Instagram 

users, Instagram feeds the visual marketplace at a significantly greater rate than other social 

network services (Schmeichel, Kerr & Linder, 2020). Such a heightened focus on images leads 

to the need to understand how identities and bodies are constructed and understood in digital 

space (Skeggs, 2001). This is because Instagram provides a new space and new ways to 

exchange value through technology which becomes marked upon material bodies (Ringrose, 

2013). Whilst Ringrose points to the ways in which images are traded as currency in terms of 

social and bodily capital, Instagram is also more directly related to the marketplace.  

No longer considered an app for personal communication only, the platform is used by 

businesses for promoting products and services through advertising (Prawitasari, 2020). As 

such, Instagram sits within a framework of production and consumption whereby individuals 

who use Instagram actively engage in a consumer marketplace (Banet-Weiser, 2012). Further, 

by celebrating individualism, self-branding, and empowerment, Instagram constructs a 

meshing of producer and consumer which is emblematic of neoliberal capitalism (Crepax, 

2020; Duffy & Hund, 2015). This meshing points to an erosion of boundaries between spheres 

within postmodern culture, and Crepax (2020) outlines how everything thus becomes political 

and aesthetic. As aesthetics increasingly mould consumption practices, Instagram’s visual 

based technology has direct implications for art worlds as well as for feminism.  

Instagram is integral to the practice of digital feminist artists in this sample. All of the women 

involved in this project used Instagram and spoke about the importance of using Instagram for 

their success as artists, a measure which varied amongst the sample. Being a successful artist 

was, for some, making enough money to live solely through the production of their artwork. 

For many, success was measured in the scope of their Instagram following, the size of their 

audience. For others, their understanding of their success was attributed to how they connected 

with their audiences, the types of messages their Instagram feed was disseminating, and how 

these messages on this platform held the possibility for change. It is this mix of politically 

fuelled artistic practice and a wide-reaching digital platform based on the visual which offers 

the hope for social change for digital feminist artists. Therefore, within this project, the use of 

Instagram is understood as an act of resistance by feminist digital artists. In this sense, 
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Instagram is argued to offer an alternative way of knowing about art, and acts as a space of 

feminist resistance though making women’s work visible, deinstitutionalising art worlds, and 

troubling the binaries inherit to art as an institution. However, to claim that using Instagram is 

purely an act of resistance is an oversimplification of the experiences of the women involved. 

Drawing from these experiences, I will also argue that these acts of resistance are regulated in 

multiple ways by Instagram itself as well as regular internet users. Such regulations, although 

existing outside of traditional art institutions, place similar self-censorship and restrictions on 

creative practices for women artists, thus the following discussions are framed around the 

tensions between traditional and digital art spaces and how this sample of digital feminist artists 

navigate their practice.  

In this chapter, I will be drawing on the interviews conducted as part of my research. As defined 

in the methodology chapter, participants involved in this research are self-identified women 

who make feminist digital art, meaning that they create work using digital methods and exhibit 

their work in online locations. As such, the terms ‘digital feminist artist’ and ‘digital feminist 

art’ will be employed throughout the following chapters to describe the women and their work. 

Following ethical guidelines, also discussed within the methodology chapter, all of the women 

involved have been given a pseudonym and any other identifying characteristics or factors have 

been obscured in order to protect their identities.  

5.2 Resistance and Instagram 

5.2.1 Making digital feminist art visible  

The concept of art is made up of a series of binaries which structure what is and what is not 

classed as art. As discussed previously in the literature review, art has been taken to mean sets 

of objects which contain an artistic essence, so much so that some objects are regarded artistic 

and others as not (Inglis, 2005). Although this is a common sense understanding, a sociological 

understanding of art argues that no objects have intrinsic qualities that make it artistic, instead 

the label of art, artwork, or artist is awarded by social groups whose interests are amplified by 

the objects being labelled as such (Becker, 1984; Inglis, 2005). As such, art is always part of 

the social world and is never neutral. Always bound up in politics, in the sense that art functions 

as a site of tension and struggle between social groups, some social groups have much to gain 

from certain object being considered art or by other objects being denied the same description 

(Wolff, 1981). As a modern, western concept (Inglis, 2005), art has come to be known by what 

are its opposites meaning that the ways in which we know about art and about artists are bound 
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to binaries which work to structure social relations; especially gender (Howson, 2005). Further, 

feminist artists and art historians have criticised modernist principles, critiquing the notion that 

art is separate from power, politics, and society, and instead preferring a postmodern approach 

which purposefully challenges hierarchies inherent to traditional art worlds (Millner, Moore & 

Cole, 2015). This sociological and feminist understanding of art is especially important to this 

project as it points to an epistemological basis of art which is prefaced by a standpoint of 

privilege, allowing the weaving of the narratives and everyday experiences of the women 

involved in the project with the binaries which structure their experiences in gendered ways.   

One important binary within the institution of art is characterised by its separation of producers 

and evaluators of artwork, whereby art needs to be bought as part of a capitalistic economy in 

order to validate its very status as artwork. The close ties with art and capitalism, as mentioned 

in the introduction to this chapter, mean that the values which shape capitalism also play a part 

in shaping an understanding of the value of art (Kompatsiaris, 2019). For example, Wallach 

(1984) suggests that the common place characterisations of capitalism are individualisation and 

history as the story of great men, and that this is synonymous with how art criticism classifies 

valuable art (see also Foster, 1983; Wolff, 1983; Inglis & Hughson, 2005). Monetary value 

placed on art that captures values of capitalism maintains a border between producer and 

evaluator. As such, this framework which upholds the separation of art and appreciator is 

founded in an epistemology based on the standpoint of privilege. The women involved in this 

project understood this concept of an art world to exclude them on the basis of their varying 

levels of such privilege. For example, Sadie characterised her experience of art worlds through 

the lens of institutional inequality:  

I think that the art world is very much a classist place and I think that the way galleries 

operate, a lot of the galleries cater to rich buyers and collectors, you know, who treat 

art as an investment and I remember being a very very emerging artist myself and just 

trying so hard to get my work into galleries, and it’s a really snobby environment 

Whilst this understanding is reminiscent of how art plays a role in the acquisition and 

maintenance of cultural capital (Bourdieu, 1984) in order to preserve a hierarchal social order 

organised by class relations (DiMaggio, 1987), participants also spoke to how gender is 

organised through art by making women’s work invisible. From her standpoint, Sadie’s 

position as an outsider to traditional art worlds means that she is denied access. As previously 

noted in the literature review, because art critics, collectors, and gallerists determine what type 
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of work is deemed legitimate art, art as an institution is guided by an elite and homogenous 

group who refer to each other in order to shape the meanings of art in the interest of the elite 

(Sparague-Jones, 2011; Pollock, 2003; Parker & Pollock, 2013). The political workings of how 

art is understood contribute to how women who make work can access and participate in such 

worlds because the fragmented and marginal standpoints from which women stand, including 

the women involved in this project, do not fit into dominant institutional epistemology. Elite 

art worlds produce and reaffirm the boundaries of art, artists, and art spaces based on the 

epistemology of dominance, namely white, middle class men (Sparague-Jones, 2011). All of 

the women in this project, including those who regularly sold their work professionally, did 

not consider themselves to be part of the dominant art world because their position as women, 

or queer women, is consistently at the margin of a structure which distinguishes and reproduces 

barriers to both participation in traditional art worlds and also social life.   

Using Instagram can primarily be framed as an act of resistance through the ability of it to be 

used as an online gallery for my sample of digital feminist artists. Through having the ability 

to curate their own portfolios and galleries using an Instagram feed, the women in this project 

made their artistic labour visible, foregrounding the materiality of their bodies, the work that 

they do, into digital art space. This automatically challenges the notion that art is an expression 

of masculine genius whilst also placing women’s labour at the centre of art spaces, something 

which is consistently ignored and hidden (Nochlin, 1988). Practicing as a professional, paid 

artist was something that the women in this project struggled with for reasons including family 

responsibilities and living costs. Tessa, a participant in this project, pointed out how she “can’t 

make a living fully at the moment from what I do so I also have a normal job”, similar to Nicola 

who works “managing a gallery mainly so I can afford to do my other work”. Their words 

serve as a reminder that art is work which rests on an institution that makes this labour invisible 

for the purpose of reproducing oppressive binaries.  

This veiling of women’s artistic labour can be understood through looking to feminist art 

history, which outlines the binaries inherent to women’s artistic work. As discussed previously 

in the literature review, women’s artistic work historically is tied to the private sphere, where 

any creative work that women engage in is considered a hobby rather than an occupation 

(Pollcok, 2003; Cottingham, 2000). This stems from a heteropatriarchal view of women’s place 

within the waged labour markets, whereby when the private sphere of the home is fully 

financed by a husband, women’s art is not taken seriously because it does not need to contribute 

to a capitalist economy. Instead, her social location as a woman ensures that she falls into the 
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stereotype of a lady painter (Nochlin, 1998). This stereotype is based on patriarchal binaries 

which construct women on the basis of the assumed naturalness of their femininity and their 

bodies. As such, women have struggled to be visible as professional artists because their 

position as women means that they have not been considered individualist, labourers, or genius 

(see Bain 2004). This position is distinct from men’s artistic labour which is always waged, 

and always public following the dominant cultural myth that the artist is a male hero 

(Garfunkel, 1984). The traditional art institution relies on heavily gendered knowledges about 

what art is and who can be an artist in order to maintain the binaries which structure relations 

of power between social groups.  

Within this project, these gendered ways of knowing about art and artists were influential in 

constructing identities for the women involved, and these narratives of art were very much an 

embodied experience. During interviews, some women expressed that they had a complex 

understanding of their identity as an artist. For example, Christine expressed how 

Even just calling it art, I’ve always struggled with calling it my work, or my art, I always 

just thought this is a passion project, this is a hobby… I just grew up shooting home 

movies with my sister and best friend… I grew up taking photos of women and now I 

am shooting what I know and what I’m inspired by, which is women 

This allows us to understand how the construction of traditional knowledge about art works to 

exclude women’s narratives. Despite having a large online following and being involved in 

some gallery exhibitions in her hometown, Christine consciously debated her authority to 

identify herself an artist and to call her work art. Because of the knowledges produced through 

the binaries of traditional art worlds, her work sits at the margins of what is often deemed 

legitimate art, and so she struggles to identify with being an artist. Kauffman (1995) suggests 

that women artists are compelled to identify themselves somewhere between the myth of the 

male artist and the stereotype of the lady painter, understanding that occupying the space of a 

professional woman artist is at the expense of being committed wives or mothers, or vice versa. 

This understanding is reminiscent of Garfunkel (1984) who argues that women artists reject 

both the myth of the male genius as well as rejecting the idea that women lack commitment to 

art, preferring it as a hobby. However, she argues that without a vocabulary of vocational 

support for women who practice art, women struggle to interpret their identity as an artist when 

they are not doing art. The struggle to embody the occupational identity as an artist in this 

project speaks to these narratives of a lack of a repertoire to speak about women’s identities as 
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artists. This embodiment of an outsider to the status of an artist works to naturalise the 

hierarchies inherent to the art world therefore limiting access to art spaces or art as an 

occupation for some women. As such, space is a crucial aspect of women’s identity as artists 

as well as being critical in making women’s work visible, troubling the binary between the 

male genius and the lady painter (Bain, 2004).  

By using Instagram as a space to exhibit artwork, the women in this project make their work 

as artists visible, which exposes and resists the binaries which uphold women’s marginalisation 

within art spaces. In this sense, Instagram as a digital platform offers a new space for women 

to simultaneously resist and reimagine the role of art and the artist. Sadie articulates this point:  

Traditionally art has been sort of a boy’s club in many ways, so it’s really great that 

with our access to the internet and our ability to bring our imagery to viewers even 

through Instagram… it’s so good to bring visual artwork to the mass public, and I think 

that that’s a really great way for people, and any minorities, and women, people who 

don’t have access to fancy galleries or buyers, or anything like that, it’s a way for them 

to show off their work and to bypass the classist systems that happen in the art world 

Having access to Instagram means that the women involved in this project can constitute 

themselves as artists and curate their own galleries outside of institutionalised art worlds, with 

a desire to construct alternative art spaces foregrounded in a feminist standpoint. From this 

perspective, Instagram offers a space for people who occupy marginalised positions, and who 

would not be deemed artists due to their gender identity, to make visible their artistic work and 

in turn be known as artists. As Bain (2005) suggests, to be recognised as an artist involves the 

successful construction and maintenance of an artist’s identity. Instagram allows the women 

who took part in this project to construct and maintain such an identity by consistently 

uploading to their Instagram feeds and engaging with other artists to establish community as 

well as working relationships.  

The construction and maintenance of artistic communities is understood as a central component 

of using Instagram for digital feminist artists in this sample. For example, Jenna commented 

that “everything now I think exists on Instagram at least as far as the world I know, as much as 

the young artists I know, it is almost like having a virtual existence”, and Nicola explaining 

how “my Instagram is like my portfolio so I can easily collaborate with people all over the 

world”. The connections with other artists, especially artists who are also women, was 

considered one of the benefits of using Instagram within this sample of digital feminist artists. 
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This can be understood as a furthering of the idea that artists who are not involved in 

institutional and formal art organisations will often work in close proximity to one another, 

usually clustered around specific local art scenes. These clusters allow for the sharing of 

technical skills, undertaking group exhibitions, and providing feedback to others (Bain, 2005; 

Steinfeld, 1981). Although this concept of clustering does apply in some cases especially in 

larger cities, this does not account for people who work outside of these spaces and excludes 

them based on location. For these digital feminist artists, who are located in different locations 

around the world, Instagram offers this sense of clustering. Being part of a larger feminist 

community whilst living in different locations allows digital feminist artists to contribute to 

feminist politics which extends beyond their immediate physical location. Instagram presents 

itself as an undefined space without temporal and physical boundaries. As such, constructing 

feminist spaces on Instagram bridges the private and public so that the presence of feminist 

artists in virtual spaces increases participation in feminism in non-virtual spaces (Myzelev, 

2015). Whilst the distinctions and tensions between virtual and non-virtual spaces will be 

discussed more thoroughly in later chapters, the present discussion highlights how Instagram 

can be understood as a space which has the potential to foster feminist activism by enabling 

communities to actively engage with feminist politics through the production and consumption 

of feminist art (Kasra, 2017). Moreover, this means that Instagram allows the labour of digital 

feminist artists to be made visible on a global scale and so can enhance their identity as artists.  

Moreover, the digital nature of Instagram is also important especially to my sample of digital 

feminist artists because it makes the work visible before it makes the artist visible. This has 

powerful implications for resisting the heavily gendered myths that perpetuate harmful 

narratives about women artists. Sadie outlines how: 

 I also really enjoy that sort of anonymity with my work when I meet people that I work 

with in person they actually confess that they didn’t know if I was a man or a woman, 

or, you know, what to expect, so I kind of really like that element as well, I mean 

looking at my work, to me it’s obvious that a woman made it but that’s just my 

interpretation of it, so I think it’s nice that, having to work with technology gives you 

an easy way to connect with people and message people from all over the world who 

like my artwork, or I like their work, and at the same time they don’t really see who I 

am and my work really just speaks for itself so I think that’s an outcome of that 
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It can be argued that the internet can offer liberation for women (Plant, 1993) and this was 

particularly useful to early cyberfeminists who argued that within digital space women can be 

free of the materiality of their bodies and thus their oppression, representing a breakdown of 

gender boundaries due to the relationship between the internet and gender (Braidotti, 1996). In 

the case of digital feminist artists, this sentiment is accurate as the women involved in this 

project could construct their online presence to curate their personal Instagram feeds without 

revealing their gender. This is a unique offering for women who are artists, as taking away the 

‘woman’ in ‘woman artist’ removes the stereotypes that are inherent to ways of knowing about 

art (see Withers, 1976). Instagram can then be considered a platform of resistance because it 

does not categorise woman as a genre in the way that institutional, formal art worlds do, and 

as such, allows digital feminist artists in this sample the power to define and categorise their 

own identity as an artist, and organise their work in ways that do not rest on their gender. As 

well as this, the ability to connect with other artists contributes to the presence of an online 

feminist community as previously mentioned. As Sadie points out, working with technology 

offers an easy way to connect with other artists and this works to further resist the notion that 

art made by women is a hobby and not considered to be valuable art. Using Instagram allows 

women artists the authority to discuss their work outside of the demands of traditional art 

worlds which places ‘woman’ at the forefront of knowledge about their work. Not only does 

this resist gender inequality within art worlds, but also fosters ideas of communication and 

collaboration between producers and consumers of feminist art. In this, the politics of feminist 

art can be negotiated from the position of women themselves, as opposed to being defined by 

institutions.  

Further, audiences can come to view the work on Instagram without the specific ways of 

knowing that are intrinsic to the category of women’s art. This is something that appealed to 

some of the women in this sample, especially Katie: 

When it comes to artwork I like that it is a space where you can create your own identity 

because I think it’s kind of fun, there’s the way you are perceived in real life because 

you’re bound to your physical body and you can’t help but be judged by people even if 

someone is trying really hard not to make assumptions about you based on your 

physical body but they still will, because that’s the way that our society works, but with 

online space, you can express yourself and create an idea of yourself based on how you 

perceive yourself as opposed to how people perceive you when they see you, and I think 

that’s kind of interesting 
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This is not to say that gender is not important in the work that is produced, the very notion of 

being a woman is the standpoint from which this sample of digital feminist artists worked and 

gendered experiences are at the forefront of their work and experience as artists. However, 

within traditional and formal art spaces, the term ‘women’s art’ was coined in the late twentieth 

century to pose an alternative to ‘the artist’. As previously mentioned, the artist refers to a 

specific category of knowing which is generally understood as masculine. When ‘women’s art’ 

is a distinct category from ‘art’, this implies that art produced by women is not necessarily art 

in the ways that formal art institutions understand art, but that it is something different (Cherry, 

2000). As Jenna clarifies “it would be great if every single piece of print in the world that says 

woman artist, the word woman could go away and then behind every artist who’s male you 

could put male”. This alludes to how this differentiation between women and artist brings with 

it a new set of criteria to judge and critique the work that women produce. This means that 

women’s art is always read as political because of its association with feminism as a social and 

political movement. Woman and feminist are two terms which are consistently conflated within 

art institutions and their work is always evaluated using knowledge of what feminist art is and 

should be. Therefore, this continues the naturalisation of the binaries within art worlds. Using 

Instagram can be further understood as a platform of resistance because it challenges this binary 

because the work is not categorised based on the gender of the artist, so troubles the 

epistemology inherent to the construction and maintenance of this binary.  

5.2.2 Challenging binaries on Instagram  

By existing at the margins of traditional art worlds and using Instagram as a platform to exhibit 

their work, the women involved with this research challenge the very notion of art by troubling 

the binaries inherent to ways of knowing about art. For example, the binaries between museum 

and market, high and low culture, and artist and audience, discussed further in the literature 

review (see Bourdieu, 1984; Proir, 2005; Becker, 2008; Joy et al, 2014; Samborska, 2017), are 

all challenged by the presence of feminist digital artists exhibiting their work on Instagram. As 

an online space which is also a social media platform, Instagram challenges the ways in which 

art can be known because it is displaced from the gallery setting. Although, as also noted in the 

literature review, galleries themselves have undergone changes in order to widen participation 

and allow greater access to the institution (Fyfe & McDoanld, 1996) digital feminist artists in 

this sample move beyond this by shifting the power from institution to producer, meaning they 

have greater control over their work, and situate their work within spaces governed by a 

different way of knowing. Although Instagram does offer a different way of knowing about art 
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for digital feminist artists, and this will be explored further, there does exist tension between 

what types of works are considered valuable on Instagram, thus problematising the notion that 

using Instagram gives artists control over their work. This is mainly understood through 

censorship, which will be addressed and discussed later in this chapter.  

The displacement of their work from gallery walls to an Instagram feed can be seen as quite a 

radical troubling of the binary between high and low culture. Instagram is emblematic of low 

culture (Murray, 2015). As a visual social media platform, Instagram has been regarded as 

superficial, shallow, and the images which appear within the site are considered easily 

replicable (Carr, 2015). Instagram is for the masses, and its popularity awards it the status of 

part of low culture. By placing their work on Instagram to be exhibited to growing numbers of 

followers, the women involved in this project trouble the binary which in turn destabilises the 

institution of art. Being tied so closely to consumption and the marketplace, Instagram is a 

space where art and consumption meet, and this intersection is experienced by the women 

involved in this project who used Instagram to exhibit their work and promote themselves as 

artists, using the space as both museum and marketplace. For example, Beth mentioned how 

she views her Instagram account as “just as much a marketing channel for me as it is an 

exhibition space” and Laura outlining how “it’s nice to have somewhere to actually place your 

work and things you are working on and your ideas where it can be seen by people who might 

be interested in buying or collaborating in some way”. Sitting on the boundary of the 

marketplace and the museum, digital feminist art on Instagram furthers the concept of the 

m(art) world (Joy et al, 2014) previously discussed in the literature review, by not only merging 

spaces of consumption with art museums, but also by merging this within everyday cultural 

experiences of social media. This means that digital feminist art is made visible and accessible 

within everyday experiences whereas the merging of art and the market is usually bound to 

luxury brands whereby the presence of art signals a higher cultural value. In the case of this 

sample of digital feminist artists, the relationship between feminist art the marketplace is not 

necessarily tied to the notion of high culture because it situates the production of art within 

online spaces of consumption rather than institutions of high culture.  

For the women involved, not only does the placement of their work on Instagram trouble the 

boundaries between museum and market, but it also challenges the epistemology of art that 

produces knowledge from the standpoint of privileged elite. One way that this epistemology is 

challenged is through using Instagram to make feminist art accessible to wide audiences, those 

who mainly sit outside of the arena of high culture. Sadie details this point:  
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Instagram is great because it brings art to people who might not be interested in art, I 

mean, you know, it might be someone who is mostly interested in, whatever, latte art, 

but because now on Instagram they may be exposed to some interesting photographers 

or videographers and it sort of broadens your horizon and that can be great 

Because of the popularity and accessibility of Instagram, as noted in the introduction to the 

chapter, there are more opportunities to access and engage with feminist art. This challenges 

the epistemology of art because it deinstitutionalises the very notion of who art is for. Although 

it is evident that art galleries and museums have made changes to the ways in which they 

operate to incorporate widening participation (Fyfe & McDonald, 1996), this still does little to 

challenge the epistemology of the institution of art. Using Instagram to exhibit artwork means 

that there is much less of a distinction between producer and evaluator of art. As agreed upon 

by Becker (2008) and Bourdieu (1984), art needs an institutional framework that makes it 

possible to distinguish some cultural objects as art and others as non-art; this framework is 

what we often refer to as art criticism. This knowledge system which regulates our 

comprehensions of art maintains social boundaries which in turn reproduce social hierarchy. 

When exhibiting on Instagram, the line between producer and consumer of art is completely 

blurred. The images that the women in this project posted to their Instagram account are 

displayed alongside the images that their followers upload, making the virtual gallery wall a 

space where it is possible to be both producer and consumer.  

When the recognised roles of producer and consumer are blurred, there is less space to 

reproduce hierarchical structures. Abigail Solomon-Godeau (1991) notes how the role of an art 

critic sits on the boundary between museum and market, making it an inherently political 

position. When art is taken out of galleries and is exhibited on Instagram instead, the role of 

the art critic becomes much more democratised as the artwork means something different on 

Instagram compared to being installed in a gallery space. This means that because the art itself 

is out of context, the context of how we know and how we understand the images changes too. 

From the standpoint of the institution of art, the value of an image is made clear using 

judgements based on conventional boundaries produced from the standpoint of privilege. In 

this way, the boundaries of what is and is not art, and what is and is not good art are reaffirmed. 

Exhibiting on Instagram means that these boundaries are blurred, as the judgement of art is not 

based on such a standpoint of privilege, as the art critic is not such an influential figure within 

this space, closing the gap between producer and evaluator of art.  
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The evaluators of art, for feminist digital artists involved in this project, are also producers and 

consumers. All of the women understood their position on Instagram as both producer and 

consumer, and they appreciated the knowledge that the evaluators of their work were their 

followers who are also often both consumers and producers of art as well. For example, Tessa 

noted how: 

It’s nice, you find a lot of other artists that you wouldn’t have found otherwise because 

you can connect with people all over the world, and it’s good, you know, to get feedback 

and give feedback and be exposed to all of this work 

For a lot of the other women too, they wanted to engage in the evaluations of their work, they 

primarily used Instagram in order to communicate with other women who make digital feminist 

art. Jenna uses Instagram because it “opens it up to conversation and it’s really nice getting that 

feedback”, and Katie expressed how she is “not very straightforward in the work so the point 

is to open up that conversation”. Being part of an online community within Instagram, where 

followers can be both producers and consumers of art challenges the notion that the art critic 

is the decider on what classifies as art, and what is good art. Because the followers of digital 

feminist artists in this sample are mainly young women, with Sadie noticing how “my 

Instagram account tells me that my audience are women aged twenty-five to thirty-five”, their 

evaluations of art come from different standpoints than that of an institutional standpoint and 

this allows art to be conceptualised outside of the traditional framework of knowing.  

This is useful to feminism because it means that the epistemology of art can be reworked to 

produce knowledge from a feminist standpoint. Echoing the argument from Sprague-Jones 

(2011), producing knowledge about art from a feminist standpoint would involve working from 

the interests of women’s different political and material positions in the world, acknowledge 

the workings of power within women’s lives, and draw upon discourse which can help women 

to make sense and give meaning to their experiences in ways that empower them. As such, an 

understanding of art worlds from a feminist perspective would produce knowledge with women 

as active participants. This is particularly true of this sample who, through constant engagement 

with their Instagram followers who evaluate their work, challenge the standpoint of privilege 

where knowledge about art emerges. This is evident in how Sadie, one of the women involved, 

spoke about her followers:  

I do think that the artwork I put on Instagram portrayed women in a certain age groups 

so perhaps those who are in that age group would relate to it more because they see 
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themselves in the work… it explores themes that people of different backgrounds can 

relate to and I think that, well definitely my artwork has a lot of queer themes so I would 

hope that people from a queer background would also relate to the work and use it to 

empower themselves   

The idea of queer themes being represented is something that most of the women involved in 

this project were interested in. Although this is also a matter of representation, and will be 

discussed as such in following sections, the commitment to working queer themes into art 

foregrounds the meshing of art and culture. As previously suggested, Instagram is a central 

component of social and cultural life and is inherent to the everyday experiences of many 

different social groups. Engaging with queerness and subcultural identities are a central part of 

the experiences of the digital feminist artists involved in this project. For example, Jenna 

discussed how, in her work, she likes “documenting parts of society and culture that might not 

be the most widely represented, so definitely queer and, you know, that DIY and youth 

cultures”, and Nicola explained that “more of my recent work has been more focused on queer 

culture and feminism”. The main reason for documenting queer and subcultural identities was 

because their own experiences are foregrounded in these groups. Nicola goes on to discuss one 

particular piece of her work:  

The first piece I made was kind of like a comment on how queer sexuality and sexuality 

in general… it shows like that whole perspective of being in kind of a like a dominant 

submissive relationship and comments a bit on age play as well and, you know, in my 

circles I see people doing this and especially with some friends who have sugar daddies 

and they are sugar babies… a lot of people around me have queer relationships, and I 

wanted to portray a feminine perspective around those things and relationships 

The notion that art produces culture is inherent to a specific way of knowing about art whereby 

culture is a tool which further constructs social hierarchies. This is most evident in Bourdieu’s 

(1984) concept of cultural capital which explores how having the knowledge and taste are 

cultural assets which ensure a position of privilege in the social world. From the standpoint of 

privilege, participation in art enables access to high culture, and this is at the exclusion of other 

forms of everyday cultural experiences from different and intersectional standpoints. By using 

Instagram to exhibit their work, digital feminist artists in my sample are re-inscribing public 

spaces with different ways to understanding identities using their own narratives and 

experiences (see also Murray, 2015; Vivienne & Burgess, 2013). As such, the digital feminist 
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artists in this project challenge this very notion that art produces culture by troubling the ways 

in which culture itself is understood. By foregrounding art in the everyday cultural experiences 

that they embody from their specific standpoints in the world, they make work which resists 

dominant ideas about what culture is. Instead, they construct their work from the standpoints 

of marginalised cultural identities in order to makes sense of their own experiences and 

construct a digital visual culture etched with feminist politics.  

Moreover, representing the communities and identities in which they are situated by embedding 

their work in a space of everyday cultural experiences such as Instagram, digital feminist artists 

in this sample further blur the binaries inherent to social hierarchy. Because of the ease of 

access to Instagram and its visibility within everyday life as previously mentioned, using 

Instagram as an exhibition space deinstitutionalises the dominant perception of what art is and 

how we know about artistic practices. This dominant understanding of art is that good art is 

‘individualised, abstract, and housed in relatively inaccessible places: museums, galleries, and 

the private homes of the elite’ (Sprague-Jones, 2011, 410). Coming from a standpoint of 

privilege, this type of art world reinforces social divisions within art worlds. When exhibited 

on Instagram, digital feminist artists position their work in public spaces which can be 

accessed, closing the gap between who is and who is not allowed access to such spaces.  

This section has outlined and explored how digital feminist artists in this sample resist 

normative art world constructs through their use of Instagram. Within this, it has been 

established that this sample of digital feminist artists consider Instagram as important to their 

practice as it allows them a space to exhibit their work outside of traditional art worlds. This is 

necessary because as demonstrated, traditional art worlds are built from an epistemic position 

of privilege which devalues and depoliticises feminist art, makes invisible the labour of 

women’s artistic practice, and defines structured binaries which maintain normative social 

structures. Digital feminist artists in this sample successfully resist dominant ideology of 

traditional art institutions through using Instagram to exhibit their work. This is because 

Instagram helps to make their labour visible as artists, resisting the notion that women’s 

involvement in artistic practice is a hobby. This also serves to dispel the myths of both the lady 

painter and the masculine genius, tropes entrenched in the history of art which perpetuates 

inequalities between men and women. Another binary which is successfully troubled using 

Instagram is the distinction between producer and consumer. Being both a producer and 

consumer of digital art, this sample of digital feminist artists make space for communication 

and collaboration which fosters a greater political presence in both virtual and non-virtual 
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spaces. This is because Instagram offers a space for communication and collaboration which 

enables a shift in power from institution to community. This being said, using Instagram to 

exhibit feminist digital art is not without tensions. As such, the following section is dedicated 

to exploring the relationship between resistance and regulation, and evaluating to what extent 

Instagram can be framed as an art institution which perpetuates patriarchal ideology.  

5.3 Regulating resistance on Instagram  

Although I have argued that Instagram can be useful for my sample of digital feminist artists 

as a site of feminist resistance, there are limitations to the scope of such resistive practices 

which are set out by Instagram itself. As such, the following discussion serves as a necessary 

criticism of Instagram and its use for digital feminist artists. This includes detailing how the 

platform places regulations and restrictions on the type of images that can be viewed, how 

algorithms make visibility difficult for women artists, and how negative interactions with 

Instagram users can be detrimental to the women involved. More broadly, this critique frames 

Instagram as a new institution for digital feminist artists which perpetuates patriarchal 

ideologies inherent to traditional art worlds. As with the previous section, what follows is an 

analysis of the interviews conducted as part of this project. These interviews have been detailed 

more thoroughly in the methodology chapter.  

5.3.1 Censorship  

The censorship of women’s narratives, experiences, and bodies has been regarded as an historic 

feminist issue with its roots in second wave feminist movements (Dawson, 1995). Defined by 

its association to morality, censorship is often understood in the context of representation, of 

what we can and cannot be exposed to (Jones, 2006). Moreover, from a feminist perspective, 

censorship works to structure and maintain patriarchal social order by constructing and 

reinforcing binaries which position women’s experiences as unacceptable. Within this project, 

censorship is understood to be a questioning of boundaries of morality, tied to feminist 

movements both historical and contemporary through its association with reassessing the 

boundaries between public and private spheres. The representational issues which censorship 

present for this particular sample is beyond the scope of discussion within this chapter but will 

be engaged with more thoroughly in chapter six. Within the present chapter, the focus is 

primarily concerned with how Instagram as a platform regulates this sample of digital feminist 

artists through its algorithms and censorship, and the effects this has on their practice. From 

here I argue that Instagram replicates art institutions through its censoring practices, which 
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further marginalises feminist art from art worlds. In doing this, Instagram reproduces binaries 

which exclude women’s experiences and thus reproduces patriarchal ideology. This being said, 

this section also explores how the digital feminist artists involved in this project navigate 

censorship which ultimately furthers the resistive elements of their using Instagram to exhibit 

their work. In this sense, the women involved in this project construct unexpected power from 

repression (Kotz, 1994). 

As noted previously, Instagram offers users the ability to share images with followers and to 

provide likes and comments to images that other users post to their accounts (Landsverk, 2014). 

The social media platform sets out community guidelines which outlay the rules on what types 

of images are deemed appropriate for the platform and uploads deemed inappropriate are 

removed from the site. As per these guidelines, many of the women involved in this project 

recalled their experiences of having their uploaded images of their work censored, reported, or 

taken down by Instagram’s algorithmic censorship for violating Instagram guidelines. Through 

its value-laden and contradictory language (Olszanowski, 2014), Instagram’s policies are 

largely based around nudity which serves to discipline behaviour (Hestres, 2013). As artists 

focused mainly on representing women’s bodies, sexualities, and gendered experiences, the 

women involved in this project often portray naked bodies in their work, meaning that they are 

often subject to censorship. For example, Beth discussed how:  

I share a lot of things on the representation of the body and how I think about it. A lot 

of the times I do get positive reactions of people and with the nude body for example, 

they feel that it’s strange that we don’t show that, or can’t show that, or in many senses 

there is a fear with nudity so, yeah, there is that paradox in Instagram that you can post 

a drawing of a naked body but not a photo. A lot of my photographs are taken down or 

reported 

Whilst primarily an issue pertaining to representation, which will be discussed further in 

following chapters, Beth’s experiences are also exemplary of how Instagram is able to 

naturalise hegemonic social order through its algorithms and censorship by reproducing 

traditional art world values based on an epistemology of privilege. Beth notes that posting an 

image of a drawing of a naked body is deemed acceptable whereas a photograph of a naked 

body is considered unacceptable. This echoes the sentiment of critics of traditional art 

institutions who expose how feminist art which focuses on the body has been censored by 

institutions from art education to art museums (Schneemann, 2002), whereas portrayals of 
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women’s bodies by men are consistent features in art museums and galleries (Nochlin, 1988). 

More specifically, women’s self-photography or performance work that explores sexuality as 

its subject matter is routinely censored because it threatens a patriarchal social order 

(Schmeichel, 2020). With the birth of feminist art situated within the women’s movement, 

many feminist artists at the time faced challenges in presenting their work to audiences and 

were met by walls of indifference from within the art world (Jacobsen, 1991). The traditional 

art world made it difficult and risky for feminist artists to work with nudity as a subjective 

experience, meaning that their work as well as the artists themselves were consistently 

censored. This is because their work posed a threat to the art world as an institution which 

maintains a patriarchal social order. When women artists work with the body as a subjective 

experience from a woman’s perspective, the ways we know about art are placed under threat 

(Michna, 2020).  

These masculine ways of knowing, as previously discussed in the literature review, define art 

by its association to formal high culture. As such, technique and objectivity become the marker 

of art as taught by art education institutions. Drawing, painting, and sculpture are the 

benchmark of elite art worlds as these techniques represent the epistemic standpoint of 

traditional art institutions. As argued by Carol Jacobsen (1991: 44) art students who undergo 

formal training are ‘manipulated into embracing a stock of sanctioned media, forms, and ideas 

befitting the high-art ideologies that dictate whose expression may represent “universal” human 

experience’. Subjective, embodied experiences such as gender or race are therefore excluded 

from narratives of art in favour of assumed universal experiences, namely those of white middle 

class men. In thinking back to Beth’s experiences of her photographs being censored but not 

drawings of naked bodies, it can be understood how Instagram works to delegitimize digital 

feminist art in the same ways that traditional art institutions have historically devalued feminist 

artists, by judging it against standards of high art ideology. Therefore, although Instagram 

offers a platform for digital feminist artists to exhibit their work in order to resist patriarchal 

ideologies surrounding the body, the ways that their work is censored mainly serves to restrict 

the content that they can share because the self-referential subjective experiences they represent 

do not adhere to institutional art world epistemology.  

Censorship is achieved on Instagram using the same methods of censorship as traditional art 

institutions, removing the work from visible platforms, which stems from the same epistemic 

position as institutional art worlds. These parallels are made clearer with Beth’s experiences of 

physical exhibitions: 
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Even like recently I’m doing a little show here in the neighbourhood like next week and 

there’s one of this other artists she’s painting women’s bodies and she noticed my nude 

photographs and it’s not very comparable because she’s painting and I am 

photographing and a photograph is different to a painting I see that, but still I couldn’t 

show the genitals in my pictures but she has, she has paintings of women with just 

showing the vagina 

As such, in the same ways that physical art spaces censor both feminist art and feminist artists, 

Instagram becomes an institution itself. Thus, Instagram censorship works to devalue feminist 

art based on the epistemic position of the elite art world, and this ultimately regulates the extent 

to which digital feminist artists can practice resistance through their work on Instagram. 

Furthermore, Instagram censorship has a consequential role in the way that feminist art can be 

known in digital contexts.  

Not only does Instagram censor the images, but with this it also censors feminist subjectivities. 

The censoring of feminist art means censoring both the images themselves, as well as the senses 

that surround the image. This is what feminist media theorist Olszanowski (2014) names 

sensorship. By this, she refers to the ways in which censoring an image removes not only the 

content as an object which violates guidelines, but also removes the experience of the senses 

surrounding the image for both producer and consumer. Using this term, it is evident that the 

censorship policies employed by Instagram move beyond simply removing content that may 

be harmful to a culturally diverse platform, in order to maintain a social order based on a 

specific type of epistemic position. This being a position of masculine objectivity. As such, 

when digital feminist artists in this sample use Instagram to exhibit their work, they are 

embedding embodiment and subjectivity into digital space. Some of the digital feminist artists 

interviewed consciously worked with themes relating to their subjective experiences of 

sexuality, usually using their own bodies as both object and subject. Jess recalls some of her 

experiences: 

 I did one series that I was nude in, and I definitely was referencing some sexuality and 

it was just taking control of it, and I think it was quiet and it was personal and, yeah, I 

would describe it as quiet… and in one of my newer series I’m photographing myself 

holding my stomach and I had just had an abortion 

This insertion of subjectivity, of women’s experiences of their bodies from their own 

perspectives, challenges a patriarchal society that maintains itself on a distinction between who 
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can look and who can be looked at, which is the benchmark for the appropriate/inappropriate 

dichotomy (Olszanowski, 2014). When women use self-imagery within their art, they 

neutralise the power in their bodies being looked at and represented. For Jess, her self-

photography is a personal subversion of that power relationship. Feminist art, especially when 

using self-imagery, has been consistently delegitimised throughout history as discussed 

throughout this chapter, and Instagram’s sensoring continues this work which legitimises a 

hegemonic social order whilst also maintaining the perspective of what type of art is valuable. 

 Censoring feminist art, which places subjectivity as a fundamental starting point, means that 

a public and private divide can be maintained by managing the representations of women in 

digital space. Women’s bodies, and their sexualities, have been considered to exist within the 

private realm and the maintenance of this divide rests upon the management of women’s bodies 

in public spaces (Rosewarne, 2005, 2007). The proliferation of sexist imagery that exists within 

public spaces means that women’s bodies and sexualities are negotiated and defined and 

managed through images in advertising. With Instagram being a public platform, sensorship 

acts as way to continue the management of women’s bodies and sexualities within virtual as 

well as non-virtual spaces. Removing images that digital feminist artists create works to 

remove the subjectivity of their experience from public space in order to maintain patriarchal 

binaries. This being said, Jess’s commitment to uploading her self-photography to Instagram 

brings about tension within these binaries. As the cycle of uploading and censoring persists, 

Jess consistently reinserts her subjectivity into digital space, and carves out a space for her 

experiences, in a place that actively tries to remove them. As such, digital feminist artists 

involved in this research create space for their bodies across digital media (see Farman, 2012), 

showcasing the unexpected power in regulation (Kotz, 1994).  

This demonstrates a more complex relationship between feminist art and online spaces than 

censorship policies outline. As Katherine Jones (2006) states, technology does not just mediate 

subjectivities, but it actively produces them. Digital feminist artists within this sample and 

beyond employ an array of techniques to circumvent censorship. One way to negotiate such 

censorship is through self-censoring their own images, and this is something that Jenna 

routinely performed:  

For a while you try and kind of fight it the usual way and report back, you know, but 

after a while you end up just putting this little fuzzy bar over a nipple because it belongs 

to a woman so it won’t be taken down 
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Although a measure in which Jenna found to be an annoying necessity for her work to stay on 

her Instagram account, her actions can be understood as a furthering of her resistive practice, 

and a further challenging of social order. Layering or adding images to a naked body is a 

deliberate way of sensoring the image. The censoring then becomes part of the image itself. In 

her correspondence with feminist artists, Olszanowski (2014) found that adding shapes, like 

bars or flowers, over the body parts which would lead to the removal of the image from 

Instagram added to the aesthetic of the images as well as negotiated censorship policies. She 

goes on to argue that the women involved in these practices use Instagram’s policies on nudity 

to become part of their work which not only subverts the epistemology of sensorship, but also 

reinserts subjectivity into Instagram. As such, although self-censorship has a complex 

relationship with feminism and representation, which will be discussed in following chapters, 

the use of self-censorship techniques within virtual spaces communicates an acknowledgement 

and understanding of policies regarding nudity whilst simultaneously using the policies to build 

a specific feminist aesthetic. This purposefully takes the tools of patriarchal epistemology and 

subverts them, using them to construct a feminist aesthetic. This fine line between compliance 

and resistance acts as a powerful signal of feminist politics which reaches beyond art into 

contemporary feminist politics and activism more broadly. For example, women use self-

objectification to deconstruct narratives of sexualisation in the #freethenipple movement 

(Matich, 2018; see also Looft, 2017; Keller, 2012). Therefore, whilst Instagram’s censorship 

policies attempt to regulate women’s narratives of their bodies, the way that digital feminist 

artists in this sample respond to censorship actually contributes to the growth of feminist 

movements.  

Another tactic that some of the women in this sample spoke about in order to manage and 

negotiate censorship was reconfigure the bodies in their work to avoid being removed. For 

example, Jess explains: 

A lot of my portraits are not facing the camera so you’re not sure what you’re looking 

at, it’s nude but there’s no nudity, you know, so it changes the body and that’s directly 

linked to trying to reflect with who I am and not yet coming to terms with that 

More specifically, Nikki uses:  

Techniques such as framing, cropping, layering, contouring and outlines, I don’t know, 

to create sometimes more abstract compositions and sometimes very structured spaces, 

and although the forms are like somewhat exaggerated in certain areas sometimes the 
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bodies are not exactly like the body, like the proportions are not specific so they are 

sometimes somewhat obscure 

The ways that these digital feminist artists use digital techniques as tactics to navigate 

censorship contribute to the construction of their subjectivities. By restructuring and 

reconfiguring bodies as we understand them, these digital feminist artists create new bodies 

which exist outside of the binaries on which censorship policies are built. Therefore, by 

layering and reimagining women’s subjectivities, digital feminist artists in my sample take up 

space on Instagram, and maintain their visibility by using the binaries which exclude them to 

navigate and construct their work. As Olszanowski (2014, 93) asserts ‘recognising the 

polysemic ontology of censorship while at the same time “playing” with it is one way to 

destabilise its repressive power’. As such, digital feminist artists can use censorship as a means 

of destabilising hegemonic social order whilst simultaneously constructing new subjectivities 

using digital techniques to challenge conceptions of the body.  

However, despite actively constructing subjectivity through the images that they post to 

Instagram, digital feminist artists remain situated within a hegemonic online culture. By 

manipulating their work to resist binaries which structure censorship, some of the digital 

feminist artists in this sample faced further challenges. For example, Nikki explains that: 

The past couple of years since I started my programme I’d actually lost a fair bit of 

following and I think that’s because I started changing up my images, I started to think 

about female sexuality and you know the representation and the depiction in a different 

way and I think that I lost a lot of followers because a lot of people that were viewing 

my work were maybe men who thought, you know, this is boring and they were here 

for the risky stuff where I wasn’t changing the forms of the bodies 

Losing her followers meant that Nikki had lost a lot of her audience and therefore her visibility 

as an artist as well as a feminist. Although her work focuses on ways to resist normative and 

sexist representations of women’s bodies, and she achieves this by navigating censorship, 

perhaps the architecture and structure of Instagram allows patriarchal dominance to extend into 

feminist digital spaces by perpetuating and maintaining boundaries (Herrera, 2017). Like how 

Instagram replicates the art institution, Instagram may also replicate the cityscape. Rosenware 

(2005) understands how sexist images used in advertising are placed within cities to 

masculinise space, this contributes to a global boy’s club whereby the public domain is a space 

of masculine consumption which sees women and their bodies as the commodity. Digital 
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feminist artists on Instagram challenge the dichotomy between subject and object by being both 

producer and consumer of their images and subjectivity. To legitimise the gendered roles of 

producer and consumer, male Instagram users remove the threat that digital feminist artists 

pose by unfollowing their accounts and as such, diminishing their visibility. The bodies that 

digital feminist artists in this sample represent in response to sensorship can be considered 

unruly bodies, as they defy normative feminine values attached to female bodies. By not 

presenting bodies which reaffirm the gendered experience of looking and being looked at, this 

sample of digital feminist artists do not construct bodies with hegemonic value and are 

therefore not contributing to the imagery which maintains a global boys club. Therefore, 

internet users unfollow digital feminist artists, pushing them to the margins of Instagram 

culture in order to maintain representations of women which reaffirm dominant hegemonic 

values.   

Whilst digital feminist artists negotiate Instagram’s censorship policies, some of the women 

involved in this project questioned the origins and maintenance of the policies themselves. For 

example, Jenna notes how: 

You’ve got to look at who’s actually sending out the messages of what needs to be 

censored, and a lot of the times they outsource their censorship, I know this is true for 

Facebook I’m assuming it’s true for Instagram as well, they outsource all over the world 

to countries which might have a completely different moral codes from each other, and 

different sets of values about women’s bodies, or even other things, a lot of things,  and 

so there could perhaps be a more heavily misogynistic role at play in the censorship 

Speaking directly to a structural understanding of moderation and censorship, Jenna points to 

how censorship helps to regulate a dominant worldview. As Gillespie (2018, 12) notes, most 

high-profile social media censorship policies are written and governed from a perspective 

which is ‘overwhelmingly white, overwhelmingly male, overwhelmingly educated, 

overwhelmingly liberal or libertarian, and overwhelmingly technical in skill’. Further, Gerrard 

(2020) explains how the people who create the rules reflect their worldview on the rules they 

make, meaning that censorship policies are never appropriately attuned to the needs of a diverse 

range of users. Suggesting that the views of mainly white, educated, men are objective and 

natural only reinforces a binary in which women’s experiences and worldviews are unnatural. 

This means that a privileged epistemic position is maintained and reinforced through the 

architecture of Instagram by embedding dominant ways of knowing which claim universal 
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morality. Whilst content moderation and censorship policies work hard to emphasise their 

objectivity and neutrality (Bishop, 2020), they reveal their biased politics through the images 

that are routinely censored, such as digital feminist art. From this, we can see that content 

moderation at a structural level reinforces dominant ideology which stems from an 

epistemology of privilege. By creating rules which appear to be neutral and unbiased, 

Instagram naturalises the marginalisation and invisibility of digital feminist art and artists.  

More specifically related to this project, this furthers the notion that the structure of Instagram 

replaces the structure of the museum. Not only do these policies reflect a dominant ideology 

regarding the representation of women’s bodies, but they are also used to maintain a dominant 

view on what types of art are valuable and worthy of visibility. As shown throughout this 

chapter, visibility on Instagram is integral to digital feminist artists in this sample as it allows 

them to connect with people who can buy their work, collaborate with them, or host their work 

in group exhibitions. As well as this, Instagram is important for my sample of digital feminist 

artists to connect with and grow their audience, with their accounts acting as digital portfolios. 

Although they have a critical awareness of censorship policies, community guidelines, and the 

architecture of the platform, some digital feminist artists feel pressure to conform to 

Instagram’s guidelines to maintain their career. Jenna expresses how “you have to succumb to 

it because Instagram has kind of become your entire calling card, so you can’t take any risks, 

they hold the power over those expressions of your work”. As such, to some extent, digital 

feminist artists must comply with guidelines in order to maintain a visible online presence.  

With its established importance to this sample of digital feminist artists, Instagram’s censorship 

of much of their work has led some of the women involved in this project to change the type 

of work that they upload in order to remain visible. For example, Sadie explained: 

I have a lot of problems with Instagram as a platform and with the way the algorithm 

works and the way they dictate what sort of art we’re exposed to, I think that’s very 

unfortunate because I think that it really spurs lots of different artists, myself included, 

into the direction of what the algorithm will find important to show to people and that 

takes away from what type of work we would make if Instagram didn’t exist. Instagram 

has definitely created this other type of work that, I mean I still like it, but that’s not 

how I thought I would see myself as an artist, and also, you know, you have to sort of 

post more or less constantly to keep your engagement rates decent so that people are 

exposed to your work, which means that I don’t really have that much time to create 
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like a whole complete piece, like a more lengthy project, which I would have done 

before Instagram, now it’s more like, oh it’s been a month and I haven’t posted 

anything, I need to find other clients, or I need to maintain some sort of relevance I’m 

going to slap a picture together, and alright it’s fine but to me it’s not what I would like 

to be doing 

Sadie’s experiences demonstrate the effect that Instagram’s censorship has on the type of work 

that digital feminist artists produce. This is similar to Are’s (2020) experiences of using 

Instagram. Her images on her profile showcase her dancing in order to gain access to more 

work opportunities and through Instagram’s ‘shadow banning’, a light form of censorship 

which targets images which are considered vaguely inappropriate, her profile is hidden from 

the platform’s explore page. This means that her profile cannot be promoted in ways which 

would benefit her work opportunities. Being conscious of this risk means that, as Sadie 

described, digital feminist artists change the work that they create to avoid the risk. The result 

of this change is often a particular style which denotes a consumable, less political, feminist 

aesthetic. Jenna explains how “the bubble gum girly Petra Collins style of work is what gets 

you far on Instagram” and goes further to discuss how 

Everything has got to be given its due, and, you know, Petra Collins, and Arvida 

Byström, and these internet, post internet feminist artists, I mean you can’t fault it can 

you, what they’re doing is great but aesthetically, I get that it’s ironic, I get that it’s 

satirical but you have to question, is it actively politically driven feminist art or is it just 

that it’s art made by women? 

This feeds into broader discussions around the aestheticization of feminism and its relationship 

to contemporary popular culture (see Crepax, 2020; Murray, 2015). Instagram has given rise 

to a feminism which is concerned with aesthetics that centre around youthful femininity. In 

this, digital feminisms are often represented through embracing glitter, pastel colours, soft 

lighting, sequins and flowers, and neon pink quotes (Crepax, 2020). Such a style places 

femininity at the core of empowerment, and whilst this can initially be read as a positive as it 

is generally inclusive, its post-feminist sensibilities often suggest that it lacks the substance of 

the politics of feminism whilst borrowing its language and legacy (Gill, 2016). As we witness 

an increasing culture of digitalisation (Crepax, 2020), this feminist aesthetic gains momentum 

in terms of its value to the marketplace. Fashion magazines and mainstream clothing brands 

claim feminist values by employing this post-feminist, feminine aesthetic in order to monetise 
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the notion of empowerment. Whilst a more thorough and detailed discussion of feminist 

aesthetics and digital culture will feature in later chapters, the relevance here is that in order to 

maintain a strong feminist presence on Instagram with the view to access more opportunities 

for work and collaboration, digital feminist artists are compelled to change the style of their 

work to match with mainstream, commercial, and depoliticised depictions of feminism.  

Returning to the concept of sensorship (Olszanowski, 2014), the rules that govern Instagram in 

terms of the censorship and algorithms, manage to simultaneously promote a specific type of 

feminism whilst also depoliticising feminism. By censoring work of digital feminist artists 

which deploys subjectivity as a way of challenging normative values, whilst promoting a 

feminist aesthetic which is useful to capitalism, Instagram takes on the role of the art museum 

and reinforces patriarchal ideology. In this sense, the work that digital feminist artists upload 

to their Instagram is governed by Instagram itself. Sadie outlines this sentiment:  

Because of Instagram I find that, although some of my works I do find personal and I 

do find artistic and I’m happy with them, but to be completely honest with you, you 

know, I would say half of the work I put up on my Instagram I wouldn’t really even 

consider it as art, I would just consider it as just sort of an image that’s aesthetically 

pleasing, but I mean it still goes with what I’ve been saying about empowering women 

so I guess you could interpret that as being artistic but, to be honest, to me, the pieces 

of mine which I consider as art carry on a certain emotion that maybe I was experiencing 

in real life when I wanted to abstractly project that onto the viewer as opposed to giving 

more of an aesthetical experience 

Evidently, Instagram regulates feminist digital art and artists, as well as feminism more broadly 

through its censorship policies. By devaluing the personal, Instagram promotes a feminism 

which is universal, productive, commercial, and devoid of politics. Feminist art that does not 

adhere to normative ideology, in the experiences of this sample of digital feminist artists, is 

often censored or taken down from the platform, meaning that their opportunities for work are 

diminished and the more radical potential of feminism is also supressed. More broadly, 

although the internet has been considered a space where feminist art can thrive as feminist 

artists are no longer held back by their lack of access to traditional galleries (Sylvester, 2019), 

the censorship that governs what digital feminist art can be reproduces traditional gallery 

ideology which keeps women’s subjectivities at the margins of art and wider society. As such, 

Jacobsen’s (1991) argument that censorship is a gendered issue remains accurate. Although art 
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worlds have changed dramatically since her time of writing, with technology offering different 

methods and platforms for art, the sentiment of censorship remains. That being the ideological 

assumption that public expression is a natural entitlement of the dominant perspective. As a 

result, digital feminist art and artists are regulated by censorship within Instagram, meaning 

that their subjectivities, labour, and feminism as a concept are excluded from mainstream 

representation in order to reproduce and maintain normative social structure.   

This section has continued a discussion of feminist resistance on Instagram, and has detailed 

the tensions inherent to the online practices of digital feminist artists in this sample. The most 

prominent issue with using Instagram is that a lot of the artwork that these digital feminist 

artists upload is reported or taken down due to breaching Instagram’s censorship policies. The 

high levels of censorship point to how Instagram becomes a new type of art institution, 

borrowing from traditional ways of knowing about art. As such, Instagram’s rules surrounding 

censorship mirror and perpetuate dominant ideology which serves to reinforce normative 

values and decrease the visibility of feminist politics. This is done primarily through sensoring, 

a concept which has been useful in exploring the ways in which women’s subjectivities are 

devalued in favour of more normative depictions of women’s bodies. Although digital feminist 

artists in this sample challenge the censorship of their work and their bodies by incorporating 

an aesthetics of censorship into their work and thus subverting censorship itself, the 

architecture of Instagram as a digital platform reinforces oppressive binaries. As a result, and 

in line with Instagram replacing traditional art institutions, Instagram dictates what type of 

feminist art is valuable and ultimately visible. This specific type of feminist art aligns with 

postfeminist sentiments, meaning that the type of feminist art that Instagram promotes is 

depoliticised and is useful to capitalism. Whilst links between feminist art and capitalism more 

broadly have been established in the literature review, the tensions between feminism and 

capitalism within this section demonstrate the nuances and complexities of digital feminist art 

practice on Instagram. Similarly, tensions surrounding representations of the body will be 

useful to explore in following chapters as this will further an evaluation of how digital feminist 

artists can use digital spaces as a means of resistance.  

5.4 Conclusion 

Throughout this chapter I have explored the role that Instagram plays in the experiences of 

digital feminist artists. I have underscored the importance of Instagram to digital feminist artists 

in this sample to make their work both visible and accessible, as well as outlining the challenges 

that come with existing as an artist on the platform. In this sense, Instagram is vital to the ways 
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in which digital feminist artists in my sample engage with the production of art, it is both a 

space of possibility and a space of censorship, meaning that digital feminist artists are in 

constant reflexive dialogue with the platform. I argue throughout this chapter that Instagram 

can be read as a specific site where feminist resistance can and does happen, and I also suggest 

that Instagram plays a central role in the regulation of feminist practice and activisms.  

This chapter has addressed the first aim of this research, which is to critically examine the role 

of digital technologies within women’s art practice and participation. In this chapter I have 

looked at the ways in which my sample of digital feminist artists engage with Instagram, 

particularly paying attention to how Instagram can function as a useful gallery space, which in 

turn has the potential to deinstitutionalise art spaces and make feminist art, and feminism more 

generally, more accessible to a wider audience. In this way, the use of Instagram as a tool of 

feminist resistance is clear. This accessibility also serves the feminist purpose of troubling 

binaries which are inherent to art world narratives specifically surrounding high and low culture 

and museum and market divides. This work then poses a further challenge to the epistemic 

basis of art worlds, and the production of knowledges about women and about women’s art can 

be reworked to be more inclusive of women’s perspectives.  

This being said, whilst this type of feminist resistance continues to happen on Instagram, the 

relationship between digital feminist artists and Instagram as a technological platform is far 

from friendly. In this chapter, I looked at how this sample of digital feminist artists experienced 

resistance which stemmed directly from Instagram. I have discussed and demonstrated how 

their work is consistently reported and removed from Instagram, particularly when working 

with the body as subject matter. This type of censorship was explored and Olszanowski’s 

(2014) work around sensorship was particularly useful in developing an account of how 

censorship from Instagram was about more than violating community guidelines, and actually 

working to censor their senses that surround the image.   

This chapter has ultimately demonstrated the complexity of the relationship between digital 

feminist artists and technology. This is important because it helps us to understand that whilst 

technology can hold a space for feminism and feminist resistance, it actually does more work 

to restrict and regulate the production of a feminist visual culture which speaks from the 

position of women’s embodied gendered experiences. This means that, whilst cyberfeminist 

ideas have been useful in helping to navigate understanding these experiences, the goals of 

cyberfeminism are not totally realised for my sample of digital feminist artists. Instead, I 



155 

 

suggest that technology acts as a further site of patriarchal social control particularly over 

representations of women’s bodies and their experiences of them. In this way it is possible, and 

somewhat productive, to view Instagram specifically as an extension of traditional art world 

epistemologies which are founded upon patriarchal ideologies.  

The following chapter will explore this concept in much more detail and depth. In focusing 

further on the concept of representation and how this is experienced by digital feminist artists 

in this research will shed light on how feminist resistance can be activated through notions of 

representation. In this, I will explore how digital feminist artists in my sample reclaim the 

female nude in order to develop a specific feminist visual language, as well as how a female 

gaze might be a useful way of conceptualising the experiences of digital feminist artists.   
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Chapter 6: Representations in digital feminist art  

6.1 Introduction 

As stated by Howson (2005), feminism is both implicit and explicit in how it informs women’s 

artwork, making it an impossible task to separate feminist theory from artistic practice. From 

this, it is useful to firstly outline some key feminist theoretical debates pertaining to 

representation in feminist art. Whilst there are broader discussions of this theme in chapter two, 

here I offer a more focused narrative surrounding representation and women’s bodies in 

feminist art as this is the main concern of the digital feminist artists engaged in this project. 

Contemporary women’s art draws on and builds from feminist theory, focusing this into their 

representations of bodies. The female body in particular signifies a specific value within the 

realm of visual representation, and this is largely due to the proliferation of the female nude in 

the western tradition whereby male artists had monopoly of representation. The female nude is 

a deeply contested site situated at the intersection of history, culture, science, and politics, 

whereby it signifies a common bond whilst offering a public separation of identities including 

gender, class, and race (Ewing, 1994). Through this, the body becomes situated as an object of 

social and political theories upon which values are inscribed for political needs (Pro’Sobopha, 

2011).  

Further, these images of the female nude provided an idealised version of woman as the object 

of a specific male gaze which begins from and maintains a binary based on the notion of natural 

sexual difference, where the female nude acts as the possession of a male spectator (Mulvey, 

1975; Berger, 1972). The challenge to such representations was informed mainly by second 

wave women’s movements, which advocated that the personal was political and worked to 

disrupt narratives of art history by transgressing cultural conceptions of gender in art (Nochlin, 

1989; McRobbie, 1990; Pollock, 1988). This political movement emphasised how personal 

issues were constituted by political and social conditions and this encouraged women to 

consider their private experiences in broader political terms. Second wave feminist movements 

particularly stressed how women’s bodies had been medicalised and pathologized from a 

colonised medical profession, and from this feminist activism focused on generating an 

awareness of women’s bodies from women’s perspective in order to resist oppressive 

narratives (Magubane, 2004; Ruzek, 1978). As a central part of this motion, a lot of feminist 

art focused explicitly on the female body as a further challenge to this colonisation of the body.  
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The emergence of works of art by women which focused so explicitly and intimately on the 

body should be understood as part of a wider, more general response to the political, social, 

and cultural world which at the time conceived of women through a male gaze. The conscious 

awareness of anatomy and embodiment stemming from second wave feminist movements laid 

the groundwork for feminist artists to further resist the knowledges produced about women and 

instead, prioritise their shared bodily experiences as sources of knowledge. Emphasising the 

privilege of experience, women’s art from this period focused explicitly on the visceral and 

corporeal aspects of embodiment and this resulted in significant amounts of performance art 

which make private realities publicly consumable, and an abundance of work signifying 

vaginal iconography (Wilson, 2014; Middleman, 2013). This was a direct resistance of how 

women’s bodies had been known not only within the tradition of art history, but also science, 

medicine, and popular culture. Where women’s bodies and experiences had been manufactured 

and governed by the oppressive workings of patriarchal capitalism, feminist art borne from 

second wave women’s movements at once exposed patriarchal epistemologies whilst 

constructing different ways of knowing through their representations of embodiment (Howson, 

2005). A focus on pain, desire, pleasure, and suffering in these works offered an abrupt critique 

of medicalisation and objectification in that they reclaimed women’s bodies as not objects, but 

experiences in their own right, and this retrieval of representations acted as a relinquishing of 

shame, which enshrines women’s bodies in patriarchal western culture (Spence, 1995).  

Whilst the emergence of this work is easily celebrated as liberating in that they signify an 

important historical shift within art worlds as well as in ways of knowing about women, it is 

also widely contested and challenged. The explicitness of vaginal iconography begs the 

question of reductivism, perhaps only strengthening the biological basis of sexual difference 

and further contributes to the construction of women as inferior to men (for further discussion 

see Phelan, 2001; Pollock, 1996; Johnson, 2006; Meagher, 2011). Further, another symptom 

of 1970s women’s movements are that they noticeably exclude black women in their narratives. 

As such, art that focuses on women’s experiences as universal are effectively only referring to 

white, heterosexual, middle class experiences despite the existing parallels between the black 

power and women’s liberation movements of the time (Collins, 2006). 

 Moving from these critiques, and also chronologically, the 1980s witnessed a different 

feminist visual language which was in conversation with the academic notions of 

postmodernism (Brodsky & Olin, 2008). Feminist art in this period was characterised by 

representing the feminine but without resting femininity on female bodies as a direct response 
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to notions of deconstructing the gaze and considering objectification as both subject and object. 

It is this irony that distinguishes feminist art within this theme, as representations of femaleness 

use patriarchally defined ideals to represent patriarchal structures (Cottingham, 1989). This 

ultimately bends the definitions of woman set out in binary terms, constructing a newer, more 

abstract and ambiguous ontology from which to represent women’s experiences (McRobbie, 

1990). Whilst this offered exciting new perspectives, since this period there has been a shift to 

a greater focus back onto the body, but with greater awareness of feminist theory. Returning to 

the body as a site of representation stems from the lack of explicit political motivation in the 

postmodern tradition and calls for a re-embodying move in order to more authentically 

represent women’s experiences. In this, an embodied perspective attempts to both resist and 

resolve the disembodiment that characterises modernity (Betterton, 1996; Gatens, 1996).  

Whilst a historical overview of women’s art is not the aim of this project, and a more thorough 

and detailed discussion of these ideas can be found in chapter two, these ideas about 

representation are presented here as they form a critical component of the practices of the 

digital feminist artists involved in this project and so also underscores much of the future 

analysis in this chapter. The women involved all grappled with ideas of embodiment, the gaze, 

and sexuality as part of their practice and it is important to give weight to the legacy from 

which their understandings arise. Representation remains a central component of feminist 

thinking outside of art practices too, and so digital feminist artists can be understood as 

contributing to wider feminist politics which both underpins and inspires their practice. 

Specifically relating to this project, and as demonstrated in chapters two and five, women who 

are artists have struggled to be represented in traditional art spaces and this urges women artists 

to move into different, digital spaces. Taking this idea into the broader field, chapter three 

grappled with issues of representation in terms of how to authentically capture women’s voices 

and struggled through the messiness of what representing women’s experiences can and should 

look like within an academic canon. Before moving on to discuss the content of analysis in the 

present chapter, it feels necessary to highlight how representation as a feminist concept is so 

integral to this project, through all of the fractured accounts of experience as well as the 

construction of this document itself. This sets the precedence for the analysis here by exposing 

how representation is built into the fabric of feminist thinking not only in terms of women’s 

position in art worlds, but also in terms of the knowledges that are constructed from the 

standpoint of academic feminism as a discipline as well as a lived, embodied experience. Thus, 

the concept of representation is not simply a broad and abstract concept, but an analysis 
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dedicated to the specific types of representation which this project speaks to, and from here 

offers an extension of how we can understand representation from the standpoint of digital 

feminist artists in this sample.  

The previous chapter engaged with some integral debates to the study of women’s relationship 

with visual culture, specifically art made by women. In this, the chapter explored the 

epistemological underpinnings of art worlds, the visibility of artists who are women, and ways 

in which digital feminist art poses a challenge to the binaries inherent to traditional art spaces. 

Whilst those previous discussions detailed experiences of censorship and regulation relating to 

digital feminist artist’s use of Instagram as exhibition space, it also argued that the use of 

Instagram can be understood as an act of feminist resistance. This chapter contributes to this 

central argument and develops it further by exploring the art that digital feminist artists in this 

sample exhibit, as well as the practices of art marking and reflections on such practices. In 

essence, the analysis unpacked here provides an exploration of why and how the concept of 

representation is central to the construction of feminist resistance. As will be explored, 

representation features as a further tool of resistance for this sample of digital feminist artists, 

who create artwork with the aims of reclaiming the female nude, constructing a feminist visual 

language with which to represent the body, and imaging a female gaze. Throughout these 

discussions, this chapter argues that digital feminist artists in my sample use their digital 

platforms to resist patriarchal and exploitative mainstream representations of women’s bodies 

and identities. They do this by drawing on feminist histories especially as they relate to art 

production, consciously reflecting on the representations in their work, and responding to 

contemporary configurations of the male gaze in the digital cultures in which they are situated. 

As such, this chapter offers an intricate and detailed analysis of how representations of the body 

matter to this sample of digital feminist artists in the work that they exhibit and how such 

representations contribute to a broader feminist resistance both politically as well as personally 

for the artists themselves.  

All of the women involved in this project spoke about representation in some way. As feminist 

artists, all of the participants engaged with thinking about representation through their work 

and often focused on gender as a subject to be explored. In this way, some women worked with 

the concept of gender to explore relationships between men and women and how the body is a 

central component of relationships between them and is symbolic of power. Others focused on 

embodied gendered experiences such as sex and shame. Some participants were concerned 

with representing marginalised identities and so studied queer cultures, relationships, and 
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identities in their art. Above all, all of the women involved worked with a conscious 

understanding of mainstream representations of women and the effects that these have on 

gendered experiences and actively strove to challenge these by reflecting on their practice and 

engaging their work with debates around representation more broadly. Whilst the following 

discussions centre around personal challenges with the concept of representation and point to 

very varied and individualised artistic practice among the artists involved, the digital nature of 

their practice allows a reading of representation beyond, but inclusive of, personal and quiet 

acts of reflection and resistance. With this, the experiences of the women involved in this 

project point to a struggle between representation and censorship which furthers discussions of 

regulation as noted in the previous analysis chapter. Here, the restrictions on what can and 

cannot be visible especially on Instagram are clearly discussed in conversation with feminist 

arguments regarding representation, ultimately contributing to an understanding of how the 

gendered experiences of this sample of digital feminist artists are mediated through the digital 

spaces in which they curate and exhibit, and how such restriction informs the representations 

that matter within their art.  

6.2 Representing the body  

Representing the body has been of central importance to feminist artists throughout a history 

of feminism and different types of representation have been important alongside different 

feminist movements as noted in the introduction to this chapter. This is mainly due to feminist 

analysis of art historical discourse which has, as previously discussed in the literature review, 

objectified women’s bodies within the visual arts and contributed to patriarchal structures 

which maintain the boundaries of gender (Nochlin, 1989; Parker & Pollock, 1981). Whilst this 

may be a simplistic reading of the working of representation pertaining to a contemporary 

western context, critiques of such a patriarchal-slanted view of art invite vibrant and creative 

alternative ways of imagining the role of gender not only within artistic representations, but 

within our embodied selves as well. As such, representation can be understood to play a large 

role within the structures of society and politics, which underpin our embodied identities. The 

objectified female body within visual culture works to naturalise the subordinate position of 

women within a gendered hierarchy, and this objectified imagery proliferates many arenas of 

visual culture. The literature review discussed sexist tropes of women within art history. From 

this we understand how women have always been central to visual culture, visible as object of 

culture rather than acknowledged as being cultural producers in their own right (Pro’Sobopha, 

2005). In this sense, women have been the muse or the model, but rarely the artists. This means 
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that although representations of women’s bodies are prevalent within visual culture, 

representations of their subjectivity, experiences, and knowledges from their positions in the 

world have been excluded from mainstream visual narratives and are limited to the arena 

labelled as feminist or women’s art (Carson, 2000). This means that the knowledges that are 

produced and consumed through visual culture maintain a social division which is naturalised 

through the reproduction of such narratives.  

6.2.1 Reclaiming the female nude   

Chapter four noted how digital feminist artists in my sample are actively inserting their 

subjectivities into Instagram by using their bodies in the work that they exhibit online, 

consciously rewriting art historical narratives whilst neutralising the power in their bodies 

being objectified and challenging the dichotomy of who can look and who can be looked at 

(see Olszanowski, 2014). These same themes of power and objectification remain central to 

this chapter in the same way that they remain central to the politics and the practices of the 

digital feminist artists who took part in this project. This section works from the knowledge 

produced regarding their use of Instagram and the censorship that takes place within that 

platform, and zones in on how representation of the female nude is a core component to these 

discussions.  

The main reason that the images that some of the women exhibited on Instagram were censored 

is that they included nudity. Nudity is considered to be a violation of Instagram’s community 

guidelines stated under the appropriate imagery category, which states ‘we don’t allow nudity 

on Instagram, with some exceptions, like photos of post-mastectomy scarring and women 

actively breastfeeding. Nudity in photos of paintings and sculptures is ok, too’ (Instagram, 

2018). As noted previously, although censorship is a something that my participants contend 

with regularly, they persistently work with representations of the body and nudity in order to 

challenge representations of women in mainstream visual culture that they feel are prevalent. 

For example, Beth expressed how ‘nowadays you only see nude women and that’s why I started 

to photograph them myself, because it’s all you see but it’s really the same every time’ and 

Victoria mentioned how ‘I just feel that women have been represented as a mannequin for so 

long’. The idea that mainstream visual culture is adorned with sexualised imagery of women’s 

bodies was largely shared among the digital feminist artists interviewed, and the 

representations within their own work sought to directly challenge this. In articulating this idea 

further, Nina explains how she considers representing the body in her own work:  
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I’m always trying to constantly try to answer the question of can a woman in a sexually 

provocative, or let’s say sexual state of play, can she also be powerful and not just solely 

be viewed as an object or like from the perspective of the gaze?  

Nina goes on to express how she works with these themes because she is ‘really wanting to 

push inclusivity and diversity and reject the idolised patriarchal version of a beautiful female 

body’. The urge to push back at sexualised representations of women’s bodies can be 

understood initially as an act of feminist resistance. By centralising the female nude, a trope of 

sexualised imagery both within art worlds and popular culture, and using sexuality or sensuality 

as a subject matter, which is attributed to the naked female body, Nina reclaims narratives of 

sexualisation and subverts them by using a female gaze, a concept which will be explored in 

greater detail later in this chapter. By being the active producer of representations of women’s 

sexuality within the sphere of art, Nina uses the female nude to construct knowledges from the 

perspective of women. In doing this, she readdresses women’s ‘to-be-looked-at-ness’ (Mulvey, 

1975) and in doing so, situates women as active agents in the production of both visual culture 

and of narratives of women’s sexuality more broadly. On closer inspection, the representations 

within Nina’s work are described as powerful and confident, and this too can be understood as 

posing a direct challenge to the trope of the female nude, who is always depicted in a 

submissive state, under a sexually dominant male gaze (De Lauretis, 1987; Metz, 1982; 

Mulvey, 1975; Berger, 1977).   

The urge to represent women’s sexuality as powerful and confident is something that has 

happened within feminist art since early women’s movements and contributes to a reclaiming 

of the body and sexuality (for further examples see Meagher, 2009). The sexually liberated, 

confident, and powerful female nude is something that other digital feminist artists involved in 

this project were also interested in representing in order to challenge patriarchal sexualised 

imagery and reclaim representations of women’s sexuality. Christine explains how she works 

with these themes in her own work:  

I’m inspired to like, not show women in this weakened state but to show them as this 

powerful dynamic that they literally, I could be better at, but that’s what’s lacked 

previously and that’s what the theme of that show is, so basically I always just try and 

show women in a powerful way 

Christine’s approach to representation is reminiscent of the 1970’s women’s movement’s calls 

to reclaim the body from both medical regulation of the time and from the ways in which art 
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history has forgotten women’s narratives in the production of the female nude (see Fields, 

2012). She recognises that representations of women reproduce a binary between powerful and 

weak, and that this is a gendered binary which is used to maintain women’s subordination 

within social life. By actively working with this tension and representing power within her own 

work, Christine not only reproduces the image of the woman in a way that subverts the binary 

hinged upon gender, but she also places women at the centre of art making which subverts the 

dichotomy of artist/model and forges pathways for knowledge production from the standpoints 

of women. Linda Tickner’s (1978, 247) early work is useful here when she argues that the only 

solution to challenge knowledges about women and their sexuality produced through visual 

culture is to ‘grasp and reconstruct it, through the exposure and contradiction of the meanings 

it conveys’. She goes on to suggest that in order to challenge and resist cultural depictions of 

women, women need to be liberated from the art making process itself rather than liberated in 

a broader and generalised sense of the term.  

Before moving on to further discuss the contradictions in the meanings of the work of the 

digital feminist artists involved here and ruminating on their tensions and struggles within their 

work, I do want to argue that digital feminist artists in this sample are reconstructing the 

meanings of representation within visual culture by their persistence in being artists. Whilst 

their struggles as workers have been documented in the previous analysis chapter, their 

commitment to maintaining their presence on Instagram as women who are artists slowly 

liberates the notion of art making to be inclusive of women as producers of art outside of the 

traditional gallery setting. As such, the conditions which oppress them as women are the very 

conditions on which they produce art, meaning that there are pockets of power in that producing 

visual culture is a precondition for the expression of gender and sexuality. Therefore, by 

challenging the gendered basis within the epistemology of art worlds, digital feminist artists 

liberate art making for women, and this in turn gives greater weight to the challenges that the 

female nude represented in their work pose to representations of the body within a western 

tradition.  

6.2.2 Constructing a feminist visual language  

This being said, and returning to the concept of binaries, the visual language that is used to 

grasp and redefine the female nude is a product of patriarchal capitalism and we must assess to 

what extent this hinders the liberatory and subversive potential of digital feminist art. Feminist 

theorists have pointed to how there is no language created in a value-free way which would 

allow women to reinvent visual culture (Nochlin, 1973; Ellmann, 1986). Further, Ellmann 
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(1968) argues that only the images which are created and managed from patriarchal social 

structures are recognisable as gendered imagery and are therefore the only tools that women 

have to reimagine and reconstruct representations of the body. All of our experiences of the 

body are maintained through languages produced at the exclusion of women’s standpoints, so 

it is particularly difficult to rebuild and reimagine visual culture whilst only working with the 

tools of patriarchal ideology. This complexity inherent to feminist thinking is something that 

is consciously grappled with by some of the women who participated in this project. Nina 

communicates this issue in her reflections on her work. It is worth presenting her words at 

length in order to covey the tensions and complexities in her thinking: 

I’m trying to, and attempting to figure out how to subvert the gaze through… or through 

like attempting to walk the thin line between heightening awareness of female 

empowerment and agency while trying not to like, objectify the female and so there’s… 

It’s difficult because there’s… so my research question, you know, I’ve always studied 

and researched the theory behind or I have studied and researched female representation 

art and the problematic and yet political discourse it holds and so, but what I’m 

interested in is exploring, like, is there a politically correct way to depict a woman, or 

to depict a sexually charged female nude in art or will the image be always under 

scrutiny and criticisms or objectification or exploitation? 

Nina points to the very political basis of feminist art making and demonstrates a thoughtful 

approach to the ways in which representation contributes to knowledges about women. The 

binary between empowerment and objectification speaks to this notion that there is no language 

to understand representation beyond patriarchy and that if there can be no empowerment, then 

the only other option is objectification. This resonates more broadly in that this struggle of 

power is the basis of gendered hierarchy, whereby gendered experiences are produced and 

embodied through visual culture and maintained through representations of women’s bodies in 

the form of the female nude (Nead, 1992). Although digital feminist artists work to reclaim 

objectified representations of women’s bodies by reappropriating the female nude in their 

work, because their representations can only be known within the confines of patriarchal 

language, their work does run the risk of accommodating patriarchal tropes rather than 

challenging them. The awareness of such a risk is evident in Nina’s comments, but this process 

is also shared with other digital feminist artists in this sample. For example, Christine explained 

how:  
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I’ll always do some work then I question it and think like, did I, was I exploring it or 

was I exploiting, and thinking why did I do this is it an actual desire that comes from 

me originally or is it from something I grew up with and was told by other men to look 

at other women a certain way, to sexualise them that way, so I battle that a lot and I 

think I figure that out through my work and I don’t have to have all the answers and I 

have to remind myself of that, that’s I’m playing around with ideas 

This idea of process, of not having a solid position is in itself a subversion of a binary because 

it unsettles the very notion of binary thinking. Because Christine consciously works with 

themes of sexuality and explores this from her perspective as a woman, she uses the trope of 

the female nude to demonstrate the exploitative representations of women’s sexuality within 

traditional western art contexts. As she recognises, by doing this she walks a fine line between 

exploration and exploitation, because she uses the same techniques of representation as earlier 

imagery of the female nude. Whilst Tickner (1978) suggests that the play of sexualised imagery 

paired with a feminist politics holds a lot of power in its tiptoeing of that binary between 

exploration and exploitation, Rosler (2001) would disagree. For Rosler (2001), being a woman 

representing women is not necessarily a subversive political claim in itself, and she suggests 

that in order to fully challenge the politics of representation, then women cannot continue to 

produce art that is recognisable as art. Instead, they should make contradicting and ambiguous 

imagery which embraces new media forms.  

Ambiguity is a key focus of Nina’s work, as she explains how:  

Because I feel that there’s been a lot of talk about, you know, in order to capture the 

female gaze the woman always has to look passive and docile and not super suggestive 

or, sometimes, and very ambiguous like there is not one form or shape of the body, its 

infinite you know, almost has like a sublime quality where there’s no frame around it, 

and that adds to like a different way of looking at the female body 

Nina highlights the relationship between the politics of the gaze and the techniques used to 

communicate feminist politics within the scope of the work. She recognises the legacy of 

postmodernism within feminist representations in her discussion of forms and shapes of the 

body. Postmodern ideas became relevant to feminist art as a shift away from the explicit focus 

on the material experiences of the body made so prevalent in the second wave women’s 

movements, instead offering a challenge to the regulating gaze placed upon women which 

emphasises an idealised image (Mulvey, 1975). The resistance to the gaze brought about more 
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work aiming to deconstruct the meanings inherent to the female nude and this manifested in 

disrupting the techniques used to depict the body. As such, ‘the production of visual images 

engaged with the female body, without reducing femininity to the body, and relied on tactics 

such as reframing, juxtaposition, and reflexive manipulation to highlight various ways in which 

ideas about the female body and femininity are constructed’ (Howson, 2005, 49). Returning to 

Nina’s work, she too employs the same techniques in order to further resist and challenge an 

oppressive gaze. This at once makes explicit the core engagement with feminist theory in the 

practices of digital feminist artists in this sample, and also outlines how the attempt to construct 

a new visual language for feminism remains critical.  

This ambiguous style, although central to the politics of their practice and their work, is still a 

point of contention for some digital feminist artists in my sample. Nina continues: 

I mean the female body is multi-layered and complex so in my drawings I want to 

convey these complexities through arrangements of contour lines and shapes, forms... 

although the forms are somewhat exaggerated in certain areas sometimes the bodies are 

not exactly like the body, like the proportions are not specific so they sometimes 

obscure, but I do not want to distort any part of the body 

When asked about why she wanted to work with techniques grounded in postmodern ideas but 

without distorting the body, Nina struggled over her response. We worked through the ways in 

which the language that we share as English speakers, itself fails to allow women the space in 

art to discuss their own work without falling into patriarchal ideas about art. Ultimately Nina 

settled on these thoughts, presented at length in order to express her process of ideas: 

Critical theorists or historians, or contemporary theorists, whatever, you know, 

sometimes I hear them say that’s the only way to produce a strong female gaze 

[distorting female bodies], well, I’m female so my gaze is female but sometimes they’re 

like, no, that’s not true. It’s weird because well… maybe you have to distort the image 

a bit, like women can only be seen from a female gaze if they don’t really have a form, 

the more ambiguous the better. I think there are positive ways to represent the female 

body in contemporary art without distorting the body and I’m really wanting to 

investigate that in ways that push inclusivity and diversity and reject the idealised 

patriarchal version of a beautiful female body 

I am reminded again of Linda Nochlin’s (1973, 11) seminal work in which she expresses how 

‘those who have no country have no language’ referring to how women have no publicly 
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accepted language, visually or otherwise, available to fully articulate their viewpoint. This 

sentiment weighs particularly heavily here both in the discussions between researcher and 

researched as well as in the practices of the artist herself. Nina clearly takes on the task of 

resisting patriarchal visual language that represents the body in ways that regulate it in line 

with oppressive gender binaries. Moreover, the paternalistic tradition of art worlds means that 

the only option she has is to use techniques generated from a masculinist tradition which is 

inherently binary. Her struggle then emerges in that she cannot discuss her work, nor represent 

the body outside of patriarchal structures. So, although taking strides to move away from the 

essentialist connotations of representing the corporeality of women’s bodies in the form of the 

female nude, the ambiguities of her work still rest on a binary in which women cannot be 

looked at from a feminist visual standpoint.  

McRobbie (1990) has also grappled with these tensions and notably criticises a postmodern 

approach to feminist artwork, arguing that postmodern women’s art stifles the radical potential 

of women’s art and blocks feminism from taking new directions within art spaces. A central 

component of her argument is that ambiguous signifiers, the lines, shapes, and proportions that 

Nina tells us about in her work, are not overtly symbolic of feminism, and so the images 

produced in this way cannot necessarily be read as feminist.  The ambiguity of the postmodern 

tradition allows multiple possibilities of imagining the politics of the work and this ultimately 

works to neutralise the feminist basis of the image. Whilst a direct and explicit reference to 

feminism is not necessarily the only signifier of a feminist politics, postmodernism does not 

allow space for an evaluation of art as part of a broader canon on ‘women’s art’. Because the 

notion of a unified category of art made by a specific gendered group is not made clear within 

postmodern interpretations, there can be no explicit reference to feminism, and this makes it 

difficult to conceptualise the work as specifically feminist. Therefore, the origins from which 

the artwork is produced, in the embodied material conditions of the digital feminist artists in 

this case, become another possibility rather than the central language of the work. This means 

that although attempting to construct a new visual language akin to feminist embodiment, the 

techniques and tools used to challenge the gaze ultimately further contribute to the silencing of 

feminist politics.  

Additionally, DiStefano (1990) contributes to the foundation of this critique by arguing that in 

terms of epistemology, the enlightenment solidifies the position of men (namely white, middle 

class men) within a structured social system, so that they can afford to indulge in postmodernist 

ideas which deconstruct and decentre their claims to truths. For women on the other hand, she 
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suggests that to build an alliance with postmodernism is to destabilise something which is not 

yet stable. Ultimately her critique points to the idea that postmodernism is established outside 

of materiality and structure, and so has the power to dismantle feminism. By definition, 

feminism is a unity of the social position of woman within a structured social world and it is 

this unity which postmodernism would seek to dismantle. Within this project, I am not at all 

suggesting that feminism is a unified position. From the outset I have argued for the need to 

explore difference and fractures within gendered experiences to construct new feminist 

knowledges, and as will be demonstrated in following sections, the women interviewed also 

advocated for the inclusion of difference within their representations and ideas about feminism. 

This being said, the concept of feminism as a unified historical way of knowing was at the 

forefront of the new visual languages that many of the women work to construct and it would 

be unfair not to give weight to the value placed on feminist art histories, and the epistemological 

understandings they constructed in the quest of representation of the body.  

In the subtle and quiet ways that narratives of feminism inform my sample of digital feminist 

artists, there emerges a language of which to speak of feminist art, to notice particular 

representations of particular bodies as feminist within women’s art, or beyond. Many of the 

women, some who worked from postmodern techniques themselves, spoke of the importance 

of feminist artists and feminist movements with historical significance. For example, Nina told 

me that:  

Feminist artists that have come before me are very important to my practice, and what 

they have said and what they have contributed and how the conversations have moved 

through the years and how they haven’t too 

The explicit importance placed on feminist artists who have ‘come before’ speaks to a broader 

sense of how this sample of digital feminist artists, within the representations that they produce, 

rework traditional art historical narratives into a language imbued with a feminist politics, 

which alter the patriarchal undertones of such narratives. Since the construction of a new 

feminist visual language is essentially epistemologically impossible as we have seen, digital 

feminist artists here tackle representations of the body by reimagining and reworking the 

structures of representation and negotiate them with a critical edge to construct a specific 

feminist political critique. Although these ideas are indebted to postmodernism, digital feminist 

artists borrow these techniques within their work to move beyond a postmodernism as it relates 

to representations of the body. As such, digital feminist artists are not only challenging how 
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women’s bodies have been represented through their creative practices, but by doing this they 

are also challenging the disciplinary knowledge constructed by art history. Visual culture 

continuously produces knowledges hinged on structural binaries, so by revisiting feminist art 

history through their material productions, digital feminist artists continue to rewrite these 

knowledges to resist and reimagine social life for women.  

More specifically, the concept of ‘re-citing’ is employed by Victoria Horne (2015) in her 

analysis of the work of feminist artist Kate Davis. Horne (2015, 44) explains how within the 

context of women’s art, re-citing ‘means to summon, or call, to set in motion, and it is in this 

fluid sense that younger women artists respond to, play with and extend the legacies of their 

feminist forebears, rather than ambivalently or even antagonistically confronting the same’. 

Within this sample, this statement bears particular significance. The emphasis and influence of 

earlier feminist art figures is palpable in both the images they created and the ways in which 

they understood their identities as women and as digital artists. Horne suggests that Kate Davis 

continues a maternal artistic heritage in her work by re-visiting feminist art from the second 

wave not in a nostalgic way, but a way to trace a trajectory of feminist struggle and instil the 

politics of that early work into her own. From re-citing feminist art history, she extends the 

work of her matrilineal heritage by intervening in the patrilineal narratives of art history. 

Ultimately her re-citing of feminist histories helps to move beyond debates around 

postmodernism in order to reimagine the politics of second wave feminism into a politics more 

representative of women’s experiences today. Incidentally, Jenna, one of the women who took 

part in this project, named Kate Davis when we spoke about her own ideas about feminist 

histories:  

For me personally I’m just really drawn towards like, you know, like Tracey Emin My 

Bed or Jenny Holzer projections on buildings, or you know, Louise Bourgeois, or yeah, 

Adrian Piper she’s a great one, Francesca Woodman, and Kate Davis who does really 

interesting stuff 

It is evident that Jenna values the work of feminist artists who have come before her and this 

informs the ways in which she approaches her own work, continuing Horne’s (2015) thinking 

in relation to matrilineal heritage as a specific language of which to discuss feminist art. Jenna 

shares with Kate Davis a similar understanding of how working from the inheritance of 

feminist histories can reactivate the politics of the representations whilst moving into more 

contemporary feminist issues. Where second wave feminist art represented the corporeal 
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elements of women’s bodies to resist the objectifying male gaze, the legacy lives on in different 

forms, notably digital feminist art in this particular case. As such, there is a language to speak 

to feminist art. Perhaps this is not overly explicit in the techniques used in representing the 

body as we have seen, but it is in the shared sense of feminist art history forged between 

generations of women artists who continue to politicise art making within the context of their 

own lives. As such, this language of heritage pursues the notion that feminism is not something 

that has happened, rather it is something that is happening. This bears particular importance in 

a digital context, as will be explored more critically in the following chapter, whereby 

neoliberal postfeminist sensibilities dominate online spaces which ultimately communicate that 

feminism is no longer relevant to contemporary social life (for further discussions see Elias & 

Gill, 2018; Gill & Scharff, 2011; Gill, 2007; McRobbie, 2009).  

Feminist movements continue to shift, and the politics of feminism which are dragged through 

generations of women artists remain present in the representations of the body created by 

digital feminist artists. In returning to earlier discussions of how sexuality is represented, I 

suggest that digital feminist artists in my sample use re-citing strategies in order to re-focus 

sexuality within their representations of women’s bodies. This both actively resists 

representations of the body which sexualise women, and also contributes to the production of 

contemporary feminist narratives which inscribes art historical knowledge with a feminist 

politics. For example, Nina outlines how: 

Now in the past couple of years like obviously with fourth wave feminism and the rise 

of the internet, it’s been a huge political wave for me and it has really influenced me 

and my work because of the sex positive movement, especially now in the age of 

#Metoo and free the nipple, they have been amazing waves and movements that address 

and challenge patriarchal structures and speak out against slut shaming and sexual 

harassment and assault, and for me I really do find myself inspired by the online 

community 

The acknowledgement of current feminist narratives within contemporary culture allows 

digital feminist artists in this sample to continue the matrilineal heritage of politicising art 

whilst working from their own experiences as people entrenched in online visual culture. Beth 

expresses the timeliness of digital feminist art in relation to the body:  
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Because of this wider access to the internet, I think this is the time which asks for 

discussion about bodies because we need to learn, or see, we need to revaluate how we 

look at bodies  

This speaks directly to why representations of the body matter to digital feminist art. The space 

that they occupy as digital artists gives them a viewpoint from within in which to detail their 

experiences of occupying digital spaces as women. This perspective invites feminist artists to 

reimagine women’s bodies in the works that they produce, and to work with imagery that 

proliferates digital culture in order to reassess, redefine, and refocus visual culture to assess 

women’s sexuality within contemporary culture.  

One way that digital feminist artists in this sample refocused sexuality in representations of the 

body is through using traditionally sexist tropes in their work to reclaim the body as feminist 

and disrupt the ways in which the body has been presented as a site of sexual consumption 

(Goodman, 2017). Christine was explicit in the way that she did this in her work:  

There’s times when I’m shooting a film or some photography and its extremely sexual, 

which is just what we say is sexual, what is deemed sexual, things like if she’s topless 

then that photo is deemed as sexual so I do have a lot of that typically sexist imagery, 

but I shoot in more of an uncomfortable, disturbing way that I wouldn’t feel is 

stereotypically sexual so it’s like I’m mixing them together to create a portrait of a 

woman with all of these sexist tropes 

Notably, Christine uses these sexist tropes seen in advertising and mass media to challenge 

their meanings within a digital context. She takes knowledges which have been produced 

within both visual culture and art history that work to highlight women’s ‘to-be-looked-at-ness’ 

through the display of the nude female form (Mulvey, 1975), and disrupts them by exposing 

them as tropes rather than as truths. Her feminist resistance can be seen in the way that she 

depicts women’s bodies using these tropes but imbues them with a feminine subjectivity so 

that the sexuality inherent to the images is forged around the interior life of her subject, rather 

than the external bodily connotations of the sexual. By representing her subjects as agentic and 

sexual women, Christine calls attention to the legacy of presenting women’s bodies as passive 

objects of desire. Her obviously and overtly sexualised bodies enact agency in that they 

communicate a desire which stems from women themselves, rather than a desire from the 

audience. Sadie, another digital feminist artist, has similar ideas: 



172 

 

I like having female characters who are portrayed as sexual characters but rather than 

being objectified they’re confronting the viewer with either the way that they are placed 

or how they look back at the camera and showing the viewer how women are sexual 

beings who own their sexuality  

The revisioning of sexualised tropes of the female body is a longstanding strategy within 

feminist visual culture, as we have seen throughout this chapter. Speaking of her own 

experiences in an interview with AnOther magazine Carolee Schneeman, feminist artist 

prominent within second wave movements, expressed how her work in 1963 ‘was working 

against the inheritance of passive nudes’ (Rosen, 2020) and goes on to explore how critics of 

her work suggested that she was playing into sexist tropes. Having the same conversations and 

debates about the body and sexuality now five decades later, we can clearly see how this 

reclaiming and revisioning of the female nude is part of a feminist language of representation. 

In this sense, although the tropes of the female nude which denote sexualisation, 

objectification, and consumption are inherent to patriarchal epistemology which structures 

visual culture as well as social relations, techniques of reclaiming and reworking the female 

nude is emblematic of feminist visual culture and the language of resistance. As such, sexuality 

as identified through the trope of the female nude is continuously negotiated as part of a broader 

feminist struggle. Whilst we consume sexualised imagery in our everyday lives, as outlined 

throughout this chapter, and in doing so inherit gendered binaries, this sample of digital 

feminist artists simultaneously inherit a toolkit of feminist strategies in order to resist these 

narratives and refocus sexuality into disruptions of these binaries.  

This back and forth between oppression and resistance has a specific significance when 

considering the spaces in which digital feminist art can be accessed. Ideas pertaining to space 

will be further discussed in the next analysis chapter but is worth introducing here as it is 

pertinent to the representations of the body in this context. I have previously detailed how 

Instagram is a main space for my sample of digital feminist artists to exhibit their work and 

have explored how censorship is a central part of this experience. As briefly mentioned, 

feminism’s fourth wave is core to the work that this sample of digital feminist artists are 

undertaking. So, whilst the representations of the body and sexuality within the work from 

these digital feminist artists can be understood as continuing the matrilineal heritage of feminist 

politics to refocus gendered structures, this does not happen in a vacuum. The centrality of 

technology in fourth wave feminism asks different questions and poses different challenges 
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than those of second wave feminism and this needs to be explored more carefully to help 

understand how resistance can happen within this context.  

6.3 A female gaze 

Discussions within this chapter have pointed towards a female gaze, and some concepts relating 

to the gaze are peppered throughout. This section engages in a more thorough discussion of the 

concept of the gaze and how this relates to representation and resistance for my sample of 

digital feminist artists. All of the digital feminist artists spoke about gaze during our 

discussions, and a large emphasis was placed on how their specific gaze as women was helpful 

in their work and in their reflections on their identities through the practical doing their work. 

In this sense, a female gaze is not necessarily an essential, biological quality of being female, 

but rather it is a tool of reflection and a means of resistance which subverts women’s to be 

looked at ness by challenging the direction of a typical male gaze (Mulvey, 1975). In this way, 

and as will be discussed throughout, gaze is a tool of introspection rather than spectatorship, 

and is used to explore gender relations as well as gendered experiences of the body. A further 

act of feminist resistance which rests on the concept of the gaze is the use of Instagram. 

Although this has been discussed in the previous analysis chapter, here I assess the extent to 

which the focus on technology as a theme within the work of this sample of digital feminist 

artists paired with its exhibition in online spaces challenges our notions of looking as it relates 

to technology. Moreover, the expectations of viewing, or spectatorship, that accompany the use 

of the internet are challenged by my sample of digital feminist artists by subverting such 

expectations to disrupt patriarchal narratives surrounding women’s bodies and sexuality.  

6.3.1 Representing the male nude   

The concept of the female gaze is active in the process of some digital feminist artists in my 

sample. Specifically, Beth placed a lot of importance on thinking about the politics of the 

female gaze within her work and she spoke at length about her projects which involved 

photographing nude male bodies. She focuses on the male nude because: 

It was always very normal for men to look at women, and I think that for a long time 

the female gaze was very underrepresented... maybe the development of the internet 

went way faster than the development of our norms and values about bodies, I don’t 

know  

As noted earlier in this chapter as well as here, Beth’s consideration of the gaze between men 

and women is exacerbated due to the proliferation of online culture in everyday lives and she 
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makes this power structure of seeing and being seen in digital ways a core focus of her work. 

Talking through her ideas of how the gaze is fundamental to her practice as well as to the work 

that she produces, Beth explained: 

This project is exploring the nude male body and the underrepresentation of the nude 

male in media and also the reaction towards this underrepresentation. It’s really about 

the interaction with each other so my body is represented one way and the male body 

another way, so I am always thinking, can I influence how I’m being looked at? Or how 

do I present myself when someone is photographing me? And also the other way 

around, how is it when a man is the model and is being watched? And how am I 

performing as a maker? As a photographer? I’m interested in the roles we take on in 

the power structure 

These reflexive questions demonstrate the ways in which feminist resistance can happen within 

art by disrupting patriarchal gendered scripts which maintain an oppressive social structure for 

women. A gender binary based on viewer/viewed is maintained through the mass consumption 

of the female body within visual culture, where it has been suggested that the consumption of 

representations of the nude female body is an interactive process of doing gender (West and 

Zimmerman 1987). For men, the act of looking expresses a dominant masculine position, and 

for women, the act of looking reflects expectations of womanhood (Berger, 1972). Although 

there has been a notable rise in the prevalence of the sexualised male body particularly within 

advertising and marketing, these images are less available for sexualisation and objectification 

because of the binary of viewer/viewed which remains constant (Eck, 2003). The power within 

that binary is not so easily reversible because who has the power to be a viewer is deeply 

embedded within culture (Betterton, 1987). The reflexive questions that Beth asks of herself 

confirm the complications involved with looking, she debates the constructed and embedded 

gendered dynamic of viewer/viewed and resists the constructions of femininity that uphold 

such a power structure. As noted by Disch and Kane (1996), looking critically at men’s bodies 

is a direct disruption of the power enmeshed within the traditional dynamic, and women run 

the risk of transgression of the feminine role. By asking the questions, Beth works from a place 

of her own gendered embodiment. This awareness of her position in her role as a woman who 

is an artist allows her the space to construct a feminist resistance not by simply attempting to 

reverse the flow of power with her male nudes, but to explore the subjectivity of gendered 

experiences in the work. Ultimately, this works to expose the constructions on which this 

binary is built, and this does further work in that it allows a reading of gender beyond the body.  
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The main way that Beth achieves this is through an explicit focus on sexuality. She uses the 

nude as a symbol of sexuality and in doing this question the very notion of the nude body as 

symbolic of the sexual:  

I think that how I treat the nude body is what resonates with people, like they see nude 

male and female bodies and they see that it can be just normal, or it can be sexual. it’s 

interesting in this project that you can see maybe, ok men are looking in a sexual way 

at my body but in some of the pictures you don’t see that, you see very emotional and 

human pictures and then the other way around it’s the same, sometimes I look at the 

male body in a sexual way and sometimes it’s not sexual at all 

The investment in communicating the subjectivity of the body challenges the immediate 

sexualisation of the body. By focusing on representing the subjectivity of the relationship 

between the body and sexuality, Beth challenges the notion that the nude is an object of the 

gaze by representing embodiment rather than the corporeality of the body. In focusing on 

sexuality as an embodied experience by representing both the male and female nude, she 

continues the re-embodying move employed by feminist artists beginning in the 1990s 

(Betterton, 1996). This shift towards an embodied perspective is itself a reaction against the 

disembodied knowledges produced from modernist art practices and a continuation of feminist 

conversations surrounding essentialism.  

Further, the incorporation of the male body destabilises binary knowledges because it calls into 

question the naturalisation of sexual difference, placing the nude male body in the same place 

as the nude female body, Beth’s work outlines how the gendered body is constituted within 

social and political discourse, and gender is not a condition of the materiality of the body and 

so power can be negotiated. This contributes to a greater challenge to the gaze, as it destabilises 

the very notion that women’s bodies are objects for consumption within a heterosexual 

framework by situating women as active producers of knowledge with a specific embodied 

perspective rather than passive recipients of a male gaze. When the body is conceptualised as 

being socially and politically mediated, then the binaries which constitute a gender hierarchy 

can be understood within the social and political conditions in which a binary rests. In this case, 

heterosexuality is at the core of these representations. As Beth demonstrates: 

Before this project maybe I was a bit afraid of the male body, and I was always thinking 

that men have this sexual energy, you know, like they always are looking at my body 

in a sexual way, but doing this project I realised it’s not always like that but, yeah, 
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people have sexual energy and, I think that women also like to look at men but we don’t 

talk about it, like I like feeling that sexuality, so it’s a complex relationship 

 These reflections on the process of this work exposes the ways that bodies are coded in 

gendered ways in order to maintain a hierarchy of power. The foundation of the gaze is 

grounded in heterosexual relations which maintain the notion that natural, biological sexual 

difference is static and inevitable. For women’s bodies in visual culture, as society is ordered 

by sexual differentiation, this maps onto the pleasures garnered from looking. Mulvey (1975) 

argues that this binary gives legitimacy to the idea that men are active and women are passive, 

meaning that the authority of the gaze falls to men, and women passively receive the gaze. In 

the act of inscribing the female nude with agency and authority to look critically at the male 

nude, Beth breaks down the inevitability of the binary and ultimately produces a space whereby 

women too have access to a language of sexuality, where knowledges about sexuality are 

embodied and socially situated.  

Sexuality as a subjective, embodied experience was also taken up as a topic of exploration for 

some of the other digital feminist artists. They too used representations of the body to examine 

and resist the ways in which the male gaze regulates sexuality in order to maintain a 

heterosexual binary. Representing the body as part of a sexual identity both contributes to the 

construction of a feminist visual language whilst also obscuring the concept of the gaze and 

resisting the underpinnings of that narrative. For example, Nina expressed how she represents 

sexuality in her work: 

The women are, they’re powerful, the women are either nude or naked or playing with 

their bodies or playing with, like being sensual or sensual with other women or in 

scenes, scenes in which they are like scenes that feature powerful women who exude 

confidence with themselves and with their bodies so yeah, I think just exploring that 

sexuality and what it means and in what ways 

This intentional representation of the nude body engaged with sexuality is another feminist 

tactic in which to obscure the heterosexual male gaze and assert women’s subjectivity and 

embodiment into visual culture. Erotic art has a specific historical significance in relation to 

the gaze, with feminist scholars noting how gender power structures organise erotic art 

meaning that it cannot offer women a sense of sexual autonomy or liberation from 

heteronormativity (Eck, 2003). In turn this offers a cultural script for the audience whereby 

they can recognise the role of the passive female and male observer which reaffirms the 
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authority of the gaze. Bauer (2019) explores this idea further and argues that when artists refuse 

these cultural scripts by denying male sexual pleasure in their representations, then they 

obscure the power in the concept of the gaze. Applying this idea, it is clear that Nina’s 

representations of the female nude reject cultural scripts as they assert sexual agency and 

independence, rejecting a scrutinising male gaze. As such, her work does not provide further 

performance and maintenance of cultural scripts and therefore undermines the knowledges 

produced from traditional erotic art. Similarly to discussions in the previous section, Nina 

restructures and refocuses a feminist lens on sexuality and does further work of constructing a 

feminine subjectivity in art which can exist outside of heterosexuality.  

6.3.2 Female gaze in digital space  

This being said, although boundaries of sexuality and the gaze are obscured within the 

representation of the female nude, the digital context of the work that digital feminist artists in 

this sample inhabit can tighten the binaries. As such, online cultures are capable of regulating 

resistance not only with censorship of art, as explored in the previous chapter, but also with the 

social and political conditions in which digital technologies mediate knowledges of the 

gendered body. Online spaces develop different knowledges about the body and its 

representations and therefore gendered expectations and experiences are different in the online 

space to offline spaces, especially traditional art spaces. The objectification and sexualisation 

of women’s bodies are mapped onto online spaces and Coyle (1996) described how computer 

culture itself is coded as male from advertisements to the language used. Women’s bodies in 

online spaces are coded by their availability for consumption and the development of the 

internet has intensified this condition of the male gaze. This newer variant of the male gaze has 

prompted digital feminist artists in this research to resist and challenge this notion in their work. 

Sadie noted how:  

I mean I have one particular piece that’s called the male gaze, it’s kind of a humorous 

piece where it’s just these headless torsos, like these headless female bodies that are 

nude and are posing for the camera, but I also want to portray, like I said before, the 

women are quite sexualised in a lot of my work but I want to show that there’s depth to 

every character, you know, they’re not just posing sexy for the men to look at 

It is evident that Sadie is exploring ideas around representations of women’s bodies in digital 

spaces. She specifically refers to posing as a condition of the male gaze and this is something 

that Laura Mulvey (2006) explored in her later work in which she revisits her original 
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contribution to feminist theory. A more thorough exploration of Mulvey’s ideas are discussed 

in the literature review, but it is important to provide this overview as it directly relates to how 

the poses of women’s bodies paired with a digital environment create further, newer forms of 

objectification. By her response to new technologies in relation to the gaze, Mulvey (2006) 

maintained the notion that posing is a critical element of the gaze and this has translated from 

film into any moving or still images which can be accessed online. The still images that are 

consumed in digital spaces mean that the bodies represented in them are fixed in time and 

space, and she argues that it is this stillness that essentially objectifies both male and female 

characters. This means that the images themselves become objects of the gaze, in that the image 

as an object and the bodies as objects within the image have the ability to be possessed. Whilst 

this is different to her earlier work in which she established that in film it is the movement of 

objects which define a clear masculine and feminine divide, with the movement of the camera 

facilitating the male gaze, she continues to argue that the desire for possession solidifies the 

authority of a male gaze with still images in digital spaces.   

The notion of possession is based on the idea that in the same way that the camera possesses 

women’s bodies as it moves around them voyeuristically, the image itself creates a desire to 

possess and control the representation. Where a film does not allow ownership and control 

because the images are moving, this creates an element of the male gaze which desires to own 

and control the object. The poses of the body, specifically women’s bodies, are emblematic of 

the simultaneous rise in celebrity culture and digital technologies. Mulvey (2006) argues that 

the rise of celebrity culture has created the necessity of supplementing the traditional moving 

image in film with more still images which include items like posters and pinups as a way to 

enact the desired possession of the objects of the gaze. Further, she argues that posing is central 

to the desire constructed in the gaze, and the poses of the body in still images define what 

feminine sexuality means within cultural moments which constitute a visual language of 

sexuality as an object of the gaze, with specific posing of the body structuring these 

connotations. The consumption of these images is encouraged in online spaces, with the 

repeated access to objects of the gaze satisfying the need to possess.  

Oliver (2017) reflects on Mulvey’s thoughts and extends her theory into more contemporary 

internet uses, similar to the ways in which my sample of digital feminist artists experience the 

internet. She suggests that ‘social media is fertile breeding ground for the male gaze and its 

symptomatic psychic delusions of possession and control’ (Oliver, 2017, 453). Relating to 

celebrity culture, she argues that the internet has highlighted the accessibility of celebrity 
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bodies for consumption in the same way that it has made pornography available. The poses 

stemming from this digital culture have created a visual language in which we contribute to 

and engage in the male gaze. Oliver (2017) notes how women have adopted the poses in these 

images and represent their bodies in a way that is coded as culturally desirable. This posing 

plays into the design of social media itself, which she asserts is constructed out of the desire 

for possession central to the male gaze. Within this, the images that proliferate social media 

are continuously sexualised and objectified and this is elevated to more concerning imagery 

especially when considering the uses of social media in the harassment of young women with 

practices such as up skirting and sharing creepshots (see Harper, 2021; Thompson, 2018 for 

further discussion) becoming a factor of women’s everyday experiences. In this way, the poses 

which identify sexuality within some online cultures are identifiable by being broken down 

into specific body parts, they are fractured and disembodied and always available for 

consumption. Ultimately Oliver (2017) concludes that these fragmented representations of 

women’s body parts are emblematic of a pure male gaze in which a binary is enforced between 

active male and passive female, where possession and control of the body is only made more 

dangerous in online spaces.  

Sadie’s work, and much of the work discussed throughout this chapter, confronts this male 

gaze and all of its connotations by presenting the fragmented female nude within the spaces 

where objectification happens. The satirical use of the fractured, disembodied female nude 

communicates a knowingness of the workings of the male gaze and as such, destabilises the 

power in the binary which asserts the naturalness of the gendered roles within the male gaze. 

Offering posed fragmented bodies gives agency to women and reclaims the control in 

representations of their bodies being disembodied as part of their possession within online 

spaces. As such, the work of digital feminist artists in this sample bridges the gap between the 

political and social conditions of women’s experiences and art worlds. This works to inscribe 

a specific feminist visual language into online spaces, as well as continuing a legacy of feminist 

politics by bringing feminist visual histories into contemporary political moments. As it relates 

more specifically to representations of the body, it is impossible to understand the practices of 

these digital feminist artists without understanding the visual culture in which they are situated 

and in doing so, it is evident that feminist resistance directly speaks to online cultures which 

perpetuate the objectification and sexualisation of women’s bodies in visual representations.  
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6.4 Conclusion  

This chapter has explored the ways in which representation matters to my sample of digital 

feminist artists. Within this, I have outlined a brief history of representation specifically relating 

to the body throughout different waves of feminism. Second wave feminism is of notable 

importance to my sample, who draw on strategies of reclaiming the female nude from 

traditional images of the female nude within art worlds. In doing this, my sample of digital 

feminist artists construct a specific feminist visual language which produces knowledge about 

the body and sexuality from the standpoints of women, and this destabilises the sexualisation 

of the body stemming from the naturalisation of sexual difference. In constructing this visual 

language, these digital feminist artists again look to earlier feminism movements which 

employed postmodernist techniques to reframe and reconstruct the body, and this informs a 

debate of the possibilities of constructing a visual language which completely destabilises, or 

sits outside of, a patriarchal binary which structures gendered social life. Even so, a feminist 

visual language is evidenced to exist within the re-citing strategies used by my sample of digital 

feminist artists, calling on earlier feminist artists to construct intergenerational feminist 

conversations which speak with the contemporary situatedness of women’s political and social 

lives. From here, the chapter moves on to explore the concept of a female gaze and how this is 

understood in the practices of digital feminist artists. One way that a female gaze is expressed 

is through representing the male nude, noting how in working reflexively with the male nude, 

digital feminist artists in this sample reconstruct and resist the male gaze and inject subjectivity 

into the dichotomy of looking and being looked at. Further, when thinking about the male gaze 

in the contemporary digital spaces which these digital feminist artists occupy, we see how the 

male gaze continues to persist. However, through a conscious engagement with the notion of 

the male gaze, digital feminist artists can use their work to make explicit the objectification 

which happens online, and destabilise power within the binary which upholds the notion of the 

passive female body and assertive male viewer.  

Overall, these discussions have contributed to a wider notion of resistance in the experiences 

of digital feminist artists.  This furthers the argument from the previous chapter which detailed 

how digital feminist artists in my sample use Instagram as a space of resistance in their 

practices. Adding to this, this chapter has outlined how resistance to the knowledges produced 

within art history and to the male gaze is central to the representations that they construct within 

the work that they display on Instagram, and this makes a strong link between digital feminist 

art and a broader feminist politics which is concerned with representing the body and sexuality. 
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The construction of a specific feminist visual language is relevant to this resistance as digital 

feminist artists work not only to counteract objectification of women’s bodies, but also actively 

contribute to a feminist re-imagining of visual culture and the knowledges which it produces 

which are embodied in everyday life. The next chapter follows this, and zooms out further to 

encapsulate the differing levels of resistance that digital feminist artists involved in this 

research construct. In this, the next chapter will focus on the digital spaces which they occupy 

as part of their everyday lives as women and as artists. This will include a discussion of how 

digital feminist artists in this sample experience online spaces as sites of feminist struggle and 

how these feeds into broader feminist imaginings of digital space.   
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Chapter 7: Navigating digital spaces 

7.1 Introduction 

Space is another concept which proved to be important to the digital feminist artists involved 

in this project. As mentioned previously towards the end of chapter five, digital spaces are 

central to the experiences of digital feminist artists in this sample because they are the sites in 

which they either produce or exhibit their work. As such, digital feminist artists in this sample 

navigate with different digital spaces as part of their daily lives. Through discussing their 

experiences of using Instagram, which has been explored more thoroughly in chapter five, and 

the content of the work that they produce as demonstrated in chapter six, it became clear that 

the environments in which they inhabit as women and artists are crucial to their experiences 

and this is worthy of a deeper analysis. 

 Further, whilst the analysis stems from the data in a grounded theory approach (see chapter 

four for further detail), thinking about space is also part of a broader feminist politics. As Angel 

and Gibbs (2017) importantly note, feminist work is fundamentally crucial in thinking through 

how bodies are deployed, produced, and represented in digital economies because such a space 

asks similar questions to feminism itself. In this way, questions over materiality and bodies are 

inherently feminist; opening lines of inquiry into digital spaces prompts similar feminist 

discussions around shifting notions of gender and power. Again, it is the combination of the 

content of the work created by digital feminist artists paired with the spaces where the work is 

exhibited, that sketch a fuller picture of their experiences. As such, this chapter will move 

between discussing the work itself, the experience of inhabiting online spaces, and in what 

ways this matters to feminist thinking in a fluid way as these three components work in tandem. 

 In this chapter, I will explore the contradictory experiences of being a digital feminist artist, 

what this means for the work that they produce, and what this contributes to broader discussions 

of contemporary feminism. In order to do this, it is important to draw from cyberfeminists ideas 

because of their influence in bringing to light the gendered elements of the internet and wider 

technologies and their ideas surrounding how new digital spaces provide greater freedoms for 

women (see for example Haraway, 1991; Plant, 1996). Whilst in many ways this sentiment 

rings true for this sample, there are aspects of being a digital feminist artist which magnify and 

intensify feminist struggles because of the online spaces where they produce and exhibit their 

work.    
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In brief, cyberfeminism is often characterised through the lens of third wave feminism. A 

response to a growing revolution of information technologies and particularly the internet, 

cyberfeminists saw a utopian potential in cyberspace, claiming that the disembodied elements 

of online spaces allowed for the resolution of embodied inequalities. According to early 

cyberfeminist imagining (Plant, 1997), online spaces are spaces without the mediating effects 

of the material body, spaces where gender is a concept that can be fluid and changeable, and 

spaces where connectivity can happen for activist purposes. In this way, the internet acts as a 

playground for gender, where the body can be left behind to make way for experimentation 

with identity, and escape the boundaries produced by markers of the physical body. This 

disembodied space rests upon an abstract concept of disembodiment (see Turkle, 1997) which 

allows for universal space of interaction where solidarity and collective action can be achieved. 

Therefore, for many cyberfeminists, liberation exists within a disembodied cyberutopia. 

 This being said, not all feminist theorists have uncritically accepted this utopian cyberfeminist 

dream. The universalism that comes with an imagined disembodiment has the potential to be 

essentialising, and just as Sunden (2001) contends, in the spaces where the ‘meat’ is left behind 

to give rise to a disembodied consciousness, there is the possibility of reproducing essentialist 

patriarchal models. In cyberspace, a universal concept of Woman cannot accommodate the 

situatedness of different women and cannot account for the intersections that constitute 

women’s identities. Moreover Nakamura (2002) argues that without the context of 

sociocultural locations, everyone in cyberspace is assumed to be representative of the dominant 

sex, class, race, ability and so on. This is what she calls default whiteness, a critique of 

cyberfeminism on the basis that the theoretical imaginings of a world without racism or sexism 

in cyberspace actually erases and denies race. Further, her critique importantly recognises that 

bodies still exist, and lived experiences including interactions with digital technologies, are 

mediated through embodiment.  

An account of online space as a completely separate sphere of social life may reinforce the 

dualisms which exist in patriarchal constructions, and this does little for feminism. McGerty 

(2000) calls for a more nuanced and complex interrogation of the relationship between women 

and technology, noting how an appreciation for the deeply entwined spaces can be helpful in 

moving beyond dualistic thinking. Similarly, Brophy (2010) argues that critiquing 

cyberutopian fantasies can allow us to more fully incorporate an analysis of embodiment into 

the relationship between feminism and technology, but also urges that cyberfeminism remains 

a rich body of theory from which to theorise women’s engagement with digital space. It is from 



184 

 

this position that the following chapter develops. Whilst a much more thorough and detailed 

outline of cyberfeminist ideas can be found in chapter two, the brief overview here serves to 

lay the foundation from which the following discussions arise. Although this project has 

adopted a grounded theory approach and so begins with the experiences of participants as the 

foundation of the knowledge constructed, lots of participants themselves worked from within 

this body of literature and we discussed in interviews our reflections on cyberfeminist ideas 

and online spaces more broadly. In laying this theoretical foundation here I aim to situate my 

participant’s knowledges and experiences within a body of literature to which this analysis 

contributes. 

 The complexities and the tensions within cyberfeminism and its critiques is mirrored in the 

participant’s relationships with online spaces. The internet is simultaneously a liberatory space 

and a space of fear, where embodiment and situatedness is in a constant flux with the 

environment. Throughout this chapter, I will discuss how online spaces are viewed as both 

genderless and heavily gendered amongst the sample, and how embodiment matters to the 

experiences of participants. In this, the concept of the avatar is introduced and explored, and I 

suggest that there can be a liberatory possibility for digital feminist artists when engaging with 

digital spaces. However, the second section serves to highlight how inequalities are perpetuated 

in online spaces for digital feminist artists in this sample, and from this I develop the argument 

that online spaces replicate city spaces in the way that they reproduce binaries of oppression. 

Specifically focusing on queer women’s experiences, and the relationship between women, 

space, and fear, it is possible to draw the conclusion that embodiment and the body are central 

to how digital feminist artists in this sample navigate online spaces. Whilst much of these 

discussions centre on the challenges that digital feminist artists face, there still exists ways in 

which they can and do practice feminist resistance in the digital spaces that they occupy.  

7.2 Gendered online spaces  

The notion that the internet is a gendered space was contested among the participants. Some 

participants understood the internet to be inherently female whilst others imagined the internet 

as a neutral space on which to create new identities. Though very different approaches, both of 

these sentiments support the idea that the internet provides multiple possibilities, especially for 

women, which may not be accessible in offline spaces. For example, Sadie outlined how:  

When it comes to artwork, I like that [the internet] is a space where you can create your 

own identity because I think it’s kind of fun, there’s the way you are perceived in real 
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life because you’re bound to your physical body and you can’t help but be judged by 

people even if someone is trying really hard not to make assumptions about you based 

on your physical body, but they will because that’s how our society works, but with 

online space, you can express yourself and create an idea of yourself based on how you 

perceive yourself, and I think that’s kind of interesting   

Relating specifically to the production of her work using digital spaces, for Sadie the internet 

is a place that sits somewhere outside of gender as a notion bound to the physicality of the 

body. In this way, gender is not limited to the perception of the body as a signifier of identity. 

Instead, the internet offers multiple avenues for identity-building beyond the physical, and it is 

this idea that brings about a sense of freedom from the binaries which mediate both gender and 

the artwork of my sample of digital feminist artists. 

 The liberation of the internet for women is a central component of cyberfeminism, a term 

coined by the feminist activist artist collective VNS Matrix. Intentionally without clear 

definition, cyberfeminism refers broadly to the subversion of the androcentrism associated with 

new technologies through women engaging with the internet to empower themselves (Gajjala 

and Mamidipudi, 1999). This call for empowerment was fuelled by a potent sense of potential 

for a disembodied internet space which would liberate women from the confines of their bodies, 

highlighting the power in internet technologies for resisting regimes of gender. Part of this 

disembodiment for cyberfeminists is the notion of ‘identity tourism’ (Turkle, 1997). Turkle 

(1997) argued that repressive and oppressive boundaries can be loosened when we assume 

different identities in online spaces and this is particularly linked to the idea that racial and 

gendered oppression is heavily associated with embodied visibility. Therefore, the potential 

provided by online spaces to play with identity means that people have the space to resist their 

oppression brought about by their embodied identities. These ideas led Nakamura (2002, 8) to 

coin the term identity tourism, which refers directly to the practice of how members of one 

group ‘try on for size the descriptors generally applied to persons of another race or gender’. 

What Sadie refers to is not necessarily identity tourism in that she is not suggesting that digital 

feminist artists swap their identities when navigating online spaces, but the concept is still 

relevant in how she points to the ability to create identities outside of the confines of 

materiality. Moreover, the suspension of visible, material markers of identity in online spaces 

challenges the ways in which identity itself is perceived, and Sadie points to this thinking in 

her own articulation of internet spaces in relation to identity.  
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Sadie links her sense of identity tourism and disembodiment to self-expression and this can 

also be seen in Nouraie-Simone’s (2005) experiences of using the internet. For Nouraie-

Simone, the internet is not simply a subversive space because it offers the chance to try on 

different identities, but instead it offers us the tools and the space to escape embodiment 

completely and design our own chosen identities. Similarly to Sadie, as outlined in the above 

passage, liberation from the gendered body can be found in the complete absence of physicality 

when using online spaces. Ultimately for cyberfeminists, disembodiment was a utopian dream 

in which the physical markers of gender or race or sexuality could be eroded completely and 

rendered irrelevant in the pursuit of resisting oppression and the construction of new feminist 

identities.  

This being said, Daniels (2009) makes the persuasive case that women use online spaces to 

navigate their material, physical experiences in multiple complex ways that simultaneously 

reinforce and resist hierarchies and binaries. In this, she urges that corporeal embodiment is the 

grounding force through which women interact with internet technologies, and that the impact 

the internet has on the lives of women is experienced through embodiment. Further, she draws 

attention to an inherent contradiction within cyberfeminism, whereby the theoretical allure of 

disembodiment is at odds with the primary notion that digital technologies can empower 

women who are recognised and oppressed by their gendered embodiment. Gendered 

oppression is mediated through embodiment and so disembodiment would not necessarily 

resist the foundations of oppression but simply eradicate the body completely. Disembodiment 

can only be experienced in textual, theoretical conditions, and Hansen (2006) illuminates the 

importance of the images, photographs, and video that decorate our digital worlds. As noted in 

the previous analysis chapter, representing the body was a primary focus of the digital feminist 

artists in this sample, and they use photography and digital videos to create their representations 

and weave the body into digital spaces. This idea will be explored in more depth later in this 

chapter, but at present it highlights the importance of the material body and how it is central to 

the construction of feminist digital art. The visual elements of our online experiences mean that 

the body is not simply a textual idea that can be discarded when participating in cyberspace, 

but it is an active and fleshy representation of our embodied experiences both on and offline.  

Although many of the digital feminist artists involved in this project critiqued the idea of 

disembodiment, and this will be further explored within this section, it is important to note how 

the utopian dream of disembodiment from cyberfeminist origins remains a central part of their 

feminist politics and informs their visions of the future. Similarly to how representing the 



187 

 

female nude formed part of a nostalgic feminist history, the dream of disembodiment for my 

participants follows a feminist theoretical trajectory and forms the basis of how the interactions 

between art, the body, and internet spaces can be known both now, and in their imaginings of 

futures of feminist thinking. To exemplify this point, Nicola imagines how: 

If I could just be like a floating brain, I would. I do think that we are all going to have 

some sort of like glasses or spectacles or contacts that are going to make… you know, 

using devices a lot easier and hopefully it will be less of a situation where we are 

hunched over at our computers and more of a situation where were just kind of like 

typing in the air or voice communicating or whatever, and being able to walk around 

and like do what we need to do, rather than, and just like seeing it through these 

spectacles or lenses rather than like having to hold a phone 

Disembodiment features heavily in Nicola’s vision of the future of the internet as she takes on 

the utopian ideas of leaving the body behind when engaging in online spaces. Whilst during 

our interview, this is something that we both laughed about, the sentiments draw clear links 

between her own experiences and ideas for a digital future and cyberfeminist ideas. 

Interestingly, Nicola outlines her wish for a separation of mind and body, suggesting that 

internet technologies could offer the potential for this dualism in the future in a way that her 

mind could occupy her digital spaces whilst her body would navigate the physical realm.  

The disembodiment that features here can be seen in the utopian viewpoint of early 

cyberfeminism, and these debates proliferate the contradictions within cyberfeminist ideas. 

Whilst the idea of liberation lies in the abstraction of mind from the body by eradicating visual 

markers of difference in order to construct a utopian space as ground for unbiased 

communication, this same concept of abstraction falls neatly into essentialising constructs of 

gender and sexuality which limit the scope for feminist resistance. Because this disembodied 

space takes away the situatedness of different perspectives and removes markers of difference, 

women become Woman. This notion of Woman evokes a sense of universalism which assumes 

that all women are defined by the same markers of identity.  

The symbolic notion of Woman is in itself a space where culture is played out, as well as the 

essentialist understanding of woman being so closely related to the divide between public and 

private spaces (Rosewarne, 2007). From this it is possible to note how the liberating potential 

of disembodiment is actually a call back to the essentialising qualities of patriarchal thinking. 

As Sunden (2001, 216) eloquently articulates, ‘where “the meat” is left behind and the 
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disembodied consciousness released from its earthly groundings, the Cartesian separation of 

mind from body is no longer a contradiction, a divide under threat, but re-articulated and 

fortified’. As such, the idea of abstracting the mind from the body is in and of itself a 

masculinist perspective which reproduces a patriarchal model of digital space. Moreover, this 

dualistic split paves the way for further dualisms which cyberfeminism sought to fix through 

disembodiment, such as organism/machine, culture/nature, and public/private. By re-

articulating patriarchal narratives of enlightenment, the liberatory qualities of disembodied 

online spaces have little to offer feminisms which seek to emphasise situated, partial, and 

embodied knowledges. Instead, a cyberutopia focused on disembodiment can, perhaps 

accidentally, continue building the binaries which contribute to oppression.  

The dream of disembodiment was never realised in the sense that feminist theorists have noted 

how the body is always relevant in that it mediates our very engagement with the internet as a 

space to inhabit (see for example Pitts, 2004; Kendall, 2002; Daniels, 2009). As discussed, the 

notion of disembodiment itself is not necessarily useful to feminism, as it implies a separation 

of mind and body which perpetuates binary thinking surrounding the body as well as promoting 

a masculinised ideal whereby the production of knowledge is rational and objective, outside of 

the body. As Hinsey (2013, 27) importantly asserts, ‘disembodiment involves a loss of 

perspective, rendering our voices tinny and hollow without the resonance provided by our hips 

and thighs’. With this, Hinsey (2013) is referring to cyberfeminism’s position that women are 

limited by their bodies, and how this does not accurately correlate to more contemporary 

associations between feminism and the body in which women’s bodies are celebrated as 

sources of knowledge and power. Discourses are written and read on the body whilst 

simultaneously being written by experiences of the body, so a disembodied internet could only 

serve to create further boundaries between cyberspaces and physical spaces which limits the 

resistance accessible to women online. This is of particular importance to my sample of digital 

feminist artists because a lot of their work, as previously discussed in both analysis chapters 

has shown, is born from very personal and embodied gendered experiences. Therefore, for 

some of the digital feminist artists, the internet is conceptualised as a gendered space which is 

emblematic of an embodied experience.  

Returning to Nicola, although her cyberfeminist ideals of disembodiment do have a place in 

her worldview, she currently navigates her way through digital spaces as an embodied, 

feminine person and this offers the potential for resistance to patriarchal binaries. For example, 

she explained that:  
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Some people see it [the internet] as genderless, some people see it as male some people see 

it as female, for me I would say female just because of the way I interact online and the 

way I perceive myself, and I think that the internet is very self-reflexive, so for me I identify 

as a female and I view the internet as female as well 

The reflexive aspect of the internet spaces that she navigates are important to Nicola because 

they allow an exploration of the gendered, embodied self. She also aligns her own identity as 

female with the internet as female. We can draw parallels between this idea and Sadie Plant’s 

(1997) cyberfeminist text, Zeros + Ones, in which she points to a subversive intimacy between 

women and technology whereby she argues that women have always been the machine parts 

embedded in a male culture through both material reproduction as well as reproducing 

communications. She illustrates this argument further by arguing that women have been the 

vessel of communication between human (man) and machine, as women have performed the 

actual work of computing from being typists to telecommunicators among other roles rendered 

invisible in narratives of progressive machines. In this way she suggests a symbiosis between 

women and machines where together an alliance is formed.  

There is an inherent sexuality to Plant’s articulations of this relationship as she eroticises the 

melding of women’s bodies with digital technologies, highlighting how the two are very much 

imbued with feminine desire and sexuality. The non-hierarchical and nonlinear elements of 

online space, as well as the nurturing connections made within online communities are all 

associated to be feminine values according to Plant as she urges that these feminine values act 

as a marker of difference to a traditional male order. As such, the internet can be understood as 

inherently female because of essential feminine qualities that are united with the machine to 

mark female otherness in a way that opposes patriarchal social order through destabilising 

boundaries between human/machine which are perpetuated with the male/female dichotomy. 

 Whilst we can criticise the essentialist qualities of Plant’s work, it is still useful to this project 

in thinking through how digital feminist artists in this sample consider their relationship with 

the internet to be a reflexive and embodied one. Further, Plant’s (1997) work is useful in that 

it helps to articulate the resistive and subversive potential of digital feminist artists not only 

through their work, as we have seen in previous chapters, but also through their conscious 

engagement with the internet as an embodied space. Through the lens of Plant’s theory, Nicola 

uses her embodied femininity to move effortlessly and fluently between the two separate spaces 

of online and offline, of body and machine. Moreover, through this reflexive space in which 
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she exists, Nicola is able to fuse together these dichotomies which in turn destabilises the 

boundaries which construct spaces as distinct from each other and forms the basis of how 

gender itself is understood as an ontological space.  

Although this argument allows us to further understand how feminist resistive practices are 

embedded into the experiences of digital feminist artists, it is still necessary to consider how 

seeing this relationship between the body and the internet as something essentially feminine 

can actually be harmful to contemporary feminist arguments which guide the epistemology of 

this project. Sunden (2001) points to how the otherness that Plant situates through the internet 

as inherently feminine is rooted in essentialist thinking with the reliance on a feminine essence. 

This feminine essence is attributed to naturally occurring characteristics stemming from and 

existing within the biological notion of the female body. Furthering her critique, Sunden (2001) 

points towards the risk of leaning to essentialism in considering the possibilities of cyberspaces 

for feminism, arguing that when men and women are positioned as intrinsically different to 

each other in either a biological or ontological way, then there is no space for difference(s) 

between women in cyberspace. To elaborate, if the body functions as the sole marker of natural 

difference between men and women, then the individual, complex, intricate, and different 

realities between women are ignored. This serves to perpetuate the underlying patriarchal 

constructions of gender and does little to eradicate the genderless, masculinised perspective of 

cyberspaces. 

 Ultimately, Sunden (2001) is problematising the theoretical underpinnings of Plant’s (1997) 

ideas, and while she champions the radical spirit in which Plant pivots the narrative of 

cyberspace being a genderless domain, her concern is valid in that she doesn’t see how Plant 

takes into consideration women’s everyday experiences with the internet. Whilst this critique 

rightly calls for an anti-essentialist approach to understanding women’s relationship to the 

internet, we can still see how Plant’s ideas are relevant to analysing Nicola’s approach. Where 

Nicola’s viewpoint on the gendered space of the internet does stem from her embodiment as a 

woman, this is not to say that she considers her lived, embodied experiences to be inherently 

biological or essential. Rather, she actively embeds a socially constructed femininity into the 

spaces that she constructs online, using her reflexive approach to build spaces of resistance 

which are imbued with femininity as a way of counteracting the patriarchal regulation that 

polices online spaces. A lot of the digital feminist artists involved in this project resonated with 

this approach, using their work and their presence of women who are artists to destabilise the 

masculinised online spaces that they experience as feminist artists. In this, and as has been 
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throughout cyberfeminist imaginings, the boundary between online and offline spaces is of 

particular importance to them.  

Nicola discussed some of her work which explores this very discussion of the boundaries that 

are constructed between online and offline spaces. It is from here that I suggest that digital 

feminist artists in this sample, while perhaps not consciously working with cyberfeminism in 

mind, work to destabilise the binaries inherent to online space through producing work which 

articulates their embodied experiences. This takes on cyberfeminist ideas, but pushes them 

further by assessing how the lived, material body does not need to be ignored, but that different 

embodied experiences are much more fluctuating and can be experienced in online spaces. Not 

only does this work to destabilise the binaries around online and offline space, but this also 

rejects the notion that gender is inherent to the material body. Nicola described how: 

So I have one piece which is an actual image of me taken with a camera and then I have, 

it’s like half of that and then the other half of the piece is my digital avatar its blended 

into a single image where it looks pretty uncanny like a lot of people think it’s just an 

avatar and they think it’s just the picture but its half and half so for me that’s kind of 

the exploration of like, you know, being a person that feels both digital and actual 

The avatar in Nicola’s work serves to highlight how the embodied self can access and navigate 

digital spaces and disrupts the binaries which distinguish between online and offline space, and 

machine and organism. As a concept, the avatar is in itself an act of resistance according to 

Donna Haraway (1991) because it fits into her notion of the cyborg. The concept of cyborg 

feminism has been introduced and explored in the literature review, and I call on it here to 

investigate the role of the avatar in constructing feminine spaces online in the work of digital 

feminist artists in this sample, in the hope of curating feminist resistance to the patriarchally 

defined spaces where digital feminist art(ists) exists.  

Broadly, to borrow from Haraway’s (1991; 149) definition, the cyborg is ‘a cybernetic 

organism, a hybrid of machine and organism, a creature of social reality as well as a creature 

of fiction’. This definition refers to a rejection of the dualisms inherent to social realities which 

situate the experiences of our bodies. The figure of the cyborg, and the cyborg world that is 

imagined can deconstruct dualistic boundaries, acting as both feminist rebellion and liberation. 

In this way according to Haraway (1991), women have the capacity to imagine beyond their 

biological materiality and redefine what it means to be a woman distinct from the boundaries 

established by histories and cultures built on patriarchal essentialism. Nicola’s avatar is the 
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blurring of these boundaries, as she is constructed as a hybrid of woman and computer and 

online and offline spaces. In her work, Nicola uses her avatar to express the fluidity of her 

identity as she extends her sense of personhood to move between digital and actual spaces. 

This illustrates how cyberfeminist ideas, including cyborg feminism, can shape and redefine 

gender as it relates to the body, and how this is incorporated into digital feminist art. Where 

Nicola imports her avatar so seamlessly into her work, the blurring of the boundaries between 

spaces becomes apparent in that the avatar is not visually distinct from the physical body in the 

image. As such, Nicola’s physical body can be understood as both virtual and actual in that she 

embodies the space as both physical and virtual. In this sense, the use of the avatar in her work 

is very reminiscent of Haraway’s cyborg which is both machine and organism, reality as well 

as fiction. Further, this destabilises the binaries constructed around spaces and around gender, 

giving way to a more multiple, unstable, and flexible approach to gender and embodiment. 

Digital feminist art in this way can be understood as a resistive practice in that it consciously 

deconstructs dualisms grounded in patriarchy by embedding a fluidity of the body into digital 

spaces.  

Whilst this offers a sense of liberation for women as the biological basis of the body can be 

shifted and altered using the avatar, the materiality of the physical body cannot be ignored and 

still plays a role in how digital feminist artists in my sample understand their embodiment. For 

example, Nicola continued to discuss her relationship with her avatar:  

I think for me, my avatar is, I would say that it is an extension of myself for sure, I don’t 

view it as a person or as myself completely because I could do things with my avatar that I 

would never do in real life, like I could easily stab my avatar with a knife and be totally 

fine and obviously I’m not going to do that in real life, so I think it’s more like a digital 

portrayal of what I think and feel I guess, rather than my actual self as an identity in real 

life  

From this, we can see that the body in a physical sense remains central to how we navigate 

through the world across physical as well as virtual spaces. There are differences between what 

material and virtual bodies can do, and this strengthens the binaries which exist between the 

two spaces. As such the avatar, although blurring boundaries and deconstructing dualisms, may 

not be able to offer the truly liberating experience that cyberfeminism advocates for. This is 

the basis for arguments which question the cyborg, and these critiques do play a role in how 

feminist art can be experienced in digital spaces. 
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 A major criticism of cyberfeminist thinking, and the cyborg more specifically, is that it doesn’t 

take into account the privilege of whiteness especially for women. Because the notion of the 

cyborg is so overtly inspired by ‘women of colour’ as a marginal, intersectional, and politically 

constructed identity, it denies the responsibility of dismantling whiteness and white feminist’s 

social location. As Schueller (2005) importantly notes, this helps whiteness retain its privilege 

by remaining uninterrogated. Haraway (1991) draws from writings of women of colour in her 

seminal text, because for her they signify exactly what the cyborg identity is: syntheses of 

marginalised identities fused together to productively blur boundaries. She sees women of 

colour as emblematic of cyborg feminism because women of colour, as a social definition, 

provides a way of constructing political unity based on affinity rather than essence. This is a 

postmodern idea which is grounded in otherness and difference, rather than a unity based on 

essential sameness. As such, women of colour provide Haraway’s cyborg with the subversive 

potential that it has become championed for. Whilst this departure from essentialism allows 

feminism as a solidarity based on difference to theoretically transcend into digital spaces and 

destabilise binaries, the makings of this theory lie in the oppressed material bodies of women 

of colour, whose experiences of oppression are not necessarily changed because of 

cyberfeminism. This critique is relevant to this current discussion because it highlights how 

materiality is so centrally linked to feminist theory as a political framework, and how the 

tensions between the physical and virtual need to be explored. It has also helped to understand 

how it is important to consider the experiences of difference as well as seeking to consistently 

blur boundaries. In this way, it is impossible not to notice the absence of discussions of 

whiteness in this section of the chapter when I focus so clearly on embodiment and identity.  

In her take on the myth of the cyborg, Wilkerson (1997) outlines how although the theory of 

the cyborg offers hope and liberation for a subversive politics, it actually evades the issues of 

race and sexuality that it is addressing. She urges the need for white feminists particularly to 

undertake critical reflections of our own race and sexuality in order to achieve a subversive 

feminist future in digital spaces. All of the women involved in this project identify as white 

women, and as a white researcher myself, perhaps our whiteness mean that we could discuss 

the liberatory potential of digital spaces without considering the effect this has on bodies that 

are marked as different to ours by race. As such, the evasion of discussing race as a material, 

physical experience means that we unconsciously reconstructed hierarchies of privilege 

between women. This is because in constructing spaces of resistance online, we ignore the 

localised knowledges from which these ideas are embodied. So, when we consider race to be 
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part of the concept of women in cyberfeminist terms, that being a unity based on affinity rather 

than essence, we gloss over the fact that other markers of the body such as gender or sexuality 

are often not visible markers on the body in the same way that race is. As Schueller (2005) 

states, the analogical relationships that make up the political notion of gender often function to 

supress specific differences introduced by race, privileging whiteness. Whilst this project 

cannot lay claims to the experiences of digital feminist artists who are not white due to the 

sample, it is integral that a reflexive account of these silences is part of this narrative. This also 

highlights some of the tensions that the participants felt in thinking about the divide between 

physical and digital spaces.  

This being said, sexuality is a localised, embodied identity in which some of the digital feminist 

artists in my sample drew from to form their online identities as well as their artwork. Thinking 

back to ideas from Sadie Plant (1996) as well as Haraway (1991), in both of their cyberfeminist 

imaginings it is the sense of sexuality, of melting together woman and machine, and forging an 

alliance between women and technology which offers greater freedom of expression. In this 

sense, it is less about plotting the physical sexual practices into virtual spaces and extending 

how sexuality can be known, but rather allowing the ambiguous embodiment of sexuality to 

exist across spaces which have been built to be contained and structured in heteropatriarchal 

terms. Where technology and digital spaces were constructed from a patriarchal ideal, digital 

feminist artists in this sample are critically exploring sexuality from their local embodied 

positions in the physical world, and using their digital work in digital spaces to challenge 

normative sexual identities. In this sense, technological spaces bare a stark similarity to art 

spaces whereby they are both governed by patriarchal ideology at the exclusion of women’s 

narratives. By existing online as artists, and by exhibiting their work in digital spaces, digital 

feminist artists in my sample are curating embodied spaces online which weave women’s 

narratives with the technology that hosts their work.  

This is particularly interesting when considering how some of the digital feminist artists 

involved in this project discussed how their personal, subjective, and embodied experiences of 

sexuality informed their work. Here, I suggest that the weaving of a reflexive and feminine 

style of their artwork with the digital space in which the work exists becomes a glitch in the 

system (see Russell, 2020), challenging the boundaries of both the physical body as well as 

digital spaces. In discussing another piece of her work, Nicola described how:  
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My work is very emotive based on feelings of like, my own sexuality, and of a lot of 

my work is sexual and just feelings of intimacy of love of betrayal, you know, a lot of 

things based on like, intimacy and intimate relationships whereas I feel like a lot of 

male identifying people, their work is more like, less like intimate and more like I said, 

like combative or, or objective in a way 

Nicola positions her digital work as reflexive and emotive, based on her own embodied notions 

of sexuality. In this way, her avatar is less about bringing the body as a fleshy, material being 

into digital spaces, and more about injecting those digital spaces with a subjective and 

ambiguous sexuality generated from her specific situated experiences. It is not necessarily that 

the body of the avatar itself is a destabilising force, but it is the ways in which the avatar can 

convey gendered embodied sexuality without being tied to the materiality of the body which 

deconstructs the legitimacy of the naturalisation of gender. The incorporation of queer themes 

is also present in Nicola’s work, as we have seen in previous chapters, and the way that she 

uses her avatar to convey a sense of desire beyond the biology of the body contributes to how 

she destabilises binaries. The fluidity in which sexuality is expressed across Nicola’s work also 

plays a part in this deconstruction, because it mocks the binary lines of attraction and desire 

which are attributed to gender. 

The notion of a glitch stems from Legacy Russell’s (2020) feminist manifesto which revisits 

cyberfeminism’s history to explore the contemporary intersections of women’s identities in 

relation to technologies. A glitch, as she coins, is a form of refusal and non-performance. What 

she means by this is that a glitch aims to make abstract what has been forced into an 

uncomfortable materiality: the body. This refusal of the binary body and binary ways of 

knowing are enacted through the internet, where ‘this calculated failure prompts the violent 

socio-cultural machine to hiccup, sign, shudder, buffer. We want a new framework and for this 

framework, we want new skin. The digital world provides a potential space where this can play 

out’ (Russell, 2020, 11). Injecting the subjective and intersecting identities which are beyond 

the binary of the body is what gives glitch feminism its political feminist potential. It is a 

celebration of the slipperiness and fluidity of gender and the body, and this can be seen in the 

practices of the digital feminist artists involved in this project.  

Thinking back to how Nicola uses her emotional reflections on sexuality and intimacy for her 

work, we can understand this as a glitch. This is because her work injects subjectivity into 

online spaces through the avatar. As an avatar is the digital embodiment of a binary between 
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human and machine, the subjective experiences which characterise the work extends the 

boundaries of embodiment to beyond the skin and into the machine. This glitch serves as a 

reminder that the concept of the machine is fallible and gender is not necessarily bound to the 

body in a binary way. This means that both gender and the body are rendered in abstract terms 

because reflections on embodied experience exist in Nicola’s work without corporeality as we 

know it in binary terms. In this way, the notion of glitch feminism is helpful in that it offers a 

way of thinking about how subjectivity can interrupt binaries between human and machine to 

detangle gender and materiality. It is this error of the fixity of the body that is the glitch, and 

online spaces offer this type of error to happen and to be made visible. Further, this points to 

how rejection of normativity and resistance to binaries happen for digital feminist artists, 

meaning that digital spaces can be sources of liberation from patriarchal ways of knowing.  

From this, we can see how thinking about cyberfeminist ideas, particularly the cyborg, in 

relation to the experiences of digital feminist artists in this sample, is helpful in understanding 

how digital spaces allow gender to be redefined through the exploration of the fluidity of the 

body, gender, and sexuality. In establishing a fluxing way that gender and sexuality can be 

experienced beyond the skin of the physical body, we see how patriarchal boundaries are 

examined and detangled, meaning that the ways in which digital feminist artists in this sample 

interact with and navigate through the internet can be considered feminist resistance. This is 

because through toying with ideas of gender and the body, digital feminist artists deconstruct 

and recreate knowledges surrounding gender and binary ways of knowing about the body. 

These new and emerging feminist imaginings are made possible through the spaces that the 

internet creates, and the next section of this chapter will explore in greater detail how digital 

spaces matter to this sample of digital feminist artists. In doing this, the tensions between 

physical and virtual spaces are acknowledged and a range of complex ways in which digital 

feminist artists navigate these spaces are highlighted. The body and embodiment are also 

further explored to understand how the internet as a space for exploration and liberation can be 

challenged from spatial perspectives.   

7.3 Digital spaces and public spaces  

Whilst the previous section outlined how the space of the internet can have liberating potential 

for digital feminist artists in this sample, and related this to ideas of embodiment and 

cyberfeminism, many of the participants involved discussed ways in which the online spaces 

that they navigate feel unsafe. Interestingly, these elements of fear and safety cut across the 

physical and digital divide, and their geographical location was often important to how they 
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perceived their identities online. As such, I argue in this section that online spaces, specifically 

social media such as Instagram, mirror city spaces in their architecture and design in order to 

regulate women’s voices and reinforce binary ways of knowing. In this sense, this section 

highlights the ways in which the body is central to how this sample of digital feminist artists 

experience digital spaces, because it is through their embodied identities that they can cross 

over between physical and virtual spaces.  

As already explored in previous chapters, the main platform which is used by the participants 

to exhibit their work is Instagram, and I have discussed how regulation happens in that 

particular space through censorship practices as well as comments from other internet users. 

Whilst the participants acknowledge these challenges as specific to digital spaces, in that 

negative comments from other Instagram users are specific to the platform and don’t 

necessarily happen in physical spaces, the threats of violence that they receive because of their 

work being exhibited on Instagram are experienced in a physical, embodied way. For example, 

Emma described the negative comments that come from strangers accessing her profile, and 

how these comments contribute to some of her anxieties both on and offline. It is worth 

outlining Emma’s experience at length because the context of her fears around safety contribute 

to the barriers through which she experiences the internet as a woman:  

I want all kinds of people to follow me but then maybe not all types of people because 

any time I post anything, let’s say… queer related, I get a lot of negativity but always 

like, in a private message, it’s almost like people just go to private messages to tell me 

some stuff like I shouldn’t be promoting that or things like this, and I’m always 

wondering where they are coming from, it’s almost like someone is reposting it 

somewhere else because none of them are following me, I checked many times, none 

of these people are following me, so I almost feel like someone is reposting it 

somewhere to tell people like, hey look at this person, she’s drawing something very 

inappropriate lets go and do something bad to her 

The ways in which the online space, here Instagram, is used and experienced on this everyday 

level is vastly different to the notion of a liberating cyberspace that cyberfeminists advocated 

for, and that was explored in the first section of this chapter. Instead, cyberspace may not be 

inherently revolutionary as a space away from the boundaries which govern everyday life in 

physical spaces, but rather the pockets of cyberspaces that digital feminist artists work from 

and within can be understood as continuing the deeply entrenched power relations of everyday 
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life. In this way, there is no real distinction between digital and non-digital spaces in that 

‘digital spaces are discursive and material, produced as an entanglement of physical and 

immaterial objects and ideas, practices and things’ (Mclean, Maalsen, & Prebble, 2019, 741).  

Digital spaces are always hybrid and multiple, and always constitute human-technology 

relationships (Leszcynski, 2015). In considering Emma’s experience in relation to the space in 

which it occurs, we can see how gender relations and heteronormativity are embedded within 

these online spaces which are produced and mediated through negotiations of the boundaries 

of gender, in this case through those negative comments. This negotiation between resistance 

and regulation which happen on and through the online space moves between online and offline 

fluidly and can result in fear in offline space. Emma continues:   

I have this thing where I start to get paranoid that people somehow can come and 

actually do something to me, I know that it’s probably not the case, and I do try and 

keep private information to myself, but every time someone is sending me some 

messages like that, I am feeling so unsafe and that, yeah, it’s really difficult to feel safe 

to be honest 

Because of the work that she exhibits on Instagram, Emma receives comments which aim to 

police her work, and ultimately her feminist politics. Whilst these interactions happen on the 

digital platform and are contained within than virtual space, the fear over safety from these 

virtual comments are felt in a physical, embodied way. Similarly, Kern (2020) outlines the 

relationship between city spaces and women’s experiences. She explores how the city as an 

urban landscape has historically constituted a space of freedom for women in many ways; there 

are opportunities for work, opportunities for the exploration of identities, opportunities for 

political and social activisms, and opportunity to participate more fully in arts and culture. 

Cyberfeminist ideas heralded digital spaces as being liberating for these very reasons too and 

this chapter has so far demonstrated how these opportunities exist for digital feminist artists 

within the digital worlds that they navigate. However, Kern (2020) establishes that cities are 

also characterised by the non-tangible social traits of anonymity, unpredictability, and danger 

and argues that these elements of public space shape women’s lives. She goes on to discuss 

how city spaces are landscapes of fear for women, noting how although women are statistically 

less likely to experience violence in public spaces than men, women are socialised to fear public 

spaces. The fear of strangers plays a large role in this, which leads to exploring the gendered 

power relations which mediate public and private spaces.  
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Where Emma explains how the anonymous messages that she receives online make her feel 

fearful in her offline life, it is possible to draw a comparison between how cities and online 

spaces operate. The spatial qualities of both cities and online spaces generate the same 

embodied notion of fear for women, and this idea is tied to the dualistic understanding of 

private/public spaces (Kern, 2010, 2020). City streets are often characterised as public spaces 

which are defined as masculine, male spaces and women are often tied to the domestic notions 

of the private sphere, made up largely of the home (see for example Spain, 2014; Schwartz, 

1976; Saegert, 1980 for more detailed discussion). This socially constructed distinction creates 

a mechanism of social control which is played out spatially. For women, the fear of strangers 

is related to our understanding of public spaces as the domain of men and this fear is often 

imbued with connotations of what constitutes ‘dangerous men’, and this stems from the basis 

of age, ethnicity, and class. Ultimately public city spaces are the domain of men at the exclusion 

of women, and the design and regulation of such spaces serve to remind women that they do 

not belong in certain public spaces (Koskela, 1999).  

Fearing strangers stems from the fear of sexual assault or harassment. Street harassment is an 

everyday experience for many women and this acts as a way of maintaining the divide between 

public and private spaces by continuously objectifying and sexualising women’s bodies in 

public spaces. As such, women’s fears are directed away from the home and the private sphere, 

and into more public city spaces and this reinforces patriarchal institutions such as the nuclear 

family and heterosexuality as places of safety. Doing this also reaffirms the dualisms that 

underly the naturalisation of sexual difference. In this way, the comments that Emma receives 

are from strangers policing her visibility as a woman in online space in order to establish a 

clear boundary in relation to the space. As these comments come from strangers, this evokes 

the same sense of fear that public city spaces do, as the fear of strangers, for women, equates 

to the fear of being attacked. Valentine (1990) suggests that in public city spaces, women feel 

a threat from all men who are strangers because they represent the possibility of sexual assault, 

and it is this fear that perpetuates patriarchal dominance over public spaces. When Emma is 

fearful that someone will do something to her, this mirrors the ways that women embody fear 

in public spaces more broadly. As such, the negative comments that digital feminist artists in 

this sample received from strangers online can be understood to be felt in the same way as 

harassment because the same imbalance of power exists across digital public spaces as well as 

offline public spaces. In this way, we can see how the materiality of the body cannot be ignored 
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completely in digital spaces because it has an impact on the embodied ways in which women 

experience the space.  

Moreover, Emma’s fear stems from her identity as a queer woman who exhibits visibly queer 

related artwork online. This is an experience that was shared between some of the other digital 

feminist artists, and the sense of fear was heightened because of their identities as queer 

women. For example, Nicola explained what happened when she posted a piece of her work to 

her Instagram which focused on queer subcultural sexuality and received a lot of negative 

reactions:  

The one guy who told me to throw away my computer out the window, he like, tried to 

follow my girlfriend on Instagram after that and it was just very creepy, very scary and 

very stressful like this person also lives in New York so, and I’m like, oh my god I hope 

he doesn’t try to attack me or stalk me and it was all weird and creepy 

The organisation of space functions to naturalise heterosexuality to maintain a patriarchal 

social order which sets upholds clear boundaries between public and private spaces (Nast, 

1998). Every day public spaces have been described as aggressively heterosexual because of 

the proliferation of images of heterosexual couples that we encounter in public spaces 

(Namaste, 1996). Further, sexualised imagery of women’s bodies is so prevalent in public city 

spaces and this contributes to the naturalisation of heterosexuality, as non-heterosexual 

identities are not awarded space or representation, rendering them invisible and unworthy. 

Similarly to physical public spaces, Van Zoonen (2002) argues that the internet was conceived 

as a heterosexual space itself. Born from military organisations, the internet still is arguably 

maintained as a heteronormative, masculine space. Through hearing of both Emma and 

Nicola’s experiences of posting queer art to their Instagram pages, we see how they both get 

similar responses even though they are located in different parts of the world, and have different 

audiences. The internet then acts as an extension of physical public spaces, and the embodiment 

of fear is present through online interactions, so it is impossible to ignore the body when 

considering its relationship to digital space, because it is through the body that we experience 

social and cultural life, and it is from this position that we engage with spaces. Therefore, the 

policing of the online spaces where digital feminist art is exhibited mirrors the ways in which 

women, in this case queer women in particular, are controlled in public physical spaces in order 

to maintain boundaries and naturalise heterosexuality.  
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Whilst a lot of literature highlights how the internet can be an empowering space for 

community building among queer people, and how online spaces are highly fluid environments 

with opportunities to try on different identities (Turkle, 1997), these accounts do not consider 

the negotiations of power that happen within those spaces and the impact this has in an offline 

setting. Both Emma and Nicola’s fears are related to their safety in their geographical locations, 

so their embodied feeling of fear moves with them between digital and physical space. This 

sense of fear, although experienced by lots of women in different contexts, is specific to their 

identities as queer women in this case. Fear is a commonplace experience for queer women in 

relation to public spaces because in public spaces they are only visible through a 

heteronormative male gaze. When perceived as a queer woman in public space through 

embodied gender identities or relational actions between women, Valentine (1993) argues that 

there is a risk of aggression and violence. Rodo-de-Zarate (2015) furthers this argument and 

suggests that it is not just the violence or aggression suffered that is the problem, but it is the 

constant fear over what will happen which constitutes queer women’s relationship with public 

spaces.  

Emma and Nicola’s fear is not at all unfounded, and we can see how they cross over between 

physical and digital spaces with the same embodied notions of what it means to be a queer 

woman. It is the intersection of gender and sexuality which mediate their navigations of digital 

spaces and so in this way, their engagement with the internet as queer women is more complex 

than having a space in which to perform multiple identities fluidly. Through their work as 

artists, their identities are in a state of constant negotiation with the space that they are in. The 

work that they post to their Instagram accounts focuses on queer themes and this is a way of 

making queer women visible, and with this comes the possibility for risks of aggression, 

violence, and fear. Advertising is used to uphold a global boys club whereby images of 

women’s bodies are often sexualised and objectified in order to reaffirm the boundaries of 

public space as markedly heteronormative (Rosewarne, 2007). These boundaries promote a 

dualism between consumer and object and men and women, and this serves to neutralise 

heterosexuality and exclude other identities. If we consider how Instagram is a public space, 

we can see how the images that digital feminist artists in this sample produce can challenge 

that constructed heteronormativity by resisting the dominant imagery which proliferates public 

online spaces. The negative comments that are received are a way of policing the space as a 

way to reinforce heteronormative boundaries which benefit a patriarchal social order. 

Moreover, these comments serve to generate fear which is used to control women’s identities 
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and movements in public spaces. Therefore, we can see how online spaces such as Instagram 

are designed in a similar way to public spaces in cities which invoke fear in queer women in 

order to regulate their behaviour and promote heteronormativity. In this sense, we also see that 

online spaces are not places where the body and its knowledges can be left behind, rather the 

body is the only way in which we can experience online space because it is through our 

embodied knowledges that we navigate and respond to interactions in those spaces.  

However, although the experiences of receiving negative comments which makes them feel 

unsafe in their local spaces are bound to systems of oppression, digital feminist artists in this 

sample continue to resist this regulation. Instead, they spoke about ways in which they continue 

to post work onto their Instagram to really challenge the borders of sexuality marked out by 

heteronormativity. For example, Nicola, in continuing explaining her experiences of receiving 

negative comments on her artwork which explored queer sexuality, discussed how:  

So I get a little upset again but then I just start to feel more empowered like oh my god 

these men are just so uncomfortable with seeing a female portray female sexuality in 

their own way and in a subtle way, it freaked them out, and it’s so weird and 

psychological that they must feel like they don’t have control over the reaction that a 

female is having like I’m sure if I did a completely oversexualised version of this it 

would be received differently you know because that’s what you see a lot but yeah, I 

mean, it was just really freaking people out and I think they’re just very unfamiliar with 

these ideas 

From a spatial perspective, it is possible to see the internet as an extension of the social and 

political landscapes of cities because of the ways in which queer spaces are negotiated. Urban 

landscapes and cityscapes have been a particular feature in the theorisation of queer spaces and 

identities. Whilst specific areas of cities are marked out as queer territories, queer women are 

often rendered invisible within those spaces, meaning that they lack the spatial territories which 

contribute to identity building.  

This being said, Gieseking (2014) argues that queer women have the opportunities to cross 

over the borders that define their identities, which include the spatial boundaries marked as 

queer zones. In this way, there is liberation to be found in the crossing over of boundaries, 

because this means that queer territories are fluid and changeable, and don’t have to be 

prescribed city zones set out by elites. From her study of lesbian women in New York, 

Gieseking (2014) suggests that queer women constantly move between spaces to define and 
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redefine spaces as queer through their bodies. In this sense, queer women do not necessarily 

have an identity based on spatial borders which can limit their everyday lives, but they cross 

over between different spaces to construct borders made through the body and its relationship 

to others in different spaces. This is helpful to this analysis because it offers a way of thinking 

about Instagram as a space that is imbued with the same social, cultural, and political ideas as 

a city. And in this way, it is possible to see how for Nicola and for Emma, Instagram is a space 

where borders and territories can be deconstructed and redefined through their embodiment as 

queer women. Where Nicola outlines how if her artwork were made up of oversexualised 

representations of women’s bodies this would not be received so negatively, we can see how 

she understands that the space is defined by borders of acceptability which stem from ideas of 

heteronormativity and public spaces. Therefore, in the same way that the women in Gieseking’s 

(2014) project used their bodies to position their gender and sexuality against the different 

neighbourhoods of New York, Nicola is using her art and specific representations of sexuality 

and the body to deconstruct and remake the borders of digital space. Moreover, we can see how 

she is using her art to cross over into spaces which are marked out, even if unconsciously 

marked out, as heteronormative to challenge the borders which exclude her. So, whilst online 

spaces may not be completely liberating in their potential to be disembodied utopias of fluidity, 

they do offer a sense of spatial liberation for queer women who are excluded from much of 

public space.  

Cities were also important to the digital feminist artists in this research in the ways in which 

they perceived themselves as artists situated within specific art worlds. Although they are all 

digital artists, meaning that they produce and exhibit their work using digital technologies, 

physical geographical spaces remained important to them in how they conceptualised and 

navigated art spaces. The spaces that they occupied locally, in the locations that they worked 

from and lived in, served as a basis for their understanding of how they fit into the art world. 

For example, Christine explained how:  

I have a lot of support locally because I am, like, I’m in a smaller city, you know, I’m 

not like in New York or Atlanta or those kinds of places, I’m like a big fish in a small 

pond here so if I were in a bigger city, I might blend in a little bit more with what I’m 

producing 

Throughout the previous chapters, there has been an emphasis placed on the ways in which 

gender is a mediating factor in the participation in art worlds. Women often struggle to be taken 
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seriously as artists due to the dualistic mythical constructs of the artists as male genius or the 

dabbling lady painter (Nochlin, 1988). In this way, I have outlined the ways in which gender 

intersects with visual art and have made a case for how this happens in digital spaces. However, 

there has been little attention placed on the intersection of art and geography outside of digital 

spaces both within this project and in academia more widely. Rose (2021) highlights how 

because art is so embedded within social and political life as cultural products, the way that it 

is produced can contribute to thinking about space and place. Further, Bain (2004) importantly 

argues that we cannot forget about the politics of individual artists who are producing work 

when considering geographic explanations, meaning that we must investigate the intersections 

between space, gender, and art as a way of understanding the sociocultural context whereby art 

happens. Popular notions of the artist are usually dominated by images of young people in the 

heart of dense urban spaces, being politically and socially active, and living an often bohemian 

lifestyle (Florida, 2002). 

Although Markusen (2013) argues that this image is a stereotype which needs to be unpicked 

in order to acknowledge the value of artists outside of cityscapes, there is an historical and 

political relationship between city spaces and artists. Artists play a role in urban social 

movements, using art to mobilise resistance and protest, as well as being centrally located in 

giving voice to urban issues (Adams, 2002). As such, there exists a symbiotic relationship 

between artist and city whereby the identity of one rests on the other. For Christine, her place 

outside of the city is positive as it allows for the politics of her work to be seen and heard, 

where if she were working from one of the cities that she mentioned, then her work could get 

lost in the larger pool of feminist or political art that exists there. Outside of the city, she has 

the opportunity to construct an identity as an artist beyond the associations with policy, 

gentrification, and consumerism. Defining herself as an artist outside of the city is important 

because, according to Garfunkel (1984), women who are artists can struggle to internalise a 

professional identity as an artist because of the lack of vocational support coupled with the 

individualised myths of the artist. As Bain (2004) argues, physical and local spaces have a 

crucial role to play in the construction of an artistic identity for women. Whilst we have seen 

how the internet takes on traits of cities in relation to digital feminist artwork, considering how 

the relationship between geographical location and art constructs artistic identities for women 

has helped to further understandings of how space impacts digital feminist artists as individual 

women.  
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Similar parallels can be drawn between art in relation to cityscapes and how art is understood 

in online spaces. Some of the digital feminist artists involved actually preferred working in 

physical spaces rather than online especially for exhibiting their work. This is because they 

could have more of a personal experience with exhibiting in physical galleries where they often 

felt that their work could be seen as art, whereas online, they often thought that their work was 

just part of a mass of images that may not be perceived in the same way they would be in a 

physical gallery. For example, Christine continued to discuss her experiences: 

It’s just how we navigate online space more so than we do physical space, whether it’s 

like having a book in your hand or being in a gallery, you’re present in there, and you 

feel almost like connected to it physically in a way, I feel, and you have to actually 

think about it maybe more than swiping through on your phone or browsing on a 

desktop computer, it’s almost like you’re ticking a box and it’s just mindless, and 

there’s so much on the internet like it’s overwhelming so it’s just one piece of many, 

so yeah, it’s not special 

Similarly, Katie described how she wants to show her work in more physical spaces because:  

I think that my work about social media, it needs to be seen in person and I feel like 

everything is so fast now that we have so much information but we are not looking for 

things specifically or processing it properly because it’s super easy to swipe and people 

are not taking the time to observe 

Here both participants make a distinction between online spaces and physical spaces which 

point to the differences between high and low culture which permeate the art world. In the 

literature review discussions took place regarding which spaces are constituted as art spaces, 

and traditionally museums and galleries marked the physical boundaries of class. The 

discussions also concentrated on how city spaces, through gentrification and urban 

regeneration, have become spaces where a meshing of high and low cultures happen. This 

means that art becomes more of a feature of commercial and consumerist institution rather than 

an institution concerned purely with aesthetics. The boundaries between consumption and 

aesthetics, and high and low culture are blurred across cityscapes with art featuring as part of 

a consumer landscape. 

Online spaces, specifically Instagram, are an extension of this space in that they continue to 

blur the boundaries of high and low culture by hosting artwork in the same space as 

advertisements for consumer goods. Perhaps Christine and Katie are calling for a more defined 
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art space which separates out the aesthetic from the commercial in a way that would redefine 

the boundaries of art and consumption in terms of space. This is particularly important for 

digital feminist artists because of the ways in which feminism as a political movement has been 

increasingly aestheticized within contemporary digital popular culture. Crepax (2020) explains 

how within the context of Instagram, feminist politics are continuously intertwined with a 

postfeminist feminist aesthetic which is used as a marketing tool to encourage women and girls 

to consume goods. In this way, she asserts that the frivolous and the serious are meshed together 

in digital spaces, and so the politics of feminism have been absorbed into the aesthetic 

consumer advertisements which decorate Instagram. This is similar to how advertisements are 

displayed in public city spaces, as this blurring of politics and consumption in online spaces 

such as Instagram means that feminist art becomes part of a consumerist narrative and can lose 

its political associations. 

The overwhelming feelings that Christine describes when discussing the internet, and Katie’s 

observations that the internet is so fast and we don’t take time to process images point to how 

online spaces have blurred the boundaries between art and consumption and this has a 

depoliticising effect for feminist politics. The desire from digital feminist artists in this sample 

to work in more physical spaces can be understood as a way of them wanting to reassess the 

boundaries of art and consumption that happen in different spaces, and mark out a specific 

space for feminist art to exist outside of its entanglement with consumerism. In this sense, 

wanting to exhibit in more physical spaces contributes to an act of feminist resistance whereby 

digital feminist artists want to unpick the meshing of boundaries in order to inject the politics 

of feminism into feminist art.  

Overall, this section has highlighted the complex ways in which digital feminist artists in this 

sample navigate their practice in online spaces. In doing this, this section has explored how 

online spaces are not separate spheres of social life, but that they take on similar characteristics 

of public city spaces where cultural, political, and social inequalities are embedded and 

performed. As women, these digital feminist artists interacted with online spaces in an 

embodied way, and this invoked fears over safety which further blurred the lines between 

physical and virtual spaces. This was especially visible in exploring how the intersections of 

gender and sexuality mattered when considering navigating through online spaces. As such we 

can see how for these digital feminist artists, the internet as a space is not necessarily the 

disembodied utopia that cyberfeminism imagined. Instead, it is an extension of the city where 

social divisions are integrated in the design and architecture of public spaces, and this means 
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that online spaces are experienced through embodiment. Whilst there is resistance and 

liberation to be found in the crossing over of spatial boundaries for feminism, the meshing of 

spaces can also bring about the conflation of aesthetics and consumption. For digital feminist 

artists in this sample, this meant that sometimes they would prefer a redefined boundary to be 

drawn between spaces so that their work can remain central to a feminist politics rather than 

be central to consumerist narratives. What this section has demonstrated is that digital feminist 

artists experience online spaces through embodiment, from their specific standpoints in the 

physical world. However, their navigations of digital landscapes are not simply replicas of their 

navigations of physical spaces, as there are different types of challenges and boundaries 

associated with different spaces. What this section has shown is that there are multiple and 

fluxing tensions and boundaries for digital feminist artists associated with working in digital 

spaces, and these tensions are always experienced from specific standpoints in both the 

physical and social worlds.  

7.4 Conclusion 

This chapter has explored how space, particularly online space, is important to the everyday 

experiences of digital feminist artists. In focusing on space, this chapter has highlighted 

feminist debates within cyberfeminism and has drawn out some of the complexities inherent to 

such discussions. From this, this chapter situates digital feminist artists within an already 

established field of feminist study and contributes to the discussion by noting how this sample 

of digital feminist artists and their work experience online spaces in their everyday lives. 

Cyberfeminist ideas are present in how digital feminist artists in this sample understand and 

navigate through digital spaces, and this is particularly noticeable in the first section of this 

chapter which explores how the idea of disembodiment is attractive for digital feminist artists. 

More specifically, the idea of the internet as a gendered space was explored and I focused on 

how the conception of the internet as gendered can contribute to a resistance to patriarchal 

binaries. Following a troubling of the notion of a feminine essence, the role of the digital avatar 

is considered in order to understand the ways in which digital feminist artists can draw from 

embodied experiences to challenge patriarchal understandings of online spaces. 

In this way, cyberfeminist theories were useful in helping to investigate the feminist potential 

of my sample of digital feminist artists and their digital feminist art. Whilst this section offers 

a sense of resistance and liberation from digital feminist artists through online spaces, the next 

section sketched out the ways in which online spaces mirror the social life of public spaces and 

city spaces. In looking towards how fear is navigated online, and specifically for queer women, 
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as well as how identities are built around local spaces, I highlighted how the feminist resistance 

that digital feminist artists in my sample work towards can be regulated using online spaces. 

Moreover, the boundaries that are experienced in physical spaces are very similar to what is 

experienced in online spaces, meaning that online spaces are experienced through the body. 

This means that early cyberfeminist imaginings of a genderless utopia are yet to be realised, as 

boundaries are often reaffirmed in the regulation of digital feminist artists. This being said, 

there are still ways in which the crossing over of boundaries and the engagement with feminist 

theory constructs pockets of resistance in online spaces for digital feminist artists.  

This chapter has incorporated knowledges from the previous two chapters, starting from the 

position that Instagram can be understood as a space of resistance, and that representation is 

also a resistive tool in the work of this sample of digital feminist artists. Thinking more 

carefully about space has allowed a more thorough understanding of how both Instagram and 

representation of women’s bodies are challenging and complex. In looking at how space 

matters, I have zoomed further out from thinking specifically about Instagram and the body to 

explore the broader politics which exist around these matters. Ultimately this has allowed a 

fuller picture of digital feminist artists to be constructed, and acknowledges how their 

environments can impact their feminist resistance.  
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Chapter 8: Conclusion  

8.1 Introduction 

This research has explored the practices of digital feminist artists, which has included their 

experiences of working within digital spaces as well how they understand the content of the 

artwork that they produce. The aims at the beginning of this project were; 1: to critically 

examine the role of digital technologies within women’s art practice and participation, 2: to 

identify ways in which women’s digital art engages with feminisms to challenge political and 

cultural constructions of the body, 3: to draw from feminist epistemologies to critique and 

challenge institutional notions of doing sociological research, and 4: to explore how women’s 

digital art constructs and changes contemporary feminist activisms. In order to meet these aims, 

I conducted sixteen unstructured online interviews with digital feminist artists and from there, 

constructed three inter-related themes. These themes are Instagram, representation, and space. 

Through these themes, and throughout the thesis more broadly, I have argued that digital 

feminist artists in this sample create spaces of resistance online through their work and practice, 

which destabilises structural binaries and creates new, different feminist knowledges and ways 

of knowing about both art and gender.  

This chapter will consolidate the discussions and discourse constructed through this research 

project, whilst outlining the specific concluding arguments. Through exploring the initial aims, 

I will also return to the central ideas of resistance, representation, and online spaces which 

allow a more thorough discussion of how the notion of tension and binaries are crucial to my 

arguments and to the understanding of feminist resistance. Beyond this, I will outline the future 

research possibilities that must stem from this research in order to conceptualise the 

experiences of digital feminist artists more broadly.  

With this project, I have contributed to the expansive and related disciplines of sociology of art 

and culture, and feminist theory by addressing the need for a contemporary analysis of 

women’s experiences of digital spaces in the production of digital feminist art. This need was 

initially identified through my evaluation of existing literature across disciplines (chapter two) 

and was further explored through empirical analysis (chapters five, six, and seven). More 

specifically, in section 2.2 of the literature review, I explored different understandings of art 

worlds from within the sociology of art. Ideas from Becker (2008) were identified as being 

useful to this project because of the social approach to art worlds, as this debunks the myth of 

the artist being the male genius, an idea commonly challenged from within feminist art history 
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(see Garfunkel, 1984; Nochlin, 1998; Parker & Pollock, 2013; Pollock, 2003). Becker’s (2008) 

work exposes the labour inherent to art worlds, and outlines the work of multiple social actors 

that feeds into the production of art. It is this focus on production that was helpful to this project 

in demonstrating how the process itself, as well as the art produced, is important to be 

investigated in a sociological way. The notion of conventions, the shared collective beliefs that 

organise cooperation within art worlds, allowed parallels to be drawn between Becker and 

Bourdieu’s (1993) influential work on artistic fields. Bourdieu’s (1993) argument that social 

positions are structured by power relationships between social actors offers a more structured 

account of how art happens, and this was influential within the project as it mirrors feminist 

analyses of the social world which position gender as the structural marker of difference 

(Oakley, 1972), and thus oppression in everyday life as well as in art worlds. In developing this 

section of the literature review, I concluded that a more nuanced approach to the production of 

art was needed. Echoing this conclusion, such a new approach should consider the impact of 

digital technologies on experiences of art, as well as incorporating the fluidity of embodiment 

rather than viewing social identities as fixed and binary.  

In order to address this identified need, I designed and carried out this project from the position 

between Becker and Bourdieu, developing concepts from these traditional approaches, re-

working and stretching them using a feminist theoretical lens to articulate and explore newer, 

more contemporary ways that women experience art worlds. Through situating the project 

within this particular body of literature with its foundations in sociology, I have both identified 

and addressed the need for a modernised approach to art worlds and spaces, and in doing so 

have embedded feminist art historical narratives into the sociology of art to focus specifically 

on the experiences of digital feminist artists. One of the values of this research then, is that it 

makes a contribution towards answering Howson’s (2005) call for the development of a 

specifically feminist sociology of art.  

Through a detailed engagement with different feminist epistemic positions in chapter three, I 

establish the ontological and epistemological basis of this project. A postmodern feminist 

ontological position was decided to be the most appropriate approach because it accounts for 

the multiple shifting and fragmented social locations that women occupy within the world and 

allows an understanding of their differences whilst recognising the structural categories that 

they construct their identities through and with. Following this, in chapter four, I detailed the 

methods used and my reflections on the methodological process. A qualitative methodology 

was justified based on this epistemic position, and the fieldwork for this project consisted of 
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sixteen unstructured online interviews with digital feminist artists. Data were analysed using a 

grounded theory approach, and from there I developed three interrelated themes which speak 

to the specified aims of the project.  

8.2 Theoretical contributions  

With theoretical contributions, each analysis chapter can be read as standalone, but together 

they offer an important interjection in debates around feminist theory, art production, and the 

use of digital spaces, and this has a bearing on how we can understand the wider topics of the 

value of technology for feminism, representation of bodies within visual culture, and 

embodiment. Not only is this important currently within the context of this research, but also 

in moving forward with continuing to develop a feminist sociology of art. 

Moreover, this section will clearly outline each of the main contributions that this project makes 

to knowledge within the field of study, detailing how the arguments here address gaps and 

expand on sociological and feminist discussions. In doing this, I will also point towards 

limitations present within this project, and detail how such limitations can be addressed within 

future research. 

8.2.1 Technology and art production  

In aiming to critically examine the role of digital technologies within women’s art practice and 

participation I have, through this project, explored a recent and continuously emerging field of 

digital feminist art. The use of Instagram has been identified as a specific site where everyday 

practices of resistance occur for this sample of digital feminist artists. This is significant 

because it addresses a gap within the literature and offers a contemporary example of how 

digital feminist artists experience their digital practices Where digital feminist art has been 

researched, it has not necessarily been articulated from a sociological standpoint. For example, 

Crepax (2020) explores the realm of Instagram feminism which creates discussions around the 

digitisation of contemporary culture. Whilst this work has been important to this project, it 

serves to further highlight the contribution to knowledge that this project makes. Crepax (2020) 

works from a feminist perspective but also from an aesthetics standpoint and does not solely 

focus on feminist art made by women, but refers to a broader feminist aesthetic of the everyday. 

In this way, whilst she does discuss digital feminist artwork, this is within the context of visual 

culture and aesthetics. Similarly, Gill (2011) and Smith (2015) both outline how social media 

is useful for a feminist aesthetic and discuss women’s self-photography, but this does not 

address the experiences of production from digital feminist artists specifically.  
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As much as literature does exist about the notion of feminist art, and a focus on the themes of 

artwork, or women artists themselves, there is little in terms of a sociological approach to 

understanding the experiences of feminist artists as they relate to the digital. Moreover, some 

of the work highlighted within the literature review focuses on the images that women 

themselves produce, and explores debates around subject/object, but this contributes to 

feminist understandings of representation and visual culture (see for example Withers, 2008; 

Cottingham, 1996). Although representation does play a part within this project, the main gap 

that this project fills is to work from the perspective of digital feminist artists themselves, to 

examine their experiences of being feminist artists and how they experience online spaces as 

women who make art.  

In this way, the use of Instagram as a space for feminist resistance in relation to the production 

of digital art is in itself a contribution to the literature. This is an important contribution because 

it offers an understanding of how feminism matters to technology and art production, beyond 

conceptualising feminism as only a broader social and political movement. This is valuable 

because it bridges the gap between feminism and the sociology of art, which in turn contributes 

to the development of a specifically feminist sociology of art (see Howson, 2005). Through 

this research, I have drawn connections between the Sociology of art and feminist art historical 

knowledges to position Instagram as a component in the experiences of producing and 

consuming digital feminist art, as well as offering a space whereby feminist resistance can, and 

does, happen through such practices.  

8.2.2 Resistance 

Whilst these findings focus on Instagram as a specific site where feminist resistance happens, 

they also speak to a broader discussion engaged with contemplating the notion of resistance 

itself. Throughout this research, I identified that the theme of resistance was central across all 

of the empirical chapters and in the underpinning ontological stance of the project itself. By 

focusing on the experiences of producing digital feminist art, I have argued that feminist 

resistance is an everyday practice for my sample of digital feminist artists to consciously find 

spaces of comfort and quiet, subtle rebellion. This particular notion of resistance asserts that 

power can be constructed in spaces which offer alternative ways of knowing about art, 

feminisms, and about the body.  

As I have demonstrated in chapter five, resistance was framed through Instagram as a platform, 

but also by the ways my sample of digital feminist artists occupy and use the digital space to 
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perform and produce feminist knowledges. Resistance happens on Instagram by digital 

feminist artists consciously challenging boundaries which separate subject and object, and 

maintain a patriarchal binary. They did this through embedding a clear feminine subjectivity 

within Instagram through the work that they create and their presence on Instagram as women 

who make art. In working with the body as subject of their work, digital feminist artists in my 

research actively challenged the ways in which the platform attempted to regulate their work, 

and this conscious challenging and subversion of regulation contributes to the quiet yet 

powerful resistance that they practice. 

This subversion of regulation techniques exposes the ways in which traditional art institutions 

place rigid self-censorship restrictions on women’s work, and highlights the tensions inherent 

to art worlds and spaces. The back and forth between Instagram removing or censoring their 

work, and digital feminist artists reuploading and subverting the language of resistance 

highlights how resistance is a quiet and continuous conscious practice which is part of the 

experience of being a feminist artist. The use of Instagram, and the politics of the platform, 

allows digital feminist artists the space to construct new ways of knowing about feminist art 

by engaging with the very boundaries which maintain their status as outsiders of traditional art 

worlds.  

In constructing this particular argument, I position this current research amongst previous 

feminist scholarship and add to it this notion of resistance. Specifically, Olszanowski (2014) 

highlighted how feminist artists engage in the augmentation of dominant modes of 

communication by playing with the censoring techniques of Instagram within their work. In 

this research, I have recognised the importance of Olszanowski’s (2014) argument and position 

the current project as continuing her ideas and including a narrative of resistance. Whilst 

Olszanowski (2014, 91) perceives the ‘unexpected power’ within subverting censorship, my 

notion of resistance situates that power within the embodied ways in which my sample of 

digital feminist artists engage with their practice and with Instagram. In this way, I have 

contributed to feminist theorising of digital art practice by incorporating resistance into the 

discussions. Resistance is something personal, it is a way that digital feminist artists in this 

sample use Instagram to resist art world epistemologies that impact their experiences as artists 

and conceptualise their marginalisation from art institutions by playing within the tensions.  
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In this way, resistance is not framed here as something that happens, rather something that is 

happening. Resistance, for digital feminist artists involved in my research, happens quietly 

within the tensions between digital space, art worlds, and feminist politics.  

Although in chapter five, I focused explicitly on Instagram as the site that this sample of digital 

feminist artists use the most within their practices, the contributions that this research makes to 

understanding resistance means that this argument can move beyond the platform. As such, 

digital feminist artists do not need Instagram to perform resistance, more that it is a 

contemporary example of how digital spaces can be used to foster a quiet and embodied 

resistance.  

I discussed how resistance in digital spaces is often expressed through feminist activism and 

has associations with global protests and broad feminist movements (Rehman, 2017; Bayfield, 

2020; Matich, 2019; Clark-Parsons, 2018). The value in digital spaces for feminist activisms, 

and thus feminist resistance, is that it allows global collective organising, and offers a space 

for feminist protest. Fourth-wave feminism is characterised by the contemporary use of social 

media specifically for feminist protest and resistance, mainly through its criticism of the 

commodification of both the body and women’s sexuality (Zimmerman, 2017; Looft, 2017). 

Hashtags and artwork are central to feminist movements on social media and this fosters a far 

reaching and unified notion of feminist resistance. Resistance, in this form, is distinguished by 

its association to counterculture, and its outward rejection of patriarchal social order. I have 

discussed some of the ways in which such a universalising of digital feminist resistance is 

problematic, particularly highlighting how this type of resistance most often describes 

women’s experiences from a white, western, privileged position. Also, because this type of 

feminist resistance ascribes to a specific aesthetic, it reinforces the commodification and 

marketisation of feminism that it initially seeks to disrupt.  

My research contributes to this discussion by acknowledging the place of digital feminist artists 

within broader feminist social movements, as subscribing to the aestheticization of feminist 

resistance, but emphasises the value and the political power of a quieter, embodied, resistive 

practice. This notion stems from the emphasis on collective political action whilst spotlighting 

the ways in which resistance can matter to individual women from their own social location 

and specific standpoint in the world. This is important because it challenges understandings of 

how feminist resistance can happen particularly in digital spaces, championing the practice of 

constructing alternate ways of knowing rather than offering a universal feminist protest. Whilst 
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the tools of digital feminist resistance are utilised by digital feminist artists, the value of 

hashtags is discussed in chapters four and five for example, what this research demonstrates is 

that feminist resistance can exist outside of specific movements and moments, that resistance 

is an embodied practice and can be experienced through the embodied ways in which women 

engage with digital spaces.  

8.2.3 Embodiment 

The nature of embodiment is another concept that is central to this project and to the idea of 

feminist resistance. Discussions of embodiment have been developed through the methodology 

chapter, and most notably in chapter six. Digital embodiment, and the ways that digital feminist 

artists in this research engage with the notion of embodiment in part is a response to the second 

aim of this research: to identify how women’s digital art engages with feminisms to challenge 

political and cultural constructions of the body. In chapter six I argue that digital feminist artists 

in this sample produce digital artwork and share it on digital platforms in order to reclaim the 

trope of the female nude, to construct a specific feminist visual language as a new way to think 

about the body and reimagine the female gaze. It is through this conscious engagement with 

feminist theory and ideas that resistance happens.  

Working from the position of their own embodied experiences as women, digital feminist 

artists in my sample work to challenge patriarchal constructions of the body and reimagine a 

feminist visual culture through their work. For example, in reclaiming the female nude, 

participants drew from their embodied experiences in order to articulate their position as bodies 

to be looked at within patriarchal visual culture, and then reconfigure this binary by 

incorporating their subjectivity into their work. Within a digital space, as I explored in chapter 

six, the idea of embodiment is magnified as the binary between online and offline bodies appear 

static. However, embodiment is central to how this sample of digital feminist artists navigate 

their experiences of online spaces. 

In chapter six, I explored the relationship between cyberfeminist ideas (Haraway, 1991; Plant, 

1997; Sunden, 2001; Hinsey, 2020) and the experiences of my participants, and I have argued 

that digital feminist artists in this sample can and do perform small yet powerful acts of 

resistance to challenge patriarchal notions of the body by conceptualising digital space as a 

gendered space. This troubling of the binary is a conscious act of resistance because it 

challenges the naturalisation of the body as a marker of difference and exposes the fluidity of 

embodiment. As Young (2005) describes, the inhibited bodily practices of women allow space 
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for alternative possibilities for resistance. The contribution that this research makes to literature 

surrounding the nature of embodiment is that feminist resistance can exist through embodied 

experiences which move consciously between online and offline spaces. This project works 

from the specific lens of feminist digital artwork, and so it demonstrates that digital 

embodiment can be considered a resistive practice through the production of digital art.  

This is important because it means that embodiment is not necessarily an inhibited bodily 

practice based on the corporeal physical markers of a gendered identity, and how we experience 

the world through them. Rather, embodiment moves beyond corporeality entirely and matters 

in a more fluid and fluxing sense of identity. This matters for thinking further about the 

experience of digital spaces, particularly in a gendered context, because it means that digital 

spaces are not distinct from offline realities, and that digital spaces can facilitate a reimagining 

of gendered embodiment which contribute to an alternative notion of feminist resistance. In 

this way, this project has contributed to the area of cyberfeminist thinking by further exploring 

the binary between on and offline spaces and developing an account of how artistic practice 

within digital space can offer new and more challenging ways to deconstruct a binary through 

subjectivity. Resistance then, happens through the conscious traversing of physical boundaries 

through embedding embodied subjectivity into digital artistic practice.  

This particular idea of resistance that I have developed through this research is demonstrated 

across the broader themes of representation and space, and has implications for feminist theory 

beyond this project. As mentioned, in chapter six I argued that digital feminist artists in this 

sample practice feminist resistance through a reclaiming of representations of the body using 

digital technologies and spaces. This type of resistance is specific to digital feminist artists but 

also speaks to a wider feminist project of reclaiming the body. For example, there are more 

visible acts of resistive feminist practice with organised activism such as the women only 

Reclaim the Night marches and Million Women Rise marches (Carr, 2013). These visible acts 

of organised resistance are a clear challenge to the construction of, and knowledge about, 

women’s bodies within social life (Carr, 2013). What I conclude from my research, however, 

is that resistance can be powerful in its quieter, less organised form, as it pertains to the 

everyday practices particularly of art making in digital spaces. As such, resistance is not only 

a collective feminist action, but an embodied practice. This type of resistance is powerful 

because it disrupts the epistemic basis of what it means to occupy and live with a body that is 

so widely represented through binaries which constitute womanhood. Moving forward beyond 
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this project, it is important to understand and consider the ways in which feminist resistance, 

particularly in terms of embodied resistance, matter to women engaged in feminist activisms.  

This being said, this conceptualisation of feminist resistance is framed through privilege. By 

reflecting on this research project through a lens of privilege, there are a number of limitations 

that can be addressed, and this fosters multiple avenues for further research. In this way, this 

project can be used as a starting position into investigating and exploring the multiple nuanced 

intersections that exist within the field of study. In this research, my participants were white, 

young, able bodied, and lived in western societies. Whilst this particular demographic is 

commonly the most visible amongst feminist artists (Kretowicz, 2014), and particularly digital 

artists, this does pose specific challenges relating to the value of the arguments beyond the 

parameters of this project. The feminist values expressed by the participants were all western, 

white, feminist values, and these ideas underpinned their work as well as how they experienced 

digital spaces as feminist artists, and as women. Research on digital feminist activism has 

shown that it is most often these white feminist values which are central to online campaigns 

or online activist movements (Matich, 2019), and although this does contribute to a global and 

engaged feminist consciousness, it often renders intersectional experiences invisible in favour 

of a unified feminist message.  

With the women who took part in this research all occupying a similar social position in terms 

of their privilege, the main limitation here is that this project potentially further contributes to 

a veiling of the marginalised and intersecting experiences, and perpetuate feminisms that are 

not universal truths, in a somewhat totalising way. As a white researcher who also occupies a 

specific privileged social location similar to the majority of participants, researching and 

representing women who experience the world through differing levels of privilege presents 

different ethical and epistemic challenges which have been explored in more detail in chapter 

three, but it is worth noting here that my positionality as a researcher means that any account 

of experiences stemming from this project would be through a lens of privilege (see Spivak, 

1988; Peshkin, 1988). This being said, the engagement with feminist epistemology involves 

the conscious recognition of how the position of the researcher effects the ways in which data 

is gathered, analysed, and presented (Leatherby, 2003). This means that instead of simply 

ignoring and further marginalising intersectional voices, this project has encouraged a reflexive 

engagement with the notion of privilege itself, and in doing so has exposed these issues with 

privilege and difference as they relate to feminist digital artists. So, whilst the issue of privilege 

can be understood as a limitation of this project, the reflexive ways in which issues of 
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intersectionality has been grappled with throughout strengthens the value of the ontological 

approach.  

8.3 Methodological contributions  

Moving on to the third aim of this research project, to draw from feminist epistemologies and 

methodologies in order to critique and challenge institutional notions of doing sociological 

research, I have argued that the methods and methodology used contribute to the resistive 

practice central to the research.  

Firstly, and as previously mentioned, the epistemic and ontological position that is taken from 

the outset of this project purposefully disrupts an academic tradition of producing a grand 

narrative and offering evidence to argue a specific idea (Harding, 1987). Instead, through a 

sustained engagement with the notion of feminist standpoints and postmodern epistemology, 

this project speaks to, and leaves space for, ontological differences in experiences. Whilst the 

previous discussion of the main limitation of this project points towards a lack of difference 

within the sample, and thus implies that a broader narrative of intersectional experiences would 

be insightful, this does not mitigate the meaningful ways in which resistance matters to 

individual women within their own specific social locations. Further, the methodological 

contributions that this research makes speak to the wider field of feminist methodology and 

ontology that exist beyond the content of the analysis and this specific sample.  

A key strength of this project is how the methodology is situated within a feminist theoretical 

lens. In this way, I have used theory to inform method and methodology. The intertwining of 

feminist epistemology and methods allows a symbiosis and an alignment of the experience of 

doing this research, as the researcher, and the experiences of the women involved, as both 

artists and as research participants. This alignment was powerful in the sense that it helped to 

generate a shared sense of knowingness within the research relationship, and it allowed a 

greater sense of embodiment to be the standpoint from which I analysed the data. The 

methodology then, was not just a way to inform data gathering techniques that I developed, but 

it also informed the foundation of the analysis and the core arguments which pertain to the 

construction of new feminist knowledges. The methods and methodology, in an ontological 

and epistemic sense, transgressed the boundaries of method and became central to the way that 

I analysed the words of the women involved.  

One important way that this relationship between theory and methodology shaped the project 

is through the notion of resistance itself. By drawing from feminist ontological and 
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epistemological histories, doing this research was generated from a tradition of feminist 

resistance within the academy. A central argument within the ideas of feminist epistemology 

and ontology, specifically the notion of feminist standpoints, is that the production of 

knowledge has been constructed from the experiences of those with most power (Letherby, 

2003). Feminist ontology challenges and resists knowledges which are known as truths because 

that knowledge stems from a hegemonic ideological position. A feminist methodological 

approach aims to construct new and more fragmented accounts of women’s realities, inclusive 

of their subjective and embodied ways of being in the world (Smith, 1997). In emphasising 

subjectivity and embodiment, feminist research actively resists the binaries which construct 

knowledge as objective, rational, and knowable.  

Through engaging with the concept of research in this way, and through a reflexive approach 

to interviewing and analysing, I conceptualised the experiences of this sample of digital 

feminist artists as also grounded in a feminist ontological and epistemic position, and this 

frames their resistive practice. In the same way that I was resisting positivism and objectivity 

through feminist interviewing, the digital feminist artists that I spoke with were also resisting 

knowledges within the art world which have been constructed as truths. Through their digital 

practice and exhibiting their work on Instagram, they were consciously rejecting and resisting 

art historical narratives that place emphasis on the individual male genius and place work made 

by women into a category of women’s art.  

To perform resistance within both the research and within their art practice, it was important 

to imbue subjectivity and embodiment into the processes to highlight how knowledge about 

women’s experiences and realities are situated within fragmented, subjective, and embodied 

social locations. Subjectivity and embodiment are inherent critiques of objectivity and so they 

structure alternative and multiple ways of knowing about women’s experiences (Letherby, 

2003). Similarly to the process of feminist interviewing, my participants drew from their 

embodied knowledges to create artwork, and this allowed their subjectivity to challenge the 

boundaries of both traditional art worlds and digital spaces. Both within the research and within 

their artistic practice, this feminist ontological position from which the work is grounded 

continues to consciously disrupt patriarchal notions of what counts as knowledge.  

The value of recognising the conscious feminist politics of both research and the subject of the 

research is that it strengthens the critique of the ways in which knowledge has been constructed 

about the experiences of women. Moreover, the relationship between the epistemic position of 
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the researcher and that of the participants is characterised by its unlearning and rebuilding of 

feminist knowledge. Within this project specifically, this meant that the hierarchy of 

knowledge production was broken down, each digital feminist artist spoke from her own 

fragmented account of her realities and this was understood as meaningful knowledge from 

which to construct broader arguments. Through this engagement and entanglement with 

epistemology, resistance was at the forefront of the project both in terms of the way that 

research was conceptualised, and also in the ways in which we spoke about art production. As 

such, the power of this alignment of feminist politics is that it makes a stronger claim that 

feminist resistance happens through the destabilising of binaries which construct knowledges 

about women’s positions in the social world. The theme of resistance underpinning the 

methodological focus created an openness for resistance to be articulated through the methods 

and this allowed the construction of alternative ways of knowing both within research and 

within digital feminist art.  

The ontological basis of the project allowed for the use of more traditional feminist theory in 

order to fully situate and contextualise digital feminist art within narratives of feminist art 

history as well as within broader narratives of feminist sociological theory. The use of more 

classic feminist texts in analysing such a contemporary phenomenon is twofold. 

Firstly, the use of more traditional feminist theory is useful because it highlights the value of 

the arguments made throughout the thesis. Using traditional feminist theory allows me to 

demonstrate how the arguments made are not specific to this contemporary moment, and are 

not only viable when thinking about Instagram. Instead the engagement, and re-engagement, 

with feminist theory that was written before Instagram existed tells us that those theories 

remain relevant and can be used to interpret and analyse contemporary feminist movements 

that are happening presently and in the future. The use of earlier feminist theory further 

demonstrated that resistance is not something that is platform specific, that it only happens on 

Instagram for this sample of digital feminist artists, but that there are histories of feminist 

resistance that lay the foundation for the practices that the participants consciously engage with 

in their everyday practices. 

Secondly, the use of traditional feminist theory has ontological value. In aiming to challenge 

institutional notions of doing sociological research, drawing on traditional feminist theory to 

analyse contemporary art movements directly challenges and resists narratives of progression 

that are present within research cultures in academia. Therefore, the choice to analyse using 
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older theoretical ideas asserts the relevance of feminist theory and further solidifies the notion 

of resistance that runs throughout the project. In resisting narratives of progression, this 

research destabilises the foundations on which positivistic research is built from and asserts 

that the value of doing research lies within the meaning that it holds for participants.   

A number of the methodological decisions made throughout the process of doing this research 

have resulted in useful definitions which contribute to methodological literature more broadly. 

Defining digital feminist artists as a specific population is one of the contributions that this 

project makes. Through a process of conceptualisation documented in section 4.2 (defining 

digital feminist artists) in the methodology chapter, I have defined digital feminist art as art 

which is created to consciously explore feminist themes using digital technologies. In this way, 

digital feminist art does not represent a genre or a specific time period, so is not necessarily 

about the work itself, but more focused on the process and experience of the artist and the 

method of creating and exhibiting. 

As I noted in the Introduction (chapter one) and in section 4.2 of the methodology chapter, 

there has been in recent years an emerging presence of young, mostly white, women producing 

art that centres on their experiences as women engaging with digital spaces. Much of their work 

is characterised by web 1.0 and web 2.0 aesthetics and nineties pop culture references in order 

to explore identities (Kretowicz, 2014). Within popular culture, the term ‘digifeminist artists’ 

(Kretowicz, 2014) has been coined to refer to this phenomenon. Although this term is helpful 

in identifying and describing a particular artistic style, and in highlighting the presence of these 

artists within popular culture, the definition of digital feminist artists that I offer with this 

project provides a broader understanding of the phenomena. 

This project has foundations within the sociology of art, and therefore seeks to engage with the 

structures which constitute the experience of art from a feminist perspective, the definition of 

digital feminist artist needed to incorporate both the process of the artist as well as the work 

that they produce. As such, within this project the term ‘digital feminist artists’ refers to women 

who create artwork to consciously explore feminist themes through the use of digital 

technologies to produce or exhibit their work. This definition encompasses traditions of 

feminist art history by acknowledging that feminist artists work consciously to explore the 

political experiences of gender, and also acknowledges that the ways in which we interact with 

digital spaces impacts gendered embodied experiences of producing art. Giving definition to 

women who create this type of work in this way is an important contribution because it offers 
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a further definition of feminist artists which incorporates the contemporary intersections of 

feminism and technology.  

Another conclusion that I have drawn from exploring the methodological aspects of this project 

is that digital feminist artists can be considered a specific ‘hidden population’. Whilst most 

definitions of hidden populations include an element of geographic dispersion, a lack of official 

register to be used as a sampling frame, or participant vulnerability (Baltar & Goriup, 2012), 

this project has identified a specific set of circumstances by which digital feminist artists can 

be considered a specific hidden population. 

Previous research has highlighted how artists are a hidden population in themselves. Jeffri, 

Heckathorn, and Spiller (2011) detailed how lots of artists are self employed and work privately 

meaning that there is no sampling frame to draw from, and they also posit that art markets 

thrive on inter-artist contacts who belong to specific organisations, so sampling beginning with 

known artists would only allow access to the artists who work professionally and belong to 

organising bodies which define them and their work as marketable. From the artists that they 

worked with in their study of ageing artists in New York City, they found that the majority of 

women artists sampled felt discriminated against within their professional lives on the basis of 

them being women. Their findings follow a history of women feeling excluded from traditional 

art worlds, but this finding serves a specific function in identifying a further layer of the hidden-

ness of this sample.  

The current project builds on this thinking and argues that digital feminist artists are a specific 

hidden sample. This sample of women have varying levels of affiliation with traditional art 

world spaces, the majority are self employed, and they are also geographically dispersed. Jeffri, 

Heckathorn, and Spiller’s sample were all associated with New York City, digital feminist 

artists have no tangible location from which to sample. Their work and profile as artists mostly 

live in digital spaces including personal websites and social media. There are no communal 

spaces from which they can work. This means that this sample is mostly invisible from public 

spaces so much more difficult to access. Further, feminist art is often associated with protest 

and can be purposefully provocative. Much feminist artwork is sanctioned because it 

challenges convention and this makes many feminist artists remain hidden in order to maximise 

the reach of their political work without sanction. This often purposeful anonymity paired with 

the geographical dispersion framed through the digital spaces they occupy, layered with the 

institutional invisibility of women who create art, means that digital feminist artists are a very 
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specific form of hidden population. This is an important conclusion to draw because it offers a 

deeper lens to the concept of hidden populations. By contributing to the definition of what 

constitutes a hidden population, this project can offer itself as evidence towards understanding 

how intersectional identities create multiple layers of hidden-ness which pose specific 

methodological challenges for researchers interested in working with this population.  

8.4 Future research  

The aforementioned issues pertaining to privilege and difference must be addressed in a 

number of ways through further study. As a direct springboard from the present research, future 

research is needed to understand how different intersecting identities matter in the production 

of digital feminist artwork, and how artists who embody multiple marginalised social positions 

navigate their subjectivity through artwork within digital spaces.  

Whilst the aims here specifically address the experience of digital spaces, some participants 

did express how their physical geographical location impacts their engagement with both 

feminisms and digital cultures. For example, women who were located in more politically 

conservative countries valued online spaces to help maintain their anonymity when producing 

particularly liberal feminist artwork that criticised current policy or social norms. For others, 

their geographical location did not prompt issues of safety, and they felt confident with sharing 

their work publicly and having a more public profile amongst their communities. As such, there 

are considerable tensions surrounding how feminist artists turn to digital platforms to share and 

exhibit their work, and in turn this has an impact on how women in different geographical 

locations experience and perform resistance. This tension surrounding space in relation to 

accessing feminisms and digital platforms is an issue that a more intersectional approach must 

investigate further. 

As well as this, this research did attract women from geographically dispersed locations, and 

although the majority of these places were geographically in the global north and westernised, 

the experiences of the politics within specific countries may impact the ways in which 

resistance is felt and experienced through digital feminist art making. As demonstrated 

throughout the analysis, there are tensions that exist between experiences of the virtual and the 

physical and although movement between these spaces can be fluid and is embodied, the 

physical geographical locations from which we experience the world impacts our relationships 

with feminism more widely. The political situations for women within different geographical 

locations will be an important element to explore in future research because this will impact 



224 

 

the experiences of resistance for digital feminist artists. A sustained analysis of privilege 

between digital feminist artists could explore how physical spaces matter, and generate a more 

thorough understanding of the relationship between geography, politics, and digital feminist 

art.  

Similarly, future research must address and explore queerness in relation to digital feminist art 

production. Whilst I have mentioned specific examples of how queer identities and cultures are 

central to some of the digital feminist artist’s practice, a more focused analysis of digital 

feminist art through a queer lens would provide further intersectional knowledges about the 

topic. Queer cultures have a specific relationship to art in that they have historically been 

central in challenging the male gaze and destabilising heteronormativity in visual culture 

(Burston & Richardson, 1995; Reed, 2011). With a growing emergence of digital queer focused 

art by LGBTQ+ artists (Lord & Meyer, 2019), there is a clear need to further understand how 

this current notion of a quiet resistance can be framed through queerness especially in relation 

to the digital sphere. This future research could address the experience of embodied queerness 

through the production of digital artwork, and this could challenge notions of what it means to 

occupy digital space from a marginalised social location.  

Future research must also address the changes that have happened within digitally mediated art 

spaces since the beginning of this project. Since embarking on this research, there have been 

significant changes within art spaces, and this has impacted communities outside of feminism. 

The Covid-19 pandemic meant that many physical galleries were closed, and this saw a rise in 

exhibitions moving into online platforms as well as a rise in digital art making. This period of 

emerging digital art practice is important to consider because, as artist and academic Paula 

Gerstenblatt (2020; 602) notes, ‘we are currently living an unfolding historic trauma and 

someday our art will become an important part of the collective narrative – what we saw, felt, 

lost, and gained’. Whilst she is not referring specifically to feminist related artwork, the ways 

in which art matter to our everyday experiences is worthy of recognition as the consumption 

or participation in art spaces is becoming increasingly intertwined with our digital lives.  

This means that the way we engage with traditional art spaces is changing, and this may offer 

more space for reflection on what art making or participation in artistic communities can be 

used for. Researchers have already noted tensions within traditional art markets who have had 

to move to digital spaces due to the pandemic, because art world actors are finding it 

increasingly difficult to engage with the evaluation and appreciation of artwork outside of the 
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traditional gallery setting (Buchholz, Fine, & Wohl, 2020). This move to the digital offers up 

the potential for resistance towards the elitist notions of the gallery world, which this research 

explores throughout, and we could continue to see different types of disruptions to the 

meanings of art worlds. In thinking about themes of resistance, there is scope to develop more 

avenues of research to distinguish where the tensions happen within the art world in this 

shifting moment in time, which boundaries are disrupted with a move towards digital spaces, 

and how resistance might be happening for different communities because of this social and 

cultural change.  

There is also scope to further develop this notion of resistance for digital feminist artists within 

different types of digital spaces. Although an abundance of research already exists regarding 

feminist activisms in relation to digital spaces (see Matich, 2019; Bayfield, 2020), the ways in 

which digital platforms, specifically social media, constantly shift and evolve mean that there 

are constantly new spaces which digital feminist artists can access and engage with in order to 

perform their resistive practices. At the time that this research was carried out, Instagram was 

the main platform used by my sample of digital feminist artists and TikTok, a social media 

platform where users can watch randomised short videos produced by other users, was not 

widely used. Since the Covid-19 pandemic, TikTok has seen a rise in users and now boasts six 

hundred and eighty-nine million active users worldwide. Because of this popularity, TikTok 

has already been named a huge new player in the contemporary arts market and Gerlieb (2021) 

points towards the use of TikTok for feminist artists specifically. She suggests that feminist 

artists create buyer markets through the app, and they use it to build a feminist community by 

using hashtags and performance work. Gerlieb (2021) identifies that TikTok, similarly to 

Instagram, has a bias with the algorithms where people of colour were not made as visible and 

often banned, and she urges that further research into the relationship between TikTok and 

feminist art to be done in order to fully investigate the function and potential for feminist art 

and artists. The future research that she suggests could also explore how resistive practice might 

be present on TikTok, to contribute to an understanding of how a digital feminist resistance 

might happen across different digital platforms that offer different possibilities for visibility 

and representation.  

 

  



226 

 

Bibliography  

Abbott, P. (2013). ‘Gender’. In Payne, G (Ed). Social Divisions. 3rd Edition. Basingstoke: 

Palgrave Macmillan. Pp 68-105. 

Abbott, P & Wallace, C. (1997). An Introduction To Sociology: Feminist Perspectives. London: 

Routledge.  

Acker, S. (2000). ‘In/Out/Side: Positioning The Researcher In Feminist Qualitative Research’. 

Resources For Feminist Research. 28(1-2): 189-208.  

Ackerly, A & True, J. (2010). Doing Feminist Research In Political And Social Science. 

Palgrave: Basingstoke. 

Acord, S & Denora, T. (2008). ‘Culture And The Arts: From Art Worlds To Arts-In-Action’. 

The ANNALS Of The American Academy Of Political And Social Science. 619(1): 223-237. 

Adams, J. (2002). ‘Art In Social Movements: Shantytown Women’s Protest In Pinochet’s 

Chile’. Sociological Forum, 17(1): 21–56. 

Ahmed, S. (2013). ‘Making Feminist Points’.  Feministkilljoys. Available At: Https:// 

Feministkilljoys.Com/2013/09/11/Making-Feminist-Points/ (Accessed 13/06/2022). 

Alexander, V & Bowler, A. (2018). ‘Scandal And The Work Of Art: The Nude In An 

Aesthetically Inflected Sociology Of The Arts’. Cultural Sociology. 13(3): 325-342. 

Allan, M. (2011). ‘Violence And Voice: Using A Feminist Constructivist Grounded Theory To 

Explore Women’s Resistance To Abuse’. Qualitative Research. 11(1): 23-45. 

Altheide, D & Johnson, J. (1998). ‘Criteria For Assessing Interpretive Validity In Qualitative 

Research’. In Denzin, N & Lincoln, Y (Eds.), Collecting And Interpreting Qualitative 

Materials. Thousand Oaks, CA: Sage. Pp 283-312. 

Anderson, E. (1995). ‘Feminist Epistemology: An Interpretation And Defence’. Hypatia. 

10(3): 50-84.   

Anderson, E. (2006). ‘The Epistemology Of Democracy’. Episteme. 3(1): 8-22.  

Andrijasevic, R. (2007). ‘Beautiful Dead Bodies: Gender, Migration And Representation In 

Anti-Trafficking Campaigns’. Feminist Review. 86(1): 24-44. 



227 

 

 Angel, M, & Gibbs, A. (2017). At The Speed Of Light: Cyberfeminism, Xenofeminism And 

The Digital Ecology Of Bodies. In M. Mencia & K. Hayles (Eds.), #Womentechlit. Virginia: 

West Virginia University Press. Pp 41-53. 

Are, C. (2020). ‘How Instagram’s Algorithm Is Censoring Women And Vulnerable Users But 

Helping Online Abusers’. Feminist Media Studies. 20(5): 741-744.  

Arruda, L. (2011). ‘Artistic Activism: Political Engagement And Gender Issues In Barbara 

Kruger’s Work’. Feminist Studies Magazine. 19(2): 389-402. 

Bain, A. (2004). ‘Female Artistic Identity In Place: The Studio’. Social & Cultural Geography. 

5(2): 171-193.  

Bain, A. (2005). ‘Constructing An Artistic Identity’. Work, Employment And Society. 19(1): 

25-46. 

Baltar, F & Gorjup, M. (2012). ‘Online Mixed Sampling: An Application In Hidden 

Populations’. Intangible Capital. 8(1), 123-149. 

Banet-Weiser, S. (2012). Authentic™: The Politics Of Ambivalence In A Brand Culture. New 

York: NYU Press. 

Bauer, E. (2019). ‘Female Sexuality And Corporeal Agency In Christian Schad’s Zwei 

Madchen’. Feminist German Studies. 35(1): 53-84. 

Bayfield, H. (2020). ‘Awesome Women And Bad Feminists: The Role Of Online Social 

Networks And Peer Support For Feminist Practice In Academia’. Cultural Geographies. 27(3): 

415–435. 

Becker, H. (2008). Art Worlds. 25th Anniversary Edition. Berkeley: University Of California 

Press.  

Beeple. (2007-2021). Everydays: The First 5000 Days [Digital Collage]. Available At: 

Https://Www.Beeple-Crap.Com/Viewing  

Berger J. (1972). Ways Of Seeing. London: Penguin. 

Bermingham, A. (2000). Learning To Draw: Studies In The Cultural History Of A Polite And 

Useful Art. New Haven: Yale University Press. 

Berthon, P. (2009). ‘Aesthetics And Ephemerality: Observing And Preserving The Luxury 

Brand’. California Management Review. 52(1): 45-66.  

https://www.beeple-crap.com/viewing


228 

 

Best, S & Kellner, D. (1991). Postmodern Theory: Critical Interrogations. London: 

Macmillan.  

Betterton, R. (1987). Looking On: Images Of Femininity In The Visual Arts And Media. 

London: Pandora. 

Betterton, R. (1996). An Intimate Distance. New York: Routledge.  

Bhabha, H. (1995). ‘Signs Taken For Wonders’. In Ashcroft, B, Griffiths, G, & Tiffin, H. (Eds). 

The Post-Colonial Studies Reader. London: Routledge. Pp 29-36. 

Bhavnani, K & Talcott, M. (2012). ‘Interconnections And Configurations: Toward A Global 

Feminist Ethnography’. In Hesse-Biber, S, (Ed). Handbook Of Feminist Research: Theory And 

Praxis. Thousand Oaks: Sage Publications, Inc., Pp. 135–153. 

Billo, E & Hiemstra, N. (2013). ‘Mediating Messiness: Expanding Ideas Of Flexibility, 

Reflexivity, And Embodiment In Fieldwork’. Gender, Place & Culture. 20(3): 313-328.  

Bird, M. (2005). ‘How I Stopped Dreading And Learned To Love Transcription’. Qualitative 

Inquiry. 11(22): 22-46. 

Bishop, S. (2020). ‘Introduction To The Special Issue: Algorithms For Her? Feminist Claims 

To Technical Language’. Feminist Media Studies. 20(5): 730-735. 

Blanchard, L. (2020). ‘Defining A Female Subjectivity: Gendered Gazes And Feminist 

Reinterpretations In The Art Of Cui Xiuwen And Yu Hong’. Positions. 28(1): 177-205. 

Bleier, R. (1986). Feminist Approaches To Science. Oxford: Pergamon.  

Bordo, S. (1993). Unbearable Weight. Berkeley, CA: University Of California Press. 

Bottero, W & Crossley, N. (2011). ‘Worlds, Fields And Networks: Becker, Bourdieu And The 

Structures Of Social Relations’. Cultural Sociology. 5(1): 99-119.  

Bourdieu, P & Darbel, A. (1991). The Love Of Art. Cambridge: Polity.  

Bourdieu, P. (1984). Distinction: A Social Critique Of The Judgement Of Taste. London: 

Routledge & Kegan Paul.  

Bourdieu, P. (1993). The Field Of Cultural Production. Cambridge: Polity.  

Boyle, K. (2015). ‘Not Waving… Agitating?: Visual Pleasure And Narrative Cinema, The 

Second Wave, And Me’. Feminist Media Studies. 15(5): 885-888. 



229 

 

Braidotti, R. (1996). ‘Cyberfeminism With A Difference’. New Formations. 29(1): 9-25. 

Braun, V & Clarke, V. (2006). ‘Using Thematic Analysis In Psychology’. Qualitative Research 

In Psychology. 3(2): 77-101. 

Braun, V, Clarke, V, & Hayfield, N. (2015). Thematic Analysis. In Smith, J (Ed), Qualitative 

Psychology: A Practical Guide To Research Methods. London: Sage. Pp.222-249. 

Bridges, D. (2001). ‘The Ethics Of Outsider Researcher’. Journal Of Philosophy Of Education. 

35(1): 371-386.  

British Sociological Association. (2017). Statement Of Ethical Practice. BSA Publications. 

Available At: 

Https://Www.Britsoc.Co.Uk/Media/24310/Bsa_Statement_Of_Ethical_Practice.Pdf  

Brodsky, J. (2022). Dismantling The Patriarchy, Bit By Bit: Art, Feminism And Digital 

Technology. London: Bloomsbury.  

Brodsky, J & Olin, F. (2008). ‘Stepping Out The Of Beaten Path: Reassessing The Feminist 

Art Movement’. Signs: Journal Of Women In Culture And Society. 33(2): 329-342. 

Brophy, J. (2010). ‘Developing A Corporeal Cyberfeminism Beyond Cyberutopia’. New Media 

& Society. 12(6): 929-945.  

Bryman, A. (2012). Social Research Methods. Oxford: Oxford University Press. 

Budgeon, S. (2003) ‘Identity As An Embodied Event’. Body & Society. 9(1): 35-55. 

Burr, V. (1995). An Introduction To Social Constructionism. London: Routledge. 

Burston, P & Richardson, C. (1995). A Queer Romance: Lesbians, Gay Men And Popular 

Culture. London: Routledge.  

Bury, R. (2005). Cyberspaces Of Their Own: Female Fandoms Online. New York: Peter Lang. 

Butler, C & Mark, L. (2007). Wack!: Art And The Feminist Revolution. Cambridge: MIT Press. 

Butler, J. (1990). Gender Trouble: Feminism And The Subversion Of Identity. London: 

Routledge.  

Butler, J. (1993). Bodies That Matter: On The Discursive Limits Of Sex. London: Routledge.  

https://www.britsoc.co.uk/media/24310/bsa_statement_of_ethical_practice.pdf


230 

 

Byrne, A. (2003). ‘Developing A Sociological Model For Researching Women’s Self And 

Social Identities’. European Journal Of Women’s Studies. 10(4): 443–464. 

Cahill, C. (2010). ‘Why Do They Hate Us? Reframing Immigration Through Participatory 

Action Research’. Area. 42(2): 152-161. 

Cain, M. (1986). ‘Realism, Feminism, Methodology And Law.’ International Journal Of The 

Sociology Of Law. 14(2): 255-267. 

Cain, M. (1990). ‘Realist Philosophy And Standpoint Epistemologies’. In Gelsthorpe, L (Ed). 

Feminist Perspectives In Criminology. Milton Keynes: Open University Press. Pp 124-137.  

Cain, M. (1993). ‘Foucault, Feminism And Feeling: What Foucault Can And Cannot 

Contribute To Feminist Epistemology’ In Ramazanoglu, C (Ed) Up Against Foucault: 

Explorations Of Some Tensions Between Foucault And Feminism. London: Routledge. Pp 73-

96. 

Callaway, H. (1992). ‘Ethnography And Experience: Gender Implications In Fieldwork And 

Texts’ In Oakley, J & Callaway, H (Eds) Anthropology And Autobiography. New York: 

Routledge. Pp 29-49. 

Campbell, R. (1998). Illusions Of Paradox: A Feminist Naturalized Epistemology. New York: 

Rowman & Littlefield.  

Caretta, M & Riano, Y. (2016). ‘Feminist Participatory Methodologies In Geography: Creating 

Spaces Of Inclusion’. Qualitative Research. 16(3): 258-266. 

Carr, D. (2015). ‘Selfies On A Stick, And The Social-Content Challenge For The Media’. New 

York Times. 4 January. Available At: 

Http://Www.Nytimes.Com/2015/01/05/Business/Media/Selfieson-A-Stick-And-The-Social-

Content-Challenge-For-The-Media.Html?_R=0. 

Carr, L. (2018). ‘The Slutwalk Movement: A Study In Transnational Feminist Activism’. 

Journal Of Feminist Scholarship. 4(2): 24-38. 

Carson, F & Pajaczkowska, C. (2000). Feminist Debate And Fine Art Practices. Edinburgh: 

University Press Ltd. 

Chadwick, W. (2002). Women, Art, And Society. 3rd Edition. London: Thames And Hudson. 

Charmaz, K. (2006) Constructing Grounded Theory. London: Sage. 

http://www.nytimes.com/2015/01/05/business/media/selfieson-a-stick-and-the-social-content-challenge-for-the-media.html?_r=0
http://www.nytimes.com/2015/01/05/business/media/selfieson-a-stick-and-the-social-content-challenge-for-the-media.html?_r=0


231 

 

Cherry, C. (2000). Beyond The Frame: Feminism And Visual Culture, Britain 1850-1900. 

Oxon: Routledge. 

Chicago, J. (1974-1979). The Dinner Party [Installation]. Elizabeth, A, Sackler Gallery For 

Feminist Art, Brooklyn Museum: New York.  

Chow, A. (2021). ‘Nfts Are Shaking Up The Art World – But They Could Change So Much 

More’. TIME. 22 March. Available At: Https://Time.Com/5947720/Nft-Art/  

Clark-Pearsons, R. (2018). ‘Building A Digital Girl Army: The Cultivation Of Feminist Safe 

Spaces Online’. New Media & Society. 20(6): 2125-2144. 

Cockburn, C. (1983). Brothers: Male Dominance And Technological Change. London: Pluto 

Press. 

 

Code, L. (1989). ‘The Impact Of Feminism On Epistemology’. American Philosophical 

Association Newsletter. 88(2): 25-29.  

Code, L. (2014). ‘Ignorance, Injustice And The Politics Of Knowledge’. Australian Feminist 

Studies. 29(80): 148-160.  

Collins, L. (2006). ‘Activists Who Yearn For Art That Transforms: Parallels In The Black Arts 

And Feminist Art Movement In The United States’. Signs. 31(3): 717-752. 

Collins, P. (1998). ‘Negotiated Selves: Reflections On Unstructured Interviewing’. 

Sociological Research Online. 3(3): 70-83.  

Comack, E. (1999). ‘Producing Feminist Knowledge: Lessons From Women In Trouble’. 

Theoretical Criminology. 3(3): 287-306. 

Connor, M, Dean, A & Espenschied, D. (2019). The Art Happens Here: Net Art Anthology. 

New York: Rhizome.  

Cook, J & Fonow, M. (1990). ‘Knowledge And Women’s Interests: Issues Of Epistemology 

And Methodology In Feminist Sociological Research’. In Nielsen, J (Ed). Feminist Research 

Methods: Exemplary Readings In The Social Sciences. Boulder: West View. Pp 58-69. 

https://time.com/5947720/nft-art/


232 

 

Corea, G. (1985). Man Made Women: How New Reproductive Technologies Affect Women. 

Bloomington: Indiana University Press.  

Cotterill, P. (1992). ‘Interviewing Women: Issues Of Friendship, Vulnerability, And Power’. 

Women's Studies International Forum. 15(5-6): 593-606. 

Cottingham, L. (1989). ‘The Feminine De-Mystique’. Flash Art. 147(8): 91-95. 

Cottingham, L. (2000). Seeing Through The Seventies: Essays On Feminism And Art. New 

York: Routledge.  

Coyle, K. (1996). ‘How Hard Can It Be?’. In Cherny, L & Weise, E (Eds) Wired Women: 

Gender And The New Realities In Cyberspace. Seattle: Seal Press. Pp 42-55.  

Crenshaw, K. (1991). ‘Mapping The Margins: Intersectionality, Identity, Politics And Violence 

Against Women Of Colour’. Stanford Law Review. 43(6): 1241-1299.   

Crepax, R. (2020). ‘The Aestheticisation Of Feminism: A Case Study Of Instagram 

Aesthetics’. Zonemoda Journal. 10(1): 71-81. 

Cubitt, S. (2006). ‘Analogue And Digital’. Theory, Culture And Society. 23(1): 250-251. 

Da Rimini, F. (1996). ‘VNS Matrix – Cyberfeminists’. Artwork. 33(2): 8-9.  

Daniels, J. (2009). ‘Rethinking Cyberfeminism(S): Race, Gender, And Embodiment’. 

Women’s Studies Quarterly. 37(1): 101-124. 

Danko, D. (2008). ‘Nathalie Heinich’s Sociology Of Art-And Sociology From Art’. Cultural 

Sociology. 2(2): 242-256. 

Davis, K. (1995) Reshaping The Female Body. New York: Routledge. 

Dawson, S. (1995). Women’s Movements: Feminism, Censorship And Performance Art. In 

Deepwell, K (Ed.), New Feminist Art Criticism. Manchester: Manchester University Press. Pp 

111-118. 

De La Fuente, E. (2007). ‘The New Sociology Of Art: Putting Art Back Into Social Science 

Approaches To The Arts’. Cultural Sociology. 1(3): 409-425. 

De La Fuente, E. (2010). ‘The Artwork Made Me Do It: Introduction To The New Sociology 

Of Art’. Thesis Eleven. 103(1): 3-9. 

De Lauretis, T. (1987). Technologies Of Gender. Bloomington: Indiana University Press. 



233 

 

Dean, A. (2016). ‘Closing The Loop’, The New Inquiry. 1 March. Available At: Http://Prod-

Images.Exhibit-

E.Com/Www_Alexandergray_Com/Ogrady_The_New_Inquiry_3_1_2016.Pdf 

Delamont, S. (2003). Feminist Sociology. London: Sage. 

Delange, N. (2008). ‘Women And Community-Based Video: Communicating In The Age Of 

AIDS’. Agenda. 22(77): 19-31.  

Delauretis, T & White, P. (2007). Figures Of Resistance: Essays In Feminist Theory. Urbana: 

University Of Illinois Press. 

Derrida, J. (1970). ‘Structure, Sign, And Play In The Discourse Of The Human Sciences’. In 

Macksey, R & Donato, E. (Eds). The Structuralist Controversy. Baltimore: Johns Hopkins 

University Press. Pp 247-265. 

Devault, L And Gross, G. (2012). ‘Feminist Qualitative Interviewing: Experience, Talk, And 

Knowledge’ In Hesse-Biber, S (Ed) Handbook Of Feminist Research: Theory And Praxis. 

Thousand Oaks: Sage Publications. Pp 206-236. 

Devereaux, M. (1990). ‘Oppressive Texts, Resisting Readers And The Gendered Spectator: 

The New Aesthetics’ Journal Of Aesthetics And Art Criticism. 48(4): 337-347. 

Dimaggio, P. (1987). ‘Classification In Art’. American Sociological Review 52(2): 440–455. 

Disch, L & Kane, M. (1996). ‘When The Looker Is Really A Bitch: Lisa Olson, Sport And The 

Heterosexual Matrix’. Signs: Journal Of Women In Culture And Society. 21(1): 278-308.  

Distefano, C. (1990). ‘Dilemmas Of Difference: Feminism, Modernity, And Postmodernism’ 

In Nochlin, L (Ed) Feminism/Postmodernism. London: Routledge. Pp 63-83.  

Doane, M. (1982). ‘Film And The Masquerade: Theorising The Female Spectator’. Screen. 

23(3): 74-87. 

Dougherty, S & Krone, J. (2000). ‘Overcoming The Dichotomy: Cultivating Standpoints In 

Organizations Through Research’. Women’s Studies In Communication. 23(1): 16-39. 

Drucker, J.  (2013). ‘Is There A “Digital” Art History?’. Visual Resources. 29(1-2): 5-13. 

http://prod-images.exhibit-e.com/www_alexandergray_com/OGrady_The_New_Inquiry_3_1_2016.pdf
http://prod-images.exhibit-e.com/www_alexandergray_com/OGrady_The_New_Inquiry_3_1_2016.pdf
http://prod-images.exhibit-e.com/www_alexandergray_com/OGrady_The_New_Inquiry_3_1_2016.pdf


234 

 

Duelli Klein, R. (1983) ‘How To Do What We Want To Do?: Thoughts About Feminist 

Methodology’, In Bowles, G & Duelli Klein, R (Eds), Theories Of Women’s Studies. London: 

Routledge And Kegan Paul. Pp 88-105.  

Duffy, B & Hand, E. (2015). ‘Having It All On Social Media: Entrepreneurial Femininity And 

Self-Branding Among Fashion Bloggers’. Social Media And Society. 1(2): 1-11.  

Du Gay, P. (1997). Production Of Culture/Cultures Of Production. London: Sage.  

Duncan, C. (1995) Civilizing Rituals: Inside Public Art Museums. London: Routledge.  

Duncum, P. (2014). ‘Revisioning Premodern Fine Art As Popular Visual Culture’. Studies In 

Art Education. 55(3): 203-213. 

Duncan, N. (1996). Body Space. London: Routledge. 

Eck, B. (2003). ‘Men Are Much Harder: Gendered Viewing Of Nude Images’. Gender And 

Society. 17(5): 691-710.  

Ecker, G. (1985). Feminist Aesthetics. Boston: Beacon. 

Elias, A, S & Gill, R. (2018). ‘Beauty Surveillance: The Digital Self-Monitoring Cultures Of 

Neoliberalism’. European Journal Of Cultural Studies. 21(1): 59-69. 

Ellmann, M. (1968). Thinking About Women. London: Thomas Learning.  

Erickson, B. (1979). ‘Some Problems Of Inference From Chain Data’. Sociological 

Methodology. 10(1): 276-302.  

Evans, E & Chamberlain, P. (2014). ‘Critical Waves: Exploring Feminist Identity, Discourse 

And Praxis In Western Feminism’. Social Movement Studies, 14(4): 1-14. 

Ewing, W, A. (1994). The Body: Photographs Of The Human Form. London: Thames And 

Hudson. 

Eyerman, R. (2016). ‘Toward A Meaningful Sociology Of The Arts’. In Eyerman, R & 

Mccormick, L (Eds) Myth, Meaning, And Performance: Toward A New Cultural Sociology Of 

The Arts. New York: Routledge. Pp 13-35. 

FACES. (2023). FACES: Gender, Technology, Art. Available At: Https://Www.Faces-L.Net/ 

(Accessed 01/06/2023). 

https://www.faces-l.net/


235 

 

Farman, J. (2012). Mobile Interface Theory: Embodied Space And Locative Media. New York: 

Routledge. 

Fatal Attraction (1987). Directed By Lynne, A. California: Paramount Pictures  

Featherstone, M. (1991). Consumer Culture And Postmodernism. London: Sage Publications.  

Felski, R. (1989). Beyond Feminist Aesthetics: Feminist Literature And Social Change. 

Cambridge: Harvard University Press  

Felski, R. (2000). Doing Time: Feminist Theory And Postmodern Culture. New York: New 

York University Press.  

Fields, J. (2012). ‘Frontiers In Feminist Art History’. Frontiers: A Journal Of Women Studies. 

33(2): 1-21. 

Finch, J. (1984). ‘It’s Great To Have Someone To Talk To: The Ethics And Politics Of 

Interviewing Women’. In Bell, C & Roberts, H (Eds) Social Researching: Politics, Problems, 

Practice. London, England: Routledge & Kegan Paul. Pp 70-88.  

Firestone, S. (1979). The Dialectic Of Sex: The Case For Feminist Revolution. First Published 

1970. London: Women’s Press.  

Flanagan, M & Looui, S. (2007). ‘Re-Thinking The F Word: A Review Of Feminist Activist 

Art On The Internet’. NWSA Journal. 19(1): 181-200.  

Flax, J. (1987). ‘Postmodernism And Gender Relations In Feminist Theory’. Signs. 12(4): 621-

643.  

Florida, R. (2002). ‘Bohemia And Economic Geography’. Journal Of Economic Geography. 

2(1): 55-71. 

Fonow, M. M., & Cook, J. A. (2005). ‘Feminist Methodology: New Applications In The 

Academy And Public Policy. [Special Issue: New Feminist Approaches To Social Science 

Methodologies]’. Signs: Journal Of Women In Culture And Society. 30(4): 2211-2236. 

Forte, J. (1988). ‘Women’s Performance Art: Feminism And Postmodernism’. Theatre 

Journal. 40(2): 217-235. 

Foster, H. (1983). ‘The Expressive Fallacy’. Art In America. 71(1): 80–83. 



236 

 

Foucault, M. (1973). The Order Of Things: An Archaeology Of The Human Sciences. New 

York: Vintage Books.  

Foucault, M. (1980). ‘Truth And Power’. In Gordon, C. (Ed). Power/Knowledge: Selected 

Interviews And Other Writings 1972-1977 By Michel Foucault. Hemel Hempstead: Harvester 

Wheatsheaf. Pp 109-134. 

Foucault, M. (1984). The History Of Sexuality Vol 1. London: Penguin.  

Foucault, M. (1991). Discipline And Punish: The Birth Of The Prison. Harmondsworth: 

Penguin.  

Fraser, N & Nicholson, L. (1988). ‘Social Criticism Without Philosophy: An Encounter 

Between Feminism And Postmodernism’. Theory, Culture And Society. 5(2-3): 373-394.  

Freeland, C. (2012). ‘Feminist Frameworks For Horror Films’. In Bordwell, D & Carroll, N 

(Eds) Post-Theory: Reconstructing Film Theory. Madison: University Of Wisconsin Press. Pp 

195-218. 

Freeman, H. (2016). ‘From Shopping To Naked Selfies: How “Empowerment” Lost Its 

Meaning’. The Guardian. 19 April. Available At: 

Https://Www.Theguardian.Com/World/2016/Apr/19/From-Shopping-To-Naked-Selfies-

How-Empowerment-Lost-Its-Meaning-Feminism  

Friedman, B. (1963). The Feminine Mystique. Harmondsworth: Penguin. 

Fuery, K. (2017). ‘Mulvey As Political Weapon’. New Review Of Film And Television Studies. 

15(4): 435-440. 

Fyfe, G & Macdonald, S. (1996) Theorizing Museums. Oxford: Blackwell.  

Gair, S. (2012). ‘Feeling Their Stories: Contemplating Empathy, Insider/Outsider Positionings, 

And Enriching Qualitative Research’. Qualitative Health Research. 22(2): 134-143.  

Gajjala, R & Mamidipudi. A. (1999). ‘Cyberfeminism, Technology And International 

Development’. Gender And Development. 7(2): 8-16. 

Garber, E. (1992). ‘Feminism, Aesthetics, And Art Education’. Studies In Art Education. 33(4): 

210-225. 

Gardner, N. (2017). ‘Harassment On Public Transport And Its Impacts On Women’s Travel 

Behaviour’. Australian Planner. 54(1): 8-15. 

https://www.theguardian.com/world/2016/apr/19/from-shopping-to-naked-selfies-how-empowerment-lost-its-meaning-feminism
https://www.theguardian.com/world/2016/apr/19/from-shopping-to-naked-selfies-how-empowerment-lost-its-meaning-feminism


237 

 

Garfunkel, G. (1984) The Improvised Self: Sex Differences In Artistic Identity, Phd 

Dissertation, Department Of Psychology And Social Relations, Harvard University. 

Gatens, M. (1996). Imaginary Bodies: Ethics, Power And Corporeality. London: Routledge. 

Gear, R. (2001). ‘All Those Nasty Womanly Things: Women Artists, Technology, And The 

Monstrous Feminine’. Women’s Studies International Forum. 24(3-4): 321-333. 

Gere, C. (2010). Art Practice In A Digital Culture. Surrey: Ashgate Publishing. 

Gerlieb, A. (2021). ‘Tiktok As A New Player In The Contemporary Arts Market: A Study With 

Special Consideration Of Feminist Artists And A New Generation Of Art Collectors’. Arts. 

10(3): 52-62. 

Gerrard, Y. (2020). ‘Social Media Content Moderation: Six Opportunities For Feminist 

Intervention’. Feminist Media Studies. 20(5): 748-751.  

Giddens, A. (1978). ‘Positivism And Its Critics’ In Bottomore, T And Nisbet, A (Eds) History 

Of Sociological Analysis. London: Heinemann. Pp 237-287.  

Giddens, A. (1991) Modernity And Self Identity. Cambridge: Polity Press. 

Giddings, L. (2006). ‘Mixed -Methods Research: Positivism Dressed In Drag?’. Journal Of 

Research In Nursing. 11(3): 195-206.  

Gieseking, J. (2014). ‘Crossing Over Into Neighbourhoods Of The Body: Urban Territories, 

Borders And Lesbian-Queer Bodies In New York City’. Area. 48(3): 262-270. 

Gilbert, T. (2018). ‘Looking At Digital Art: Towards A Visual Methodology For Digital 

Sociology’. The American Sociologist. 49(1): 569-579. 

Gill R. (2007). Gender And The Media. Cambridge: Polity Press. 

Gill, R & Scharff, C. (2011) ‘Introduction’. In Gill, R &Scharff, C (Eds) New Femininities: 

Postfeminism, Neoliberalism And Subjectivity. Basingstoke: Palgrave Macmillan. Pp.1–17. 

Gill, R. (2016) ‘Post-Postfeminism?: New Feminist Visibilities In Postfeminist 

Times’. Feminist Media Studies. 16(4): 610-630. 

Gillespie, T. (2018). Custodians Of The Internet: Platforms, Content Moderation, And The 

Hidden Decisions That Shape Social Media. New Haven: Yale University Press. 



238 

 

Glaser, B, G. & Strauss, A, L. (1967) The Discovery Of Grounded Theory: Strategies For 

Qualitative Research. Chicago: Aldine. 

Goode, S. (2000). ‘Researching A Hard-To- Access And Vulnerable Population: Some 

Considerations On Researching Drug And Alcohol-Using Mothers’. Sociological Research 

Online, 5(1): 1-13. 

Goodman, E. (2017). ‘Sweet And Sour Super-T-Art: The Conflation Of Gustatory And Sexual 

Appetites In Hannah Wilke’s Art Practice’. Performance Research. 22(7): 82-91.  

Grabham, E. Cooper, D. Krishnadas, J. & Herman, D (Eds). (2009). Intersectionality And 

Beyond: Law, Power And The Politics Of Location. Abingdon: Routledge.  

Green, E & Singleton, C. (2006). ‘Risky Bodies And Leisure: Young Women Negotiating 

Space And Place’. Sociology. 40(5): 853-871. 

Greene, R. (2004). Internet Art. London: Thames And Hudson. 

Gregory, A. (2014) ‘Art And Fashion: The Mutual Appreciation Society’, Wall Street Journal.  

28 March. Available At: Https://Www.Wsj.Com/Articles/Art-And-Fashion-The-Mutual-

Appreciation-Society-1396031035   

Grosz, E. (1992). ‘Bodies-Cities’ In Colomina, B (Ed). Sexuality And Space. Princeton: 

Architectural Press. Pp 241-255. 

Guimaraes, E. (2007). ‘Feminist Research Practice: Using Conversation Analysis To Explore 

The Researcher's Interaction With Participants’. Feminism & Psychology. 17(2): 149–161. 

Haack, S. (1998). Manifesto Of A Passionate Moderate. Chicago: University Of Chicago.  

Haaken, J & O’Neill, M. (2014). ‘Moving Images: Psychoanalytically Informed Visual 

Methods In Documenting The Lives Of Women Migrants And Asylum Seekers’. Journal Of 

Health Psychology. 19(1): 79–89.  

Hall, S. (1997). Representation: Cultural Representations And Signifying Practices. London: 

Sage.  

Hanquinet, L & Savage, M. (2016). Routledge International Handbook Of The Sociology Of 

Art And Culture. Oxon: Routledge. 

Hansen, N. (2006). Bodies In Code: Interfaces With Digital Media. New York: Routledge. 

https://www.wsj.com/articles/art-and-fashion-the-mutual-appreciation-society-1396031035
https://www.wsj.com/articles/art-and-fashion-the-mutual-appreciation-society-1396031035


239 

 

Haraway, D. (1985). ‘A Manifesto For Cyborgs: Science, Technology, And Socialist Feminism 

In The 1980s’. Socialist Review. 80(1): 65-75.  

Haraway, D. (1991). Simians, Cyborgs, And Women. New York: Routledge. 

Harding, S. (1986). The Science Question In Feminism. Ithaca: Cornell University Press.  

Harding, S. (1987). Feminism And Methodology. Milton Keynes: Open University Press.  

Harding, S. (1991). Whose Science? Whose Knowledge?: Thinking From Women's Lives. 

Ithaca: Cornell University Press. 

Harding, S. (1993). ‘Rethinking Standpoint Epistemology: What Is Strong Objectivity?’ In 

Alcoff, L & Porter, E (Eds) Feminist Epistemologies. New York: Routledge. Pp 49-83. 

Harding, S. (1997). ‘Comment On Hekman’s “Truth And Method: Feminist Standpoint Theory 

Revisited”: Whose Standpoint Needs The Regimes Of Truth And Reality?’. Signs. 22(2): 382-

391. 

Harper, C. (2021). ‘Delineating Non-Consensual Sexual Image Offending: Towards An 

Empirical Approach’. Aggression And Violent Behaviour. 58(1): 1-8.  

Hartstock, N. (1983). ‘The Feminist Standpoint: Developing The Ground For A Specifically 

Feminist Historical Materialism’. In Harding, S (Ed). The Feminist Standpoint Theory Reader. 

New York: Routledge. Pp 35-55.  

Hartstock, N. (1983). Money, Sex, And Power. New York: Longman.   

Hartstock, N. (1997). ‘Comment On Hekman’s “Truth And Method: Feminist Standpoint 

Theory Revisited”: Truth Or Justice?’. Signs. 22(21): 367-374.  

Hayfield, N & Huxley, C. (2015). ‘Insider And Outsider Perspectives: Reflections On 

Researcher Identities In Research With Lesbian And Bisexual Women’. Qualitative Research 

In Psychology. 12(2): 91-106.  

Hayles, K. (1999). How We Became Posthuman: Virtual Bodies In Cybernetics, Literature, 

And Informatics. Chicago: University Of Chicago Press.  

Heckathorn, D & Jeffri, J. (2001). ‘Finding The Beat: Using Respondent-Driven Sampling To 

Study Jazz Musicians’. Poetics. 28(4): 307-329. 



240 

 

Hein, H. (1993). Aesthetics In Feminist Perspective. Bloomington: Indiana University Press.  

Heinich, N. (1998). Ce Que L’art Fait À La Sociologie. Paris: Editions De Minuit. 

Hekman, S. (1992). Gender And Knowledge: Elements Of A Postmodern Feminism. 

Cambridge: Polity Press.  

Hekman, S. (1997). ‘Reply To Hartstock, Collins, Harding And Smith’. Signs. 22(21): 399-

402.  

Hekman, S. (1997). ‘Truth And Method: Feminist Standpoint Theory Revisited’. Signs. 22(2): 

341-365. 

Hellawell, D. (2006). ‘Inside-Out: Analysis Of The Insider-Outsider Concept As A Heuristic 

Device To Develop Reflexivity In Students Doing Qualitative Research’. Teaching In Higher 

Education. 11(1): 483-494. 

Helms, I. (2020). ‘How Women Subvert The Art World Using Digital Art’. Agora. 22 June. 

Available At: Https://Agoradigital.Art/Blog-How-Women-Subvert-The-Art-World-Using-

Digital-Art/ 

Herrera, A (2018) ‘Theorizing The Lesbian Hashtag: Identity, Community, And The 

Technological Imperative To Name The Sexual Self’. Journal Of Lesbian Studies. 22(3): 313-

328. 

Hesse-Biber, S. (2014). Feminist Research Practice: A Primer. Thousand Oaks: Sage 

Publications. 

Hestres, L. (2013). ‘App Neutrality: Apple’s App Store And Freedom Of Expression Online’. 

International Journal Of Communication. 7(1): 1265–1280. 

Hill Collins, P. (1991). Black Feminist Thought: Knowledge Consciousness And The Politics 

Of Empowerment. New York: Routledge.  

Hill Collins, P. (1994). ‘The Social Construction Of Black Feminist Thought’. In Evans, M 

(Ed.) The Woman Question. London: Sage. Pp 82-97.  

Hill Collins, P. (1997). ‘Comment On Hekman’s Truth And Method: Feminist Standpoint 

Theory Revisited: Where’s The Power?’. Signs. 22(21): 375-381.  

https://agoradigital.art/blog-how-women-subvert-the-art-world-using-digital-art/
https://agoradigital.art/blog-how-women-subvert-the-art-world-using-digital-art/


241 

 

Hines, S. (2010).  

Hines, S. (2020). ‘Feminist And Gender Theories’. In Richardson, D & Robinson, V (Eds) 

Introducing Gender And Women’s Studies. 4th Edition. London: Bloomsbury Publishing. Pp 

24-39.  

Hinsey, V. (2013). ‘Girls Get Digital: A Critical View Of Cyberfeminism’. On Our Terms. 

1(1): 25-32.  

Hirschmann, J. (1997). ‘Feminist Standpoint As Postmodern Strategy’. Women And Politics. 

18(1): 73-92. 

Hooks, B. (1984). Feminist Theory: From Margin To Center. Cambridge: South End Press. 

Horne, V. (2015). ‘Kate Davis: Re-Visioning Art History After Modernism And 

Postmodernism’. Feminist Review. 110: 1(34-54).  

Howson, A. (2005). ‘The Female Body In Women’s Artistic Practice: Developing A Feminist 

Sociological Approach’. In Inglis, D & Hughson, J (Eds) The Sociology Of Art: Ways Of 

Seeing. Hampshire: Palgrave. Pp 43-55.  

Huisman, K. (2008). ‘Does This Mean You’re Not Going To Come Visit Me Anymore?: An 

Inquiry Into An Ethics Of Reciprocity And Positionality In Feminist Ethnographic Research’. 

Sociological Inquiry. 78(3): 372–396. 

Hundleby, C. (2012). ‘Feminist Empiricism’. In Hesse-Biber, S (Ed). Handbook Of Feminist 

Research: Theory And Praxis. California: Sage. Pp 28-46.  

Ikavalko, E & Kantola, J. (2017). ‘Feminist Resistance And Resistance To Feminism In Gender 

Equality Planning In Finland’. European Journal Of Women’s Studies. 24(3): 233-248.  

Illingworth, N. (2001). ‘The Internet Matters: Exploring The Use Of The Internet As A 

Research Tool’. Sociological Research Online, 6(2): 1-12.  

Inglis, D & Hughson, J. (2005). The Sociology Of Art: Ways Of Seeing. Hampshire: Palgrave.  

Inglis, D. (2005). ‘Thinking ‘Art’ Sociologically’. In Inglis, D And Hughson, J (Eds) The 

Sociology Of Art: Ways Of Seeing. Hampshire: Palgrave. Pp 11-29. 

Intemann, K. (2010). ’25 Years Of Feminist Empiricism And Standpoint Theory: Where Are 

We Now?’. Hypatia. 25(4): 779-795. 



242 

 

Ives, S. (2009). ‘Visual Methodologies Through A Feminist Lens: South African Soap Operas 

And The Post-Apartheid Nation’. Geojournal. 74(3): 245-255.  

Izharuddin, A. (2015). ‘Pain And Pleasures Of The Look: The Female Gaze In Malaysian 

Horror Film’. Asian Cinema. 26(2): 135-152. 

Jackson, S. (2018). ‘Young Feminists, Feminism, And Digital Media’. Feminism & 

Psychology. 28(1): 32-49. 

Jacobs, J. (1962). The Death And Life Of Great American Cities. London: Cape. 

Jacobs, K. (2016). ‘Disorderly Conduct: Feminist Nudity In Chinese Protest 

Movements’. Sexualities, 19(7), 819-835. 

Jacobsen, C. (1991). ‘Redefining Censorship: A Feminist View’. Art Journal. 50(4): 42-55.  

Jacobsson, E. (1999). ‘A Female Gaze’. Royal Institute Of Technology. Sweden. Available At: 

Http://Citeseerx.Ist.Psu.Edu/Viewdoc/Download;Jsessionid=B6EDE26710937FED01EA8EA

AA16C27CC?Doi=10.1.1.29.2891&Rep=Rep1&Type=Pdf 

Jaggar, A. (2008). Just Methods: An Interdisciplinary Feminist Reader. Boulder: Paradigm 

Press.  

 James, N. & Busher, H. (2006). ‘Credibility, Authenticity And Voice: Dilemmas In Online 

Interviewing’. Qualitative Research, 6(3): 403–420. 

James, N. & Busher, H. (2009). Online Interviewing. Thousand Oaks: Sage Publications. 

Jansen, C. (2017). Girl On Girl: Art And Photography In The Age Of The Female Gaze. 

London: Laurence King Publishing. 

Jeffri, J, Heckathorn, D, & Spiller, M. (2011). Painting Your Life: A Study Of Aging Visual 

Artists In New York City. Poetics, 39(1), 19-43. 

Johansson, E. & Lilja, M. (2013). ‘Understanding Power And Performing Resistance: Swedish 

Feminists, Civil Society Voices, Biopolitics And “Angry” Men’. NORA – Nordic Journal Of 

Feminist And Gender Research. 21(4): 264-279. 

Johnson, C. (2006). ‘Traces Of Feminist Art: Temporal Complexity In The Work Of Eleanor 

Antin, Vanessa Beecroft And Elizabeth Manchester’. Feminist Theory 7(3): 309–331. 

http://citeseerx.ist.psu.edu/viewdoc/download;jsessionid=B6EDE26710937FED01EA8EAAA16C27CC?doi=10.1.1.29.2891&rep=rep1&type=pdf
http://citeseerx.ist.psu.edu/viewdoc/download;jsessionid=B6EDE26710937FED01EA8EAAA16C27CC?doi=10.1.1.29.2891&rep=rep1&type=pdf


243 

 

Jones, A. (2006). Self/Image: Technology, Representation, And The Contemporary Subject. 

London: Routledge. 

Joy, A, Wang, J, Chan, T, Sherry, J & Cui, G. (2014) ‘M(Art) Worlds: Consumer Perceptions 

Of How Luxury Brand Stores Become Art Institutions’. Journal Of Retailing. 90(3): 347-364.  

Kasra, M. (2017). ‘Digital Networked Images As Personal Acts Of Political Expression: New 

Categories For Meaning Formation’. Media And Communications. 5(4): 51-64.  

Katz, S. (2006) ‘Foreword’, In Becker, H, Faulkner, R & Kirschenblatt-Gimblett, B. (Eds.) Art 

From Start To Finish: Jazz, Painting, Writing, And Other Improvisations. London: University 

Of Chicago Press. Pp Ix-Xi. 

Kauffman, J. (1995) ‘Woman Artist: Between Myth And Stereotype’. In Gross, L. (Ed.) On 

The Margins Of Artworlds. Boulder: Westview Press, Pp. 95–120. 

Kaufman, J. (2004) ‘Endogenous Explanation In The Sociology Of Culture’. Annual Review 

Of Sociology, 30(1): 335-357. 

Kazmer, M, M & Xie, B. (2008). ‘Qualitative Interviewing In Internet Studies: Playing With 

The Media, Playing With The Method’. Information, Communication And Society. 11(2): 257–

278. 

Keegan, R. (2005). Creative New York. New York: Centre For An Urban Future. Available At:  

Http:// Www.Nycfuture.Org/Images_Pdfs/Pdfs/CREATIVE_NEW_YORK.Pdf. 

Keller, E & Longino, H. (1996). Feminism And Science. Oxford: Oxford University Press.  

Keller, J. (2012). ‘Virtual Feminisms’. Information, Communication & Society. 15(3): 429-

447. 

Kelly, L. (1994). ‘Researching Women’s Lives Or Studying Women’s Oppression? 

Reflections On What Constitutes Feminist Research’ In Maynard, M & Purvis, J (Eds) 

Researching Women’s Lives From A Feminist Perspective. London: Taylor And Francis. Pp 

27-48.  

Kendall, L. (2002). Hanging Out In The Virtual Pub: Masculinities And Relationships Online. 

Berkeley: University Of California Press.  

Kern, L. (2010). ‘Selling The ‘Scary City’: Gendering Freedom, Fear And Condominium 

Development In The Neoliberal City’. Social & Cultural Geography. 11(3): 209–230. 



244 

 

Kern, L. (2020). Feminist City: Claiming Space In A Man-Made World. London: Verso. 

Kirsch, G, E. (2005). ‘Friendship, Friendliness, And Feminist Fieldwork’. Signs: Journal Of 

Women In Culture And Society. 30(4): 2163-2172. 

Kompatsiaris, P. (2019). ‘Biennial Art And Its Rituals: Value, Political Economy And 

Artfulness’. Journal Of Aesthetics & Culture. 11(1): 1-9.  

Koskela, H. (1999). ‘Gendered Exclusions: Women’s Fear Of Violence And Changing 

Relations To Space’. Human Geography. 81(2): 11-23.  

Kotz, L. (1994). ‘Beyond The Pleasure Principle’. Lusitania. 1(6): 125–136. 

Kretowicz, S. (2014). ‘Our Ten Favourite Digifeminist Artists’. Dazed. 20 January. Available 

At: Https://Www.Dazeddigital.Com/Artsandculture/Article/18432/1/Our-Ten-Favourite-

Digifeminist-Artists.  

Kuni, V. (1997). ‘The Future Is Femail: Some Thoughts On The Aesthetics And Politics Of 

Cyberfeminism’. First Cyberfeminist International. (September), Pp 13, Available At: 

Https://Monoskop.Org/Images/7/77/First_Cyberfeminist_International_1998.Pdf 

Landsverk, K. (2014). The Instagram Handbook. London: Primehead Limited.  

Lasala, M, C. (2003). ‘When Interviewing “Family”: Maximising The Insider Advantage In 

The Qualitative Study Of Lesbians And Gay Men’. Journal Of Gay And Lesbian Social 

Services. 15(4): 15-30.  

Lehrer, K. (2011). Art, Self And Knowledge. New York: Oxford University Press.  

Leszczynski, A. (2015). ‘Spatial Media/Tion’. Progress In Human Geography 39(6): 729–751. 

Letherby, G. (2003). Feminist Research In Theory And Practice. Buckingham: Open 

University Press. 

Levine, L. (1990). Highbrow/Lowbrow: The Emergence Of Cultural Hierarchy In America. 

Cambridge: Harvard University Press.  

Linabary, J & Hamel, S. (2017). ‘Feminist Online Interviewing: Engaging Issues Of Power, 

Resistance, And Reflexivity In Practice’. Feminist Review. 115(1): 97-113.  

https://www.dazeddigital.com/artsandculture/article/18432/1/our-ten-favourite-digifeminist-artists
https://www.dazeddigital.com/artsandculture/article/18432/1/our-ten-favourite-digifeminist-artists
https://monoskop.org/images/7/77/First_Cyberfeminist_International_1998.pdf


245 

 

Lippard, L. (1976). From The Center: Feminist Essays On Women’s Art. New York: E.P 

Dutton. 

Lloyd, G. (1984). The Man Of Reason: Male And Female In Western Philosophy. Minneapolis: 

University Of Minnesota Press.  

Lombardo, G. (2021). ’14 Feminist Digital Creators You Need To Follow Right Now’, 

Demagsign (19 May). Available At: Https://Medium.Com/Demagsign/14-Feminist-Digital-

Creators-You-Need-To-Follow-Right-Now-4819a75258bc 

Longhurst, R. (1999). ‘Gendering Space’. In Heron, L (Ed.). Explorations In Human 

Geography: Encountering Space. Oxford: Auckland. Pp 151-172.  

Longino, E. (1990). Science As Social Knowledge: Values And Objectivity In Scientific Inquiry. 

Princeton: Princeton University Press.  

Longobardi, C. (2020). ‘Follow Or Be Followed: Exploring The Links Between Instagram 

Popularity, Social Media Addiction, Cyber Victimization, And Subjective Happiness In Italian 

Adolescents’. Children And Youth Services Review. 1(2): 1-7.  

Looft, R. (2017). ‘#Girlgaze: Photography, Fourth Wave Feminism, And Social Media 

Advocacy’. Continuum. 31(6): 892-902. 

Macdougall, D. (1997). ‘The Visual In Anthropology’ In Banks, M & Morphy, H (Eds.). 

Rethinking Visual Anthropology. London: New Haven Press. Pp 276-296. 

Mackay, F. (2015). ‘Political Not Generational: Getting Real About The Second Wave’. In 

Kiraly, M & Tyler, M (Eds.). Freedom Fallacy: The Limits Of Liberal Feminism. Ballarat: 

Connor Court Publishing. Pp 155-165.  

Madge, C. (1993). ‘Boundary Disputes: Comments On Sideways’. Area. 25(3): 294-299. 

Madge, C. (1997). Methods And Methodologies In Feminist Geographies: Politics, Practices 

And Power. In Women And Geography Study Group (Ed.). Feminist Geographies: 

Explorations In Diversity And Difference. Harlow: Pearson Education. Pp 86-111. 

Magubane, Z. (2004). Bringing The Empire Home: Race, Class And Gender In Britain And 

Colonial South Africa. Chicago: Chicago University Press. 

https://medium.com/demagsign/14-feminist-digital-creators-you-need-to-follow-right-now-4819a75258bc
https://medium.com/demagsign/14-feminist-digital-creators-you-need-to-follow-right-now-4819a75258bc


246 

 

Marengo, D. (2018). ‘Highly-Visual Social Media And Internalizing Symptoms In 

Adolescence: The Mediating Role Of Body Image Concerns’. Computers In Human 

Behaviour. 82(2): 63–69. 

Markunsen, A. (2013). ‘Artists Work Everywhere’. Work And Occupations. 40(4): 481-495.  

Marx, K. (1976). Capital, Vol 1. Harmondsworth: Penguin. 

Mason, J. (2002). Qualitative Researching. London: Sage. 

Mason, J. (2018). ‘Pussy Provocations: Feminist Protest And Anti-Feminist Resurgence In 

Russia’. Feminist Encounters: A Journal Of Critical Studies In Culture And Politics. 2(1): 52-

62. 

Matich, M. (2019). ‘#Freethenipple – Digital Activism And Embodiment In The Contemporary 

Feminist Movement’. Consumption Markets & Culture. 22(4): 337-362. 

Maude, K. (2014). ‘Citation And Marginalisation: The Ethics Of Feminism In Medieval 

Studies’. Journal Of Gender Studies. 23(3), 247–261. 

May, H. (2000). ‘Murderers' Relatives: Managing Stigma, Negotiating Identity’. Journal Of 

Contemporary Ethnography. 29(2): 198-22. 

Maynard, M & Purvis, J. (1994). Researching Women’s Lives From A Feminist Perspective. 

London: Taylor And Francis.  

Maynard, M. (1994) ‘Methods, Practice And Epistemology: The Debate About Feminism And 

Research’. In M. Maynard & P. Purvis (Eds.). Researching Women’s Lives From A Feminist 

Perspective. London: Taylor And Francis. Pp 27-38.  

Mccormick, L. (2015). Performing Civility. Cambridge: Cambridge University Press. 

Mcdowell, L. (1999). Gender, Identity And Place: Understanding Feminist Geographies. 

London: Polity Press. 

Mcgerty, J. (2000). ‘Nobody Lives Only In Cyberspace’: Gendered Subjectivities And 

Domestic Use Of The Internet’. Cyberpsychology & Behaviour. 3(5): 895–899.  



247 

 

Mclean, J, Maalsen, S & Prebble, S. (2019). ‘A Feminist Perspective On Digital Geographies: 

Activism, Affect And Emotion, And Gendered Human-Technology Relations In Australia’. 

Gender, Place & Culture. 26(5): 740-761. 

Mcrobbie A (2009) The Aftermath Of Feminism: Gender, Culture And Social Change. London: 

Sage. 

Mcrobbie, A. (1990). ‘Women In The Arts Into The 1990s’. Alba. 4(12): 1-15.  

Mcrobbie, A. (1997). Back To Reality? Social Experience And Cultural Studies. Manchester: 

Manchester University Press.  

Meagher, M. (2009). ‘Jenny Saville And A Feminist Aesthetics Of Disgust’. Hypatia. 18(4): 

23-42.  

Meagher, M. (2011). ‘Telling Stories About Feminist Art’. Feminist Theory. 12(3): 297–316.  

Mercedes, D. (1988). ‘The Application Of Feminist Aesthetic Theory To Computer-Mediated 

Art’. Studies In Art Education. 40(1): 66-79. 

Metz, C. (1982). The Imaginary Signifier: Psychoanalysis And The Cinema. Bloomington: 

Indiana University Press. 

Meyer, R. (2019). Art And Queer Culture. London: Phadion Press. 

Michailidou, M. (2018). ‘Feminist Methodologies For The Study Of Digital Worlds’. 

International Journal Of Media & Cultural Politics. 14(1): 19-33.  

Michna, N. (2020). ‘Knitting, Weaving, Embroidery, And Quilting As Subversive Aesthetic 

Strategies: On Feminist Interventions In Art, Fashion, And Philosophy’. Zonemoda Journal. 

10(15): 167-183. 

Middleman, R. (2013). ‘Rethinking Vaginal Iconology With Hannah Wilke’s Sculpture’. Art 

Journal. 72(4): 34-45. 

Mies, M. (1983). ‘Towards A Methodology For Feminist Research’. In Bowles, G & Klein, D 

(Eds.). Theories Of Women’s Studies. London: Routledge. Pp 117-140.  

Millen, D. (1997). ‘Some Methodological And Epistemological Issues Raised By Doing 

Feminist Research On Non-Feminist Women’. Sociological Research Online. 2(3): 1-15. 



248 

 

Miller, T. & Bell, L. (2012). ‘Consenting To What? Issues Of Access, Gate-Keeping And 

Informed Consent’. In Miller, T (Ed.). Ethics In Qualitative Research. London: Sage. Pp 61-

76. 

Millner, J, Moore, C & Cole, G.  (2015). ‘Art And Feminism: Twenty-First Century 

Perspectives’. Australian And New Zealand Journal Of Art. 15(2): 143-149. 

Milner, C. (1997). ‘The Arts: Bring On The Blubbernauts’. The Sunday Telegraph. 14 

September.  

Moore, C. (2013). ‘The More Things Change: Feminist Aesthetics, Then And Now’. Artlink. 

1 September, Available At: Https://Www.Artlink.Com.Au/Articles/3995/The-More-Things-

Change-Feminist-Aesthetics-Then-An/ 

Mores, C. (2006). From Fiorucci To Guerilla Stores: Shop Displays In Architecture, Marketing 

And Communications. Venice: Marsillio.  

Morley, L. (1996). ‘Interrogating Patriarchy: The Challenges Of Feminist Research’. In 

Morley, L And Walsh, C (Eds.). Breaking Boundaries: Women In Higher Education. London: 

Taylor And Francis. Pp 125-146.  

Mott, C. & Cockayne, D. (2017). ‘Citation Matters: Mobilizing The Politics Of Citation 

Toward A Practice Of ‘Conscientious Engagement’. Gender, Place, & Culture. 24(7): 954-

973. 

Mulvey, L. (1975). ‘Visual Pleasure And Narrative Cinema’. Screen. 16(3): 6-18. 

Mulvey, L. (2006). Death 24X A Second: Stillness And The Moving Image. London: Reaktion 

Books.  

Munster, A. (2002). ‘Low-Res Bleed: Congealed Affect And Digital Aesthetics’. Australian 

And New Zealand Journal Of Art. 3(1): 77-95. 

Murray, D. (2015). ‘Notes To Self: The Visual Culture Of Selfies In The Age Of Social Media’. 

Consumption Markets & Culture. 18(6): 490-516.  

Myzelev, A. (2015). ‘Creating Digital Materiality: Third-Wave Feminism, Public Art, And 

Yarn Bombing’. Material Culture. 47(1): 58-78.  

Nakamura, L. (2002). Cybertypes: Race, Ethnicity, And Identity On The Internet. New York: 

Routledge. 

https://www.artlink.com.au/articles/3995/the-more-things-change-feminist-aesthetics-then-an/
https://www.artlink.com.au/articles/3995/the-more-things-change-feminist-aesthetics-then-an/


249 

 

Namaste, K. (1996). ‘Genderbashing: Sexuality, Gender, And The Regulation Of Public 

Space’. Environment And Planning D: Society And Space. 14(2): 221-240. 

Nash, K. (1994). ‘Feminist Production Of Knowledge: Is Deconstruction A Practice For 

Women?’. Feminist Review. 47(1): 65-77. 

Nast, H. (1998). Places Through The Body. London: Routledge.  

Nead, L. (1990). ‘The Female Nude: Pornography, Art, And Sexuality’. Signs: Journal Of 

Women In Culture And Society. 15(2): 323-335. 

Nead, L. (1992). The Female Nude: Art, Obscenity And Sexuality. London: Routledge  

Nelson, L. (1990). Who Knows? From Quine To A Feminist Empiricism. Philadelphia: Temple 

University Press.  

Neupane, G. (2014). ‘Violence Against Women On Public Transport In Nepal: Sexual 

Harassment And The Spatial Expression Of Male Privilege’. International Journal Of 

Comparative And Applied Criminal Justice. 38(1): 23-38. 

Newsom, V & Lengel, L.B. (2004). The Culture Of Computing: Gender Online As Contained 

Empowerment. Conference Paper Presented At The Annual Meeting Of The International 

Communication Association, 27–31 May. New Orleans. 

Nochlin L (1989) Women, Art And Power. London: Thames And Hudson. 

Nochlin, L. (1973). ‘Eroticism And Female Imagery In Nineteenth-Century Art’. In Nochlin, 

L & Hess, T (Eds.). Women As Sex Object: Studies In Erotic Art, 1730-1970. London: Allen 

Lane. Pp 9–16. 

Nochlin, L. (1988) Why Have There Been No Great Women Artists?. In Nochlin, L (Ed.). 

Women, Art, And Power And Other Essays. New York: Harper & Row. Pp 145–178. 

Nochlin, L. (1988). Women, Art, And Power And Other Essays. New York: Harper & Row. 

Nouraie-Simone, F. (2005). On Shifting Ground. New York: The Feminist Press. 

O’Brien Hallstein, L. (2000). ‘Where Standpoint Stands Now: An Introduction And 

Commentary’. Women’s Studies In Communication. 23(1): 1-15.  

Oakley Smith, M & Kubler, A. (2013). Art/Fashion In The 21st Century. New York: Thames 

& Hudson.  



250 

 

Oakley, A. (1974). The Sociology Of Housework. London: Martin Robertson.  

Oakley, A. (1981). Subject Women. Oxford: Martin Robertson.  

Oakley, A. (1990). ‘Interviewing Women: A Contradiction In Terms’. In Roberts, H (Ed.). 

Doing Feminist Research. London: Routledge. Pp 30-62.  

Oakley, A. (1998). ‘Gender, Methodology And People’s Ways Of Knowing: Some Problems 

With Feminism And The Paradigm Debate In Social Science’. Sociology. 32(4): 707-732. 

Okonkwo, U. (2007). Luxury Fashion Branding. New York: Palgrave Macmillan.  

Okruhlik, K. (2003). ‘Logical Empiricism, Feminism, And Neurath’s Auxiliary Motive’. 

Hypatia. 19(1): 48-72.  

Oliver, K. (2017). ‘The Male Gaze Is More Relevant, And More Dangerous, Than Ever’. New 

Review Of Film And Television Studies. 15(4): 451-455. 

Olszanowski, M. (2014). ‘Feminist Self-Imaging And Instagram: Tactics Of Circumventing 

Sensorship’. Visual Communication Quarterly. 21(2): 83-95.  

Osborne, S. (2001). Feminism. Harpenden: Pocket Essentials.  

Pain, R. (2011). ‘Geographies Of Impact: Power, Participation And Potential.’ Area. 43(2): 

183-188. 

Parker, K. (2003). ‘Sign Consumption In The 19th Century Department Store’. Journal Of 

Sociology. 39(4): 353-371. 

Parker, R & Pollock, G. (2013). Old Mistresses: Women, Art And Ideology. First Published 

1981. London: Tauris.  

Pateman, C. (1989). The Disorder Of Women: Democracy, Feminism, And Political Theory. 

Stanford: Stanford University Press. 

Paul, C. (2008). New Media And The White Cube. California: University Of California Press. 

Pawley, M & Castle, H. (2000). Fashion And Architecture. New York: Wiley.  

Perry, C, Thurston, M & Green, K. (2004). ‘Involvement And Detachment In Researching 

Sexuality: Reflections On The Process Of Semi Structured Interviewing’. Qualitative Health 

Research. 14(2): 135-148.  



251 

 

Peshkin, A. (1988). ‘In Search Of Subjectivity – One’s Own’. Educational Researcher. 10(2): 

17–21. 

Phelan, P. (2001). ‘Survey’. In Reckitt, H & Phelan, P (Eds.). Art And Feminism. London: 

Phaidon. Pp 14–49. 

Pitts, V. (2004).  ‘Illness And Internet Empowerment: Writing And Reading Breast Cancer In 

Cyberspace’. Health: An Interdisciplinary Journal For The Social Study Of Health, Illness, 

And Medicine. 8(1): 33-59. 

Plant, S. (1993). ‘Beyond The Sirens: Film, Cyberpunk And Cyberfeminism’. In Kemp, S & 

Squires, J (Eds.). Feminisms. Oxford: Oxford University Press. Pp 503-508.  

Plant, S. (1997). Zeros And Ones: Digital Women And The New Technoculture. New York: 

Doubleday. 

Pollock, G. (1988). Vision And Difference: Femininity, Feminism, And The Histories Of Art. 

London: Routledge.  

Pollock, G. (1996). ‘The Politics Of Theory: Generations And Geographies In Feminist Theory 

And The Histories Of Art Histories’. In Pollock, G (Ed.). Generations And Geographies In The 

Visual Arts. London: Routledge. Pp 3–24. 

Pollock, G. (2003). Vision And Difference: Feminism, Femininity And Histories Of Art. 

London: Routledge.  

Prawitasari, A. (2020). ‘Mass Media Instagram In The Perspective Of Popular Culture’. 

International Journal Of Multicultural And Multireligious Understanding. 7(5): 61-68. 

Prior, N. (2005). ‘A Question Of Perception: Bourdieu, Art And Postmodern’. The British 

Journal Of Sociology, 56(1): 123-139. 

Pro’Sobopha, M. (2005). ‘The Body: Gender And The Politics Of Representation’. Agenda: 

Empowering Women For Gender Equality. 19(63): 117-130.  

Proulx, M. (2016). ‘Protocol And Performativity: Queer Selfies And The Coding Of Online 

Identities’. Performance Research. 21(5): 114-118. 

Raizada, R. (2007). ‘An Interview With The Guerrilla Girls, Dyke Action Machine (DAM!), 

And The Toxic Titties’. NWSA Journal. 19(1), 39-58. 



252 

 

Ramazanoglu, C & Holland, J. (2002). Feminist Methodology: Challenges And Choices. 

London: Sage.  

Ramazanoglu, C. (1989). ‘Improving On Sociology: The Problems Of Taking A Feminist 

Standpoint’. Sociology 23(3): 427–442. 

Raven, A. (1987). ‘Cinderella’s Sisters’ Feet’. Village Voice Art Supplement. 12(1): 6-9. 

Reed, C. (2011). Art And Homosexuality: A History Of Ideas. Oxford: Oxford University Press.  

Rehman, Z. (2017). ‘Online Feminist Resistance In Pakistan’. International Journal Of Human 

Rights. 26(14): 151-159. 

Reichert, T. (2003). ‘The Prevalence Of Sexual Imagery In Ads Targeted To Young Adults’. 

Journal Of Consumer Affairs. 37(2): 403-410. 

Reid, C. (2000). ‘Seduction And Enlightenment In Feminist Action Research’. Resources For 

Feminist Research. 28(1): 169-188. 

Reinharz, S. (1984). On Becoming A Social Scientist. New Brunswick: Transaction Books.  

Reinharz, S. (1992). Feminist Methods In Social Research. New York: Oxford University 

Press.  

Richardson, D. (2020). ‘Conceptualising Gender’. In Richardson, D & Robinson, V (Eds). 

Introducing Gender And Women’s Studies. 4th Edition. London: Bloomsbury Publishing. Pp 8-

24. 

Riessman, C, K. (1993). Narrative Analysis. London: Sage. 

Ringrose, J. (2013). Postfeminist Education?: Girls And The Sexual Politics Of Schooling. 

London: Routledge. 

Robinson, H. (1995). ‘Border Crossings: Womanliness, Body, Representation’. In Deepwell, 

K (Ed.). New Feminist Art Criticism: Critical Strategies. Manchester: Manchester University 

Press. Pp 138-147.  

Robinson, O & Smith, J. (2010). ‘Investigating The Form And Dynamics Of Crisis Episodes 

In Early Adulthood: The Application Of A Composite Qualitative Method’. Qualitative 

Research In Psychology. 7(1): 170-191.  



253 

 

Robinson, O. (2014). ‘Sampling In Interview Based Qualitative Research: A Theoretical And 

Practical Guide’. Qualitative Research In Psychology. 11(1): 25-41.  

Rodo-De-Zarate, M. (2015). ‘Young Lesbians Negotiating Public Space: An Intersectional 

Approach Through Places’. Children's Geographies. 13(4): 413-434. 

Rodriguez-Ortega, N. (2019). ‘Digital Art History: The Questions That Need To Be Asked’. 

Visual Resources. 35(1-2): 6-20. 

Rose, B. (1974). ‘Vaginal Iconology’. New York Magazine. Pp 54-62.  

Rose, G. (1993). Feminism And Geography: The Limits Of Geographic Knowledge. 

Cambridge: Polity Press.  

Rose, G. (1997). ‘Situating Knowledges: Positionality, Reflexivities And Other Tactics’. 

Progress In Human Geography. 21(3): 305-320. 

Rose, G. (2021). Visual Methodologies: An Introduction To The Interpretation Of Visual 

Materials. London: Sage Publications. 

Rose, J. (1986). Sexuality In The Field Of Vision. London: Verso.  

Rosen, M. (2020). ‘How Carolee Schneemann Inspired A Generation Of Women Artists’. 

Another Magazine. 20 February.  

Rosewarne, L. (2005). ‘The Men's Gallery: Outdoor Advertising And Public Space: Gender, 

Fear, And Feminism’. Women's Studies International Forum. 28(1): 67-78. 

Rosewarne, L. (2007). ‘Pin-Ups In Public Space: Sexist Outdoor Advertising As Sexual 

Harassment’. Women's Studies International Forum. 30(4): 313-325. 

Rosler, M. (2001). ‘Well ‘Is’ The Personal Political’. In Robinson, H (Ed.). Feminist Art 

Theory: An Anthology 1968-2000. Malden: Blackwell Publishers. Pp 95-96.  

Russell, L. (2020). Glitch Feminism: A Manifesto. London: Verso.  

Ruzek, S. (1978). The Women’s Health Movement. New York: Praeger.  

Salganik, J & Heckathorn, D. (2004). ‘Sampling And Estimation In Hidden Populations Using 

Respondent-Driven Sampling’. Sociological Methodology. 34(2): 193-239. 



254 

 

Samborska, M. (2017). ‘Fashion As The Other Of Art: The Position Of Clothing Design In The 

Avant-Garde Art In The Contemporary Era’. Art Inquiry, 19(28): 141-151. 

Sampson, H, Bloor, M, & Fincham, B. (2008). ‘A Price Worth Paying?: Considering The ̀ Cost' 

Of Reflexive Research Methods And The Influence Of Feminist Ways Of `Doing’. Sociology. 

42(5): 919-933. 

Sanders, J. (1996). ‘Male Space: Architecture Subtly Reinforces Gender Stereotypes—Not 

Only For Women, But For Men’. Architecture. 85(6): 77-81. 

Santos, A.  C. (2014). ‘Academia Without Walls? Multiple Belongings And The Implications 

Of Feminist And LGBT/Queer Political Engagement’. In Taylor, Y (Ed.). The Entrepreneurial 

University: Engaging Publics, Intersecting Impacts. Basingstoke: Palgrave Macmillan. Pp 9-

26. 

Savolainen, L, Uitermark, J & Boy, J. D. (2022). ‘Filtering Feminisms: Emergent Feminist 

Visibilities On Instagram’. New Media & Society. 24(3): 557–579. 

Schmeichel, Kerr, S & Linder, C. (2020). ‘Selfies As Postfeminist Pedagogy: The Production 

Of Traditional Femininity In The US South’. Gender & Education. 32(3): 363-381. 

Schneemann, C. (2002). Carolee Schneemann: Imaging Her Erotics: Essays, Interviews, 

Projects. Cambridge: MIT Press. 

Scholz, S, J. (2010). Feminism: A Beginner’s Guide. Oxford: Oneworld Publications.  

Schroeder, J. (2002) Visual Consumption. London & New York: Routledge.  

Schueller, M. (2005). ‘Analogy And (White) Feminist Theory: Thinking Race And The Color 

Of The Cyborg Body’. Signs. 31(1): 63-92. 

Schwartz, B. (1976). The Changing Face Of The Suburbs. Chicago: Chicago University Press.   

Scott, S. (1998). ‘Here Be Dragons’. Sociological Research Online. 3(3): 1-12.  

Seagert, S. (1980). ‘Masculine Cities And Feminine Suburbs: Polarized Ideas, Contradictory 

Realities’. Signs. 80(5): 96-111.  

Serrao, P. (2017). ‘Towards Sociology From The Arts: An Epistemological Turn’. Sociology 

Compass. 11(8): 1-9. 



255 

 

Shildrick, M. (1997). Leaky Bodies And Boundaries: Feminism, Postmodernism And 

(Bio)Ethics. London: Routledge. 

Shilling, C. (1993). The Body And Social Theory. London: Sage.  

Shilling, C. (2013). ‘Afterword: Embodiment, Social Order, And The Classification Of 

Humans As Waste’. Societies. 3(3): 261-265.  

Sidorova, E. (2019). ‘The Cyber Turn Of The Contemporary Art Market’. Arts. 8(3):  84. 

 

Silvers, A. (1990). ‘Has Her(Oine’s) Time Now Come?’. Journal Of Aesthetics And Art 

Criticism. 48(4): 365-379. 

Sivulka, J. (2003). ‘Historical And Psychological Perspectives Of The Erotic Appeal In 

Advertising’. In Reichert, T. (Ed.). Sex In Advertising: Perspectives On The Erotic Appeal. 

New Jersey: Lawrence Erlbaum Associates. Pp 39-65.  

Skeggs, B. (1994). ‘Situating The Production Of Feminist Ethnography’. In Maynard, M & 

Purvis, J. (Eds.). Researching Women’s Lives From A Feminist Perspective. London: Taylor 

And Francis. Pp 72-93. 

Skeggs, B. (1995). Feminist Cultural Theory: Process And Production. Manchester: 

Manchester University Press.  

Skeggs, B. (2001). ‘The Toilet Paper: Femininity, Class And Mis-Recognition’. Women’s 

Studies International Forum. 24(2): 295–307. 

Smart, C. (1990). ‘Feminist Approaches To Criminology Or Postmodern Woman Meets 

Atavistic Man’. In Gleethorp, L & Morris, A (Eds.) Feminist Perspectives In Criminology. 

Milton Keynes: Open University Press. Pp 70-84. 

Smart, C. (1995). Law, Crime, And Sexuality: Essays In Feminism. London: Sage. 

Smith, D. (1988). The Everyday World As Problematic: A Feminist Sociology. Milton Keynes: 

Open University Press.  

Smith, D. (1997). ‘Comment On Hekman’s “Truth And Method: Feminist Standpoint Theory 

Revisited”’. Signs. 22(21): 392-397. 

Soda, M. (2016). Comfort Zone. [Exhibition]. Annka Kultys Gallery: London. 14 October-12 

November 2016.  



256 

 

Soda, M. (2018). Me And My Gurls [Exhibition]. Annka Kultys Gallery: London. 10 May-16 

June 2018.  

Solomon, M. (2006). ‘Norms Of Epistemic Diversity’. Episteme. 3(1): 23-36.  

Solomon-Godeau, A. (1991). Photography At The Dock: Essays On Photographic History, 

Institutions, And Practices. Minneapolis: University Of Minnesota Press. 

Solomon-Godeau, A. (2007). ‘The Woman Who Never Was: Self-Representation, 

Photography, And First-Wave Feminist Art’. In Butler, C. (Ed.) WACK! Art And The Feminist 

Revolution. Cambridge: MIT Press. Pp 336–345. 

Spain, D. (2014). ‘Gender And Urban Space’. Annual Review Of Sociology. 40(2): 581-598.  

Spivak, G, C. (1988). ‘Can The Subaltern Speak?’ In Nelson, C & Grossberg, L. (Eds). 

Marxism And The Interpretation Of Culture. Urbana: University Of Illinois Press. Pp 271-313. 

Sprague- Jones, J. (2011). ‘The Standpoint Of Art/Criticism: Cindy Sherman As Feminist 

Artist?’ Sociological Inquiry. 81(4): 404-430. 

Stacey, J. (1988). ‘Can There Be A Feminist Ethnography?’. Women’s Studies International 

Forum. 11(1): 21-27. 

Stacey, J. (1994). Star Gazing: Hollywood Cinema And Female Spectatorship. London: 

Routledge. 

Stanko, E. (1990). Everyday Violence: How Women And Men Experience Sexual And Physical 

Danger. London: Pandora. 

Stanley, L & Wise, S. (1990). ‘Method, Methodology, And Epistemology In Feminist Research 

Processes’. In Stanley, L (Ed.) Feminist Praxis: Research, Theory And Epistemology In 

Feminist Sociology. London: Routledge. Pp 20-60. 

Stanley, L & Wise, S. (1993). Breaking Out Again: Feminist Ontology And Epistemology. 

London: Routledge.  

Stapele, V, N. (2013). ‘Intersubjectivity, Self-Reflexivity, And Agency: Narrating About Self 

And Other In Feminist Research’. Women’s Studies International Forum. 43(1): 13-21.  



257 

 

Steinfeld, E. (1981). ‘The Place Of Old Age: The Meaning Of Housing For Old People’. In 

Duncan, J, S. (Ed.) Housing And Identity: Cross-Cultural Perspectives. London: Croom Helm. 

Pp 198-246. 

Strauss, A, L & Corbin, J. (1998). Basics Of Qualitative Research: Techniques And Procedures 

For Developing Grounded Theory. Thousand Oaks, CA: Sage. 

Subrosa. (1998). Manifesto. Available At: Http://Cyberfeminism.Net/About/Manifesto/ 

(Accessed 01/06/2023)  

Subrosa. (1999). ‘Smartmom’ [Digital Art]. Available At: 

Http://Smartmom.Cyberfeminism.Net/Product.Html (Accessed 01/06/2023) 

Sunden, J. (2001). ‘What Happened To Difference In Cyberspace? The (Re)Turn Of The She-

Cyborg’. Feminist Media Studies. 1(2): 215–32. 

Sylvester, S. (2019). ‘The Theatre Of The Selfie: Fictive Practices Of The Instagram Artist’. 

Body, Space & Technology. 18(1): 61-107. 

Taylor, T, L. (1999). ‘Life In Virtual Worlds: Plural Existence, Multimodalities, And Other 

Online Research Challenges’. American Behavioural Scientist. 43(3): 436–449. 

Taylor, Y. Hines, S & Casey, M, E. (Eds). (2010). Theorising Intersectionality And Sexuality. 

Basingstoke: Palgrave Macmillan.  

Thomas, R & Davies, A. (2005). ‘What Have The Feminists Done For Us? Feminist Theory 

And Organisational Resistance’. Organization. 12(1): 711-740.  

Thompson, C & Wood, M, A. (2018). ‘A Media Of The Creepshot’. Feminist Media Studies. 

18(4): 560-570.  

Tickner, L. (1978). ‘The Body Politic: Female Sexuality And Women Artists Since 1970’. Art 

History. 1(2): 237-251.  

Tribe, M. (2006). New Media Art. New York: Taschen. 

Turkle, S. (1997). Life On The Screen: Identity In The Age Of The Internet. Cambridge: MIT 

Press. 

Ulbricht, J. (2015). ‘What Is Community-Based Art Education?’. Art Education. 58(2): 6-12.  

http://cyberfeminism.net/about/manifesto/
http://smartmom.cyberfeminism.net/product.html


258 

 

Valentine, G. (1990). ‘Women's Fear And The Design Of Public Space’. Built Environment. 

16(4): 288-303.  

Valentine, G. (1993).’(Hetero)Sexing Space: Lesbian Perceptions And Experiences Of 

Everyday Spaces’. Environment And Planning D: Society And Space. 11(1): 395–413. 

Valentine, G. (2001). ‘At The Drawing Board: Developing A Research Design’. In Limb, M 

& Dwyer, C (Eds) Qualitative Methodologies For Geographers: Issues And Debates. London: 

Arnold. Pp 41-55.  

Van Doorn, N. (2011). ‘Digital Spaces, Material Traces: How Matter Comes To Matter In 

Online Performances Of Gender, Sexuality And Embodiment’. Media, Culture & Society. 

33(4): 531–547. 

Van Zoonen, L. (2002). ‘Gendering The Internet: Claims, Controversies And Cultures’. 

European Journal Of Communication. 17(1): 5–23. 

Varney, W. (2003). ‘Choc-Chicks: Is The New Post-Political Correctness Advertising Biting 

Off More Than It Can Chew?’. Arena Magazine. 68(12): 3-10. 

Vartanian, L. (2020). ‘9 Women Ruling The Digital Art World’, Theartgorgeous. 1 September. 

Available At: Https://Theartgorgeous.Com/9-Women-Ruling-The-Digital-Art-World/ 

Vitis, L & Gilmour, F. (2017). ‘Dick Pics On Blast: A Woman’s Resistance To Online Sexual 

Harassment Using Humour, Art And Instagram’. Crime, Media, Culture. 13(3): 335–355. 

Vivienne, S & Burgess, J. (2013). ‘The Remediation Of The Personal Photograph And The 

Politics Of Self-Representation In Digital Storytelling’. Journal Of Material Culture. 18(2): 

279–298. 

VNS Matrix. (1991). ‘The Cyberfeminist Manifesto For The 21st Century’ [Digital Art]. 

Available At: Https://Vnsmatrix.Net/Projects/The-Cyberfeminist-Manifesto-For-The-21st-

Century (Accessed 01/06/2023).  

Wajcman, J. (1991). Feminism Confronts Technology. Cambridge: Polity. 

Wajcman, J. (2010). ‘Feminist Theories Of Technology’. Cambridge Journal Of Economies. 

34(1): 143-152. 

 

Wallach Scott, J & Keats, D. (2004). Going Public: Feminism And The Shifting Boundaries Of 

The Private Sphere. Champaign: University Of Illinois Press.  

https://theartgorgeous.com/9-women-ruling-the-digital-art-world/
https://vnsmatrix.net/projects/the-cyberfeminist-manifesto-for-the-21st-century
https://vnsmatrix.net/projects/the-cyberfeminist-manifesto-for-the-21st-century


259 

 

Wallach, A. (1984). ‘Marxism And Art History’ In Ollman, B & Vernoff, E (Eds) The Left 

Academy: Marxist Scholarship On American Campuses. New York: Praeger. Pp 28-35.  

Wang, C. (1999). ‘Photovoice: A Participatory Action Research Strategy Applied To Women’s 

Health’. Journal Of Women’s Health. 8(2): 185-192.  

Waugh, J. (1990). ‘Analytic Aesthetics And Feminist Aesthetics: Neither/Nor?’. Journal Of 

Aesthetics And Art Criticism. 48(4): 317-326. 

Way, J. (2016). Digital Art At The Interface Of Technology And Feminism. In Paul, C (Ed). A 

Companion To Digital Art. West Sussex: John Wiley & Sons. Pp 181 – 203. 

 

West, C & Zimmerman, D. (1987). ‘Doing Gender’. Gender And Society. 1(2): 125-151.   

Wilding, F. (1998). ‘Where Is The Cyberfeminism In Feminism?’. N.Paradoxa. 2: 6-13.  

Wilding, F & Willis, H. (2016). ‘Smartmom Rebooted: A Cyberfeminist Art Collective 

Reflects On Its Earliest Work Of Internet Art’. Studies In The Maternal. 8(2): 17-28.  

Wilkerson, A. (1997). ‘Ending At The Skin: Sexuality And Race In Feminist Theorizing’. 

Hypatia. 12(3): 164-173.  

Williams, L. (1984). ‘When The Woman Looks’. In Doane, M, Mellencamp, P & Williams, L 

(Eds). Re-Vision: Essays In Feminist Film Criticism. Frederick: University Publications Of 

America.  Pp 83-99.  

Williams, R. (1956). Culture And Society. Hammondsworth: Penguin. 

Williams, R. (1985). Keywords. Oxford: Oxford University Press. 

Wilson, S. (2008). ‘Destinations Of Feminist Art: Past, Present, And Future’. Women’s Studies 

Quarterly. 36(1/2): 324-330. 

Wilson, S. (2014). Art Labor Sex Politics: Feminist Effects In 1970s British Art And 

Performance. Minnesota: University Of Minnesota Press.   

Withers, J. (1976). ‘Artistic Women And Women Artists’. Art Journal. 35(4): 330-336. 

Wolf, D, L. (1996). Feminist Dilemmas In Fieldwork. Boulder: Westview.  

Wolff, J. (1981). The Social Production Of Art. Basingstoke: Macmillan.  



260 

 

Wolff, J. (1983). Aesthetics And The Sociology Of Art. London: George Allen And Unwin Ltd. 

Wolff, J. (1990). Feminine Sentences: Essays On Women And Culture. Cambridge: Polity 

Press. 

Woodward, K. (2020). ‘Gendered Bodies: Sexed Lives’. In Richardson, D & Robinson, V. 

(Eds). Introducing Gender And Women’s Studies. 4th Edition. London: Bloomsbury Publishing. 

Pp 128-143. 

Wylie, A. (2003). ‘Why Standpoint Matters’. In Figueroa, R & Harding, S. (Eds). Science And 

Other Cultures: Issues In Philosophies Of Science And Technology. New York: Routledge. Pp 

26-49. 

Wynne, D & O’Connor, J. (1998). ‘Consumption And The Postmodern City’. Urban Studies. 

35(5-6): 841-864.  

Yardley, L. (2000). ‘Dilemmas In Qualitative Health Psychology’. Psychology And Health. 

15(1): 215-228.  

Young, I, M. (2005). On Female Body Experience: ‘Throwing Like A Girl’ And Other Essays. 

Oxford: Oxford University Press.  

Zappavigna, M. (2016). ‘Social Media Photography: Construing Subjectivity In Instagram 

Images’. Visual Communication. 15(3): 271-280.  

Zimmerman, T. (2017). ‘Intersectionality: The Fourth Wave Feminist Twitter Community’. 

Atlantis: Critical Studies In Gender, Culture, And Social Justice. 38(1): 265-273. 

Zolberg, V. (1990). Constructing A Sociology Of The Arts. New York: The Press Syndicate Of 

The University Of Cambridge. 

 

  



261 

 

Web resources  
AGORA Digital Art. (no date). Women Network In Digital Art. Available At: 

https://agoradigital.art/ (Accessed 02/06/2023). 

AWARE. (2021). Archives Of Women Artists Research And Exhibitions. Available At: 

https://awarewomenartists.com/en/ressources/ (Accessed 02/06/2023).  

Contemporary Art & Feminism. (2023). Contemporary Art & Feminism: Home. Available At: 

https://www.contemporaryartandfeminism.com/ (Accessed 01/06/2023).  

Curated By Girls. (2023). Art. Available At: Https://Www-Citethemrightonline-

Com.Yorksj.Idm.Oclc.Org/Sourcetype?Docid=B-9781350927964&Tocid=B-

9781350927964-34 (Accessed 01/06/2023). 

Feminist Art Coalition. (2023). Feminist Art Coalition. Available At: 

https://feministartcoalition.org/about (Accessed 02/06/2023).  

See All This. (2020). Pretty Brilliant: Artists. Available At: 

https://seeallthis.com/prettybrilliant/ (Accessed 01/06/2023).  

She Loves Collective. (2023). Artists. Available At: 

https://shelovescollective.com/index.php/artists/ (Accessed 02/06/2023). 

Tomorrow Girls Troop. (2021). The Fourth Wave Feminist Social Art Collective. Available At: 

https://tomorrowgirlstroop.com/english-home-stacks (Accessed 01/06/2023).  

https://agoradigital.art/
https://awarewomenartists.com/en/ressources/
https://www.contemporaryartandfeminism.com/
https://www-citethemrightonline-com.yorksj.idm.oclc.org/sourcetype?docid=b-9781350927964&tocid=b-9781350927964-34
https://www-citethemrightonline-com.yorksj.idm.oclc.org/sourcetype?docid=b-9781350927964&tocid=b-9781350927964-34
https://www-citethemrightonline-com.yorksj.idm.oclc.org/sourcetype?docid=b-9781350927964&tocid=b-9781350927964-34
https://feministartcoalition.org/about
https://seeallthis.com/prettybrilliant/
https://shelovescollective.com/index.php/artists/
https://tomorrowgirlstroop.com/english-home-stacks

